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Introduction

CTH 842: Religion, Power and Politics in Contemporary Nigerian Society is a one semester,
three credit foundation level course. It will be available to all students to take towards the core
module of a certificate in Christian Theology. This course is suitable for any foundation level
student in the School of Arts and Social Sciences. The course which consists of twenty-one study
units which examines the concept of religion, Islam, theories and perspectives of religion, major
religions in Nigeria, new Religious Movements, religion and Nigerian Society, theories on
functions of religion in Nigerian society, forms of religious organizations, religion and culture,
religion and secularization, religion and politics, religion and science, religion and stratification

and religion and democracy.

Others include: the concept of politics, the nature and scope of politics, the development of
politics, colonialism and nationalism, contending explanatory models of instability, neo-
colonialism and Nigerian economy, religious politics in Nigeria and state politics and citizenship.
The course guide tells you briefly what the course is about, what you are expected to know in
each unit, what course materials you will be using and how you can work your way through
these materials. It emphasizes the need for tutor-marked assignments. Detailed information on
tutor- marked assignments is found in the separate file, which will be sent to you later. There are

periodic tutorial classes that are linked to the course.

What you will learn in this course

The overall aim of CTH 842: Religion, Power and Politics in Contemporary Nigerian Society is
to introduce you to the concept of religion, Islam, theories and perspectives of religion, major
religions in Nigeria, new Religious Movements, religion and Nigerian Society, theories on
functions of religion in Nigerian society, the concept of power, sources of power, religious
leadership, political leadership and social change, religion and politics, religion and stratification

and religion and democracy.



Others include: the concept of politics, the nature and scope of politics, the development of
politics, colonialism and nationalism, contending explanatory models of instability, neo-
colonialism and Nigerian economy, religious politics in Nigeria and state politics and citizenship.
The material has been developed for the African and Nigerian context.

The course guide tells you briefly what the course is about, what you are expected to
know in each unit, what course materials you will be using and how you can work your
way through these materials. It emphasizes the need for tutor-marked assignments.
Detailed information on tutor- marked assignments is found in the separate file, which

will be sent to you later. There are periodic tutorial classes that are linked to the course.

Course Aims

The aim of the course can be summarized as follows: this course aims at introducing you to the
concept of religion, Islam, theories and perspectives of religion, major religions in Nigeria, new
Religious Movements, religion and Nigerian Society, theories on functions of religion in
Nigerian society, the concept of power, sources of power, religious leadership, political
leadership and social change, religion and politics, religion and stratification and religion and
democracy. The concept of politics, the nature and scope of politics, the development of politics,
colonialism and nationalism, contending explanatory models of instability, neo-colonialism and

Nigerian economy, religious politics in Nigeria and state politics and citizenship.

Course Objectives

To achieve the aims set above, there are set overall objectives. In addition, each unit also has
specific objectives. The unit objects are always included at the beginning of a unit; you should
read them before you start working through the unit. You may want to refer to them during your
study of the unit to check on your progress. You should always look at the unit objectives after

completing a unit. In this way, definitely, you can be sure that you have done what was required
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of you by the unit. The wider objectives of this course are stated below. By meeting these
objectives, you should definitely know that you have achieved the aims of the course as a whole.

On successful completion of the course, you should be able to:

e Define religion with reference to its sociological, theological, psychological,
phenomenological, anthropological, and philosophical definitions.

e Does religion have any function(s) in human society? Explain.

e What is African traditional religion?

e What are the sources for African traditional religion?

e What is Sharia? Discuss the sources division and the importance of Sharia in the Muslim
Community.

e The five pillars of Islam are the essential ingredient of faith in Islam-Discuss.

e What is Jihad? Why it is necessary for a Muslim t be involved in jihad?

e Discuss the theories of the origin of African religious mythology

e Mention and discuss the different perspectives which scholars have used in analyzing
religion.

e Does citizenship imply duties and responsibilities? Why?

e Evaluate the practice of citizenship in a concrete political system like Nigeria.
Working through this Course
To complete this course, you are required to read the study units, and read other materials
provided by the National Open University of Nigeria (NOUN). Each unit contains some self-
assessment exercises, and at points in the course, you are required to submit assignments for
assessment purposes. There is a final examination at the end of this course. The components of
the course and what you have to do are stated below.

Course Materials

Major components of the course are:



1. Course Guide

2. Study Units

3. Textbooks

4. Assignment File

5. Presentation

Study Units

There are three modules and fourteen study units in this course as follows:

Module 1

Unit 1: Concept of Religion

Unit 2: Islam

Unit 3: Theories and Perspectives of Religion
Unit 4: Major Religions in Nigeria

Unit 5: New Religious Movements

Unit 6: Religion and Nigerian Society

Unit 7: Theories on Functions of Religion in Nigerian Society

Module 2

Unit 1: The Concept of Power

Unit 2: Sources of Power

Unit 3: Religious Leadership

Unit 4: Political Leadership and social Change
Unit 5: Religion and Politics, Religion

Unit 6: Religion and Stratification

Unit 7: Religion and Democracy



Module 3

Unit 1: The Concept of Politics

Unit 2: The Nature and Scope of Politics

Unit 3: The Development of Politics

Unit 4: Colonialism and Nationalism

Unit 5: Contending Explanatory Models of Instability
Unit 6: Neo-Colonialism and Nigerian Economy
Unit 7: State Politics and Citizenship

Each unit contains a number of self-tests. In general, these self-tests question you on the
materials you have just covered or require you to apply it in some ways and, thereby, help you to
gauge your progress and to reinforce your understanding of the material. Together with tutor-
marked assignments, these exercises will assist you in achieving the stated learning objectives of
the individual units and of the course.

References / Further Readings

Mascionis, J. J. (1999). Sociology. 7th edition New Jersey: Prentice Hall.

Omoregbe, J. I. (1993). A Philosophical Look at Religion. Lagos: J.E.R.P

Ahmad (ed) Lancaster: Islamic Foundation.

Ginllaume, A (1955). The Life of Muhammad Oxford University Press

Hughes, Thomas P. (1988). Dictionary of Islam London: Asia Publishing House.

Kenny Joe Rev. Fr op (1997). Early Islam, Ibadan Dominican
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Assignment File

The Assignment file will be posted to you in due course. In this file, you will find all the details
of the work you must submit to your tutor for marking. The marks you obtain for these
assignments will count towards the final mark you obtain for this course. Further information on
assignment will be found in the Assignment File, itself and later in this Course Guide in the
section on assignment. There are more than thirty Assignments for this course. Each unit is
loaded with a minimum of two Assignments. In any way, there are many Assignments for this

course and they cover every unit.

Assessment

There are two aspects to the assessment of the course. First are the tutor- marked assignments;
second, there is a written examination. In tackling these assignments, you are expected to apply
information, knowledge and experience gathered during the course. The assignments must be
submitted to your tutor for formal assessment in accordance with the deadlines stated in the
Assignment File. The work you submit to your tutor for assessment will count for 30% of your
total course mark. At the end of the course; you will need to sit for a final written examination of

two hours’ duration. This examination will also count for 70% of your total course mark.

Tutor-Marked Assignments (TMAS)

There are fourteen tutor-marked assignments in this course. You will need to submit all the
assignments. The best three (i.e. the highest three of the fifteen marks) will be counted. Each
assignment counts 10 marks but on the average when the three assignments are put together then
each assignment will be 30% of your total course mark. Assignment questions for the units in
this course are contained in the Assignment File. You will be able to complete your assignments
from the information and materials contained in your set books, reading and study units.
However, it is desirable in all degree level-education to demonstrate that you have read and
researched more widely than the required minimum. Using other references will give you a

broader viewpoint and may provide a deeper understanding of the subject.

11



When each assignment is completed, send it, together with a TMA (Tutor-Marked Assignment)
form, to your tutor. Make sure that each assignment reaches your tutor on or before the deadline
given in the Assignment File. If, for any reason, you cannot complete your work on time, contact
your tutor before the assignment is due to discuss the possibility of an extension. Extensions will
not be granted after the due date unless these are exceptional circumstances.

Final Examination and Grading

The final examination of CTH 852 will be three hours’ duration and have a value of 70% of the
total course grade. The examination will consist of questions, which reflect the type of self-
testing, practice exercises, and tutor-marked problems you have come across. All areas of the
course will be assessed. You are advised to revise the entire course after studying the last unit
before you sit for the examination. You will find it useful to review your tutor-marked

assignments and the comments of your tutor on them before the final examination.

Assessment

Assessments 1-4 Four assignments, best three marks of the four counts at 30% of
course marks.

Final Examination 70% of overall course marks

Total 100% of course marks

Course Overview

This table brings together the units, the number of weeks you should take to complete them, and

the assignments that follow them.

Tablel: Course Overview

Module 1 | Title of Work Week’s Assessment
Activity (end of Unit)

12



Unit

1 Concept of Religion 1 Assignment 1
2 Islam 2 Assignment 2
3 Theories and Perspectives of Religion 3 Assignment 3
4 Major Religions in Nigeria 4 Assignment 4
5 New Religious Movements 5 Assignment 5
6 Religion and Nigerian Society 6 Assignment 6
7 Theories on Functions of Religion in Nigerian 7 Assignment 7
Society
Module 2
Unit
1 The Concept of Power, 8 Assignment 8
2 Sources of power, 9 Assignment 9
3 Religious Leadership, 10 Assignment 10
4 Political Leadership and social Change 11 Assignment 11
5 Religion and Politics, Religion 12 Assignment 12
6 Religion and Stratification 13 Assignment 13
7 Religion and Democracy. 14 Assignment 14
Module 3
Unit
1 The Concept of Politics 15 Assignment 15
2 The Nature and Scope of Politics 16 Assignment 16
3 The Development of Politics 17 Assignment 17
4 Colonialism and Nationalism 18 Assignment 18
5 Contending Explanatory Models of Instability 19 Assignment 19
6 Neo-Colonialism and Nigerian Economy 20 Assignment 20
7 State Politics and Citizenship 21 Assignment 21

How to get the most from this course

13




In distance learning, the study units replace the university lecture. This is one of the great
advantages of distance learning; you can read and work through especially designed study
materials at your own place, and at a time and place, that suit you best. Think of it as reading the
lecture instead of listening to a lecturer. In the same way that a lecturer might set you some reading
to do, the study units tell you when to read your set books or other material. Just as a lecturer
might give you an in-class exercise, your study units provide exercises for you to do at appropriate
points.

Each of the study units follows a common format. The first item is an introduction to the
subject matter of the unit and how a particular unit is integrated with the other units and the course
as a whole. Next is a set of learning objectives. These objectives let you know what you should be
able to do by the time you have completed the unit. You should use these objectives to guide your
study. When you have finished the units, you must go back and check whether you have achieved
the objectives. If you make a habit of doing this, you will significantly improve your chances of

passing the course.

Reading Section

Remember that your tutor’s job is to help you. When you need help, do not hesitate to call and ask

your tutor to provide it.

1. Read this Course Guide thoroughly

2. Organize a study schedule. Refer to the ‘Course Overview’ for more details. Note the time you
are expected to spend on each unit and how the assignments relate to the units. Whatever
method you chose to use, you should decide on and write in your own dates for working on

each unit.
3. Once you have created your own study schedule, do everything you can to stick to it. The major

reason that students fail is that they get behind with their course work. If you get into difficulties

with your schedule, please let your tutor know before it is too late for help.
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. Turn to Unit 1 and read the introduction and the objectives for the unit.

. Assemble the study materials, information about what you need for a unit is given in the
‘Overview’ at the beginning of each unit. You will usually need both the study unit you are
working on and one of your set books on your desk at the same time.

. Work through the unit. The content of the unit itself has been arranged to provide a sequence for
you to follow. As you work through the unit, you will be instructed to read sections from your
set books or other articles. Use the unit to guide your reading.

. Review the objectives for each study unit to confirm that you have achieved them. If you feel

unsure about any of the objectives, review the study material or consult you tutor.

. When you are confident that you have achieved a unit’s objectives, you can then start on the
next unit. Proceed unit by unit through the course and try to pace your study so that you keep

yourself on schedule.

. When you have submitted an assignment to your tutor for marking, do not wait for return before
starting on the next unit. Keep to your schedule. When the assignment is returned, pay particular
attention to your tutor’s comments, both on the tutor-marked assignment form and on what is
written on the assignment. Consult your tutor as soon as possible if you have any questions or

problems.

10. After completing the last unit, review the course and prepare yourself for the final examination.
Check that you have achieved the unit objectives (listed at the beginning of each unit) and the

course objectives (listed in this Course Guide).

Facilitators/Tutor and Tutorial

There are 8 hours of tutorial provided in support of this course. You will be notified of the

dates, time, and location of these tutorials, together with the name and phone number of your tutor,
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as soon as you are allocated a tutorial group. Your tutor will mark and comment on your
assignments, keep a close watch on your progress and on any difficulties you might encounter and
assist you during the course. You must mail your tutor-marked assignments to your tutor well
before the due date (at least two working days are required). They will be marked by your tutor
and returned to you as soon as possible. Do not hesitate to contact your tutor by telephone, e-mail,
or discussion board if you need help. The following might be circumstances in which you would

find help necessary. Contact your tutor if:

e You do not understand any part of the study units or the assigned readings,
e You have difficulty with the self-tests or exercises,
e You have a question or problem with an assignment, with your tutor’s comments on an

assignment or with the grading of an assignment.

You should try your best to attend the tutorials. This is the only chance to have face-to-face
contact with your tutorial and to ask questions which are answered instantly. You can raise any
problem encountered in the course of your study. To gain the maximum benefit from course
tutorials, prepare a question list before attending them. You will learn a lot from participating in

discussions actively.

Summary

CTH 852 intends to introduce you to basics of the Religion and Social Change in Africa.

Upon completing this course, you will be able to answer questions such as:

e Compare and contrast Weber and Marx opinion of the role of religion in social change.
e What is the difference between the profane and the sacred according to Durkheim?

e List any five structures of African traditional religion.

e Explain the liturgy of African traditional religion

e Distinguish between latent and manifest function of religion.

e Compare and contrast Weber and Marx opinion of the role of religion in social change.

e Define integration. In what way has religion performed integrative function in Nigeria?
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e What are the effects of secularism?

e Identify and discuss the major features of African politics

e Discuss with illustrations the sit-tight syndrome in African politics.

e Discuss what you understand by the term politics.

e Describe the development of political science over the years.

e Explain the factors responsible for the imposition of neo-colonial structures on African
States after their independence

e Identify and explain the major features of a neo-colonial society in Africa.

e Who is a citizen?

TABLE OF CONTENTS PAGE
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UNIT 1: CONCEPT OF RELIGION

CONTENTS

1.0 Introduction

2.0 Objectives

3.0 Main Content
3.1 Definition of Religion
3.2 Characteristics Emphases in the Definition of Religion
3.3 Aims for the Study of Religion
3.4 Typology of World Religious Traditions
3.5 Functions of Religion in the Society

4.0 Conclusion

5.0 Summary

6.0 Tutor-Marked Assignment

7.0 References/Further Readings

1.0 INTRODUCTION

The need to understand religion in the context of African beliefs system requires critical
examination of African Traditional Religious mythology and cosmology. This is because man
from its origin is born with culture and belief system that enabled him to worship his creator God
in the way that his conscience and ability direct him to do. The study of religion is aimed at

understanding the similarities and differences in religion, the religious mythologies and
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cosmologies and their relevant to the human society. African with diverse culture has religion as
unifying factor that helps people to appreciate the corporate development of the environment in
which people live in harmony. Therefore, an understanding of African Traditional Religion will
create room for a clear understanding of the African people contextually within the framework of

their belief system.

2.0 OBJECTIVES

By the end of this unit, you should be able to:

e Define religion from different perspectives

e Give the characteristic features in the definition of religion
e Explain the different types of world religions

e Discuss the purpose for the study of religion

e Give the functions of religion in Nigerian society

e Highlight the importance of religion in Nigerian society

e State the roles of religion in Nigerian society

3.0 MAIN CONTENT

3.1 Definition of Religion

There is no universally accepted definition of religion. This is simply because religion
means different things to different people. It may mean a thing to a philosopher and another to a
theologian and another to a sociologist. Religion is diverse in historical development, so either
culturally varied that definitions developed from our African or western experience often fail to
encompass it adequately. A.C. Bouquet argued in his book, Comparative Religion that the word
‘religion’ is of European origin and that it acquired many meanings in Europe. He however
observed that scholars in the ancient world did not agree on the etymological connotation of the
word. Some scholars connected religio with other Latin terms relegere which means to re- read;

relinquere which is to relinquish; or religare which means to relegate, to unite, to bind together.
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Bouquet examined the two of the various views: The Roman Cicero and Roman writer Servius
Cicero took the word from relegere, to gather things together, or to pass over the same ground
repeatedly.

Another possible meaning, according to Cicero, was ‘to count or observe.” Cicero focused
on the term ‘observe’ to be appropriate in understanding the term ‘religion’. Using the word
‘observe’ would have religion interpreted as “to observe the signs of divine communication.” For
Servius and most others, religion was to be associated with the Latin religare, to bind things
together. The possibility of accepting this root origin is obvious in that this notion expresses the
most important feature of religion. That is, “religion binds people together in common practices
and beliefs, drawing them together in a common enterprise of life” (Bowker 1997: xvi). This
notion shows religion as pointing to relationship. Bouquet strongly felt that both roots could be
combined to give the sense of the meaning of religion: “a communion between the human and
the superhuman.

Thus, he interpreted religion to mean “a fixed relationship between the human self and
some non-human entity, the Sacred, the Supernatural, the Self- existent, the Absolute, or simply
‘God’. Religion therefore implies a relationship between human beings and some spiritual
beings. As we shall see in our study of religion, religion involves relationships both in essence
and functions. John Ferguson listed seventeen definitions of religion, which can be organized

into the following categories; theological, moral, philosophical, psychological and sociological.

Theological Definition of Religion

The theological definition of religion include religion is the believing in God, religion is
belief in spiritual beings, religion is life of God in the soul of man, and religion is a mystery, at
once awesome and attractive. The above are the theological definitions of religion because they
centred on the ideas that religion has to do with God or super natural spiritual powers. E.B.
Taylor asserts that religion being a belief in God and spiritual being involved a belief in a
hierarchy of spirits from the lower to the most powerful beings. It is said to be the life of God in
the soul of man; an idea which comes from Newton Clarke, who stressed the two realities of God
and the soul as necessary for religion to exist. Further still, the definition that related religion to

something mysterious is that, religion is a mystery: awesome and attractive. Rudolf Otto, who
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found the essence of religion in the idea of the holy, which he claimed, attracts people, owning to
its mystery and its power, created this ideology.

Moral Definition of Religion

The moral definition of religion are: religion is leading a good life, religion is morality
tinged with emotion, religion is the recognition of all our duties and demand commands and
religion is sum of scruples which impede the free use of our faculties. Morality deals with the
provision of rules, norms, and directives of how people should live their lives in an acceptable
manner. According to moral theory, religion is defined as lading a good life. Mathew Arnold
expanded the moral definition of religion by insisting that human emotions or feelings must be
added to morality before religion can become real. It is said to be the recognition of all our duties
as divine commands, a theory of Immanuel Kant’s categorical imperative. Thus, the moral
definition of religion makes the central criterion of religion a code of correct behaviour affirmed

by believers as having its source in an unquestioned and unquestionable authority.

Philosophical Definition of Religion

The philosophical definition of religion view religion in terms of an abstract or impersonal
concept. Religion is what a man does with his solitariness. Alfred North Whitehead described it
as the relation of man to his own being, but as a being outside himself. It is a relationship, which
according to Paul; people hold with that which concerns them ultimately. Psychological
definition of religion stressed that religion has to do with the emotions, feelings, or psychological
states of the human in relation to the religious object. Ferguson defines religion as the result of
seeking comfort in the world, which, dispassionately considered, is a terrifying wilderness.

Bertrand Russell stresses that because of the misfortunes and sufferings people experience
in the world, they seek comfort or consolation in religion. Friedrich Schleiermarcher further
described religion as “a feeling of absolute dependence”. These definitions of religion, which fall
within the viewpoint of psychoanalyptic school of Sigmund Freud defined religion as “a
universal obsessive neurosis” and “psychological disturbance” which must be overcome if

humanity is to attain psychological health.
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Psychological Definition of Religion

The psychological definition of religion makes the central criterion of religion feelings or
emotions within people, which cause them to appeal to force greater than themselves to satisfy
those feelings. The sociological definition of religion emphasizes on religion as a group
consciousness embodying cultural norms or as a product of society in general. Ferguson listed
the following definitions, which falls within this category. Religion is the “opium of the people”.
Karl Marx posits that religion results from the oppression of the masses by those in positions of
social or economic power who use the message of religion to keep the oppressed content with
their lot in this life in the hope of a just order in the next one. Religion thus, plans a sociological
function for both the oppressor and the oppressed.

Herald Hoffding defined religion as the conservation of values. Though this definition
reflects a widely had view of traditional sociologists such as Emile Durkhein or Bronislaw
Malinoski, Hoffding maintained that religion is a conservation force within society which
defines the fundamental values of the group and then enforces those values by an appeal to
supernatural powers. It is co-operative quest after a completely satisfying life”. The emphasis of
this definition seems to group it within the psychological; however, it falls within the cooperative
quest in sociological category. Martin Frozesky who laces this definition in contemporary
scholarship said that religion is “a quest for ultimate well-being”. William Lessa and Evon Vogth
described religion as a system of beliefs and practices directed toward the “ultimate concern” of

a society.
Sociological Definition of Religion

The sociological definition makes the central criterion of religion the existence of a
community of people, which is identified, bound together, and maintained by its beliefs in power

or forces greater than the community itself maintain.

3.2 Characteristic Features in the Definition of Religion
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It is important to mention that each person who defines religion focuses on some particular
aspects of human life and experience, or on what religion does, positive or negative. We shall
now examine the characteristic emphases in their various definitions. Radoslav A. Tsanoff, in his
Religious Crossroads, classifies the definitions of religion into the following ways: (1) theistic
and other beliefs, (2) practices, (3) mystical feelings, (4) worship of the holy, and (5) conviction
of the conservation of values. For our own, we shall identify the definitions of religion and
consider them under the following categories.

Feeling

Friedrich Schleiermacher, an important 19th century German theologian and philosopher,
has defined religion as “the feeling of absolute dependence, of pure and entire passiveness” and
that “true religion is sense and taste for the Infinite.” He asserts that religion should include
emotions. Schleiermacher bases his definition on human’s feeling and intuition. It anchors on
dependence on one Infinite, or the Eternal, which in some religions may be termed God. The
definition does not reflect human participation in religious scheme as in knowing or doing

something in the name of religion.

Ritual Activity

This definition emphasises the performance of specific acts that are established by the
religious community. Anthony Wallace, an anthropologist defines religion as “a set of rituals,
rationalized by myth, which mobilizes supernatural powers for the purpose of achieving or
preventing transformations of state in humans or nature.” The definition holds that religion is
only situated within the realm of humanity and society. There is no reference to the divine as

some religion may hold.

Belief
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It is very common to both young and old when asked about the definition of religion to
define it as belief in God or the supernatural. Most theo-centric religions like Christianity and
Islam will define religion in terms of ‘belief’, particularly belief in a supernatural power or

entity.

Monotheism

Monotheistic religions like Judaism, Christianity and Islam emphasizes that religion is a
relationship with one omnipresent, omnipotent, omniscient divine being who manifests in and
superintends on the affairs of humanity and the whole universe. The essential relationship is
differently captured in definite terms in different religions. An example in Judaism is the Shema
in Judaism as contained in the Old Testament (Deut. 6:4-6); in Christianity as revealed in the
belief in Jesus Christ who is regarded as the Way, the Truth, and the Life (John 14:6); and in
Islam as contained in the Shahadah, the Testimony to the oneness of Allah (Qur’an 112).

The Solitary Individual

Alfred North Whitehead, a prominent English-American philosopher, defines religion as
“what the individual does with his own solitariness; and if you were never solitary, you were
never religious.” This emphasises the involvement of the individual in an intimate personal
dialogue with himself or herself. It does not refer to either the supernatural or a group or the

society in which a person lives.

Social Valuation

William Lessa and Evon Vogt, (two anthropologists) define religion as “a system of beliefs
and practices directed toward the ‘ultimate concern’ of a society.” To them, religion is human-
centred. Here, society provides the centre for religious valuation. Religious beliefs, practices, and
attitudes are directed toward the expression of what a society of people holds to be of central

importance.
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IHlusion

Karl Marx, a 19th century social philosopher, and the father of communism, defines
religion this way: “Religion is the heart of the heartless, sigh of the oppressed creature ... It is
the opium of the people.” Religion is only the illusory sun, which revolves around humans as
long as he does not revolve around himself. Marx sees religion as something that misinterprets
reality. This portrays human being’s response to the universe as essentially immature and

distorted.

Ultimate Reality and Value

John B. Magee says, “Religion is the realm of the ultimately real and ultimately valuable.”
Religion is seen as the true and ultimate measure of people’s existence, the final test of life is

meaning.

3.3 Aims for the Study of Religion

The study of religion is not new. Many centuries ago, western scholars have conducted
studies on religion. What there is was being expressed orally in myths, legends, proverbs, wise
sayings and in practical ways like rituals, dances, art, and symbols. The systematic and critical
studies of the religious beliefs of the peoples did not begin until recent years, precisely between
and after the two world wars. The growth of the science of anthropology and the comparative
study of religion aroused the interest of scholars in religion. Despite the pioneering role of
Europeans involved in this study, the outcome of their production was still clouded with racial
prejudices.

Thus, one of the aims of the study of religion is to make a comparative survey and to
indicate an approach to the understanding of the religion. It is now evident that God is one, the
God of the whole universe that has revealed Him to various people in various ways throughout
the ages. It is the aim of the study to show the world that religion is part of culture and of all
history of humankind. A study of religion allow us to understand the differences and to see the

similarities between nations and culture; psychologically, philosophically, theologically,
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sociologically and morally. It will also help us to appreciate our own beliefs by seeing them
alongside those of others. Furthermore, it will help us to work for ecumenism via a meaningful
exchange of ideas between religious group in dialogue, seminar and open discussions.

Another aim for the study of African Religion is to discover what the adherents actually
know, believe, and think about the God and the super sensible world. In the study of religion, we
are not out to seek legitimate ways of discovering what the people actually know about their
beliefs system and heritage. Religion allows the adherents to how the beliefs of people have
influenced their worldviews and moulded their scholars who had studied religion. There is no
doubt that a great diversity of religion exist in the world and common political system. As such,
to a distant observer, the homogeneity of other religions is much less real than apparent in the
world. Our aim, therefore, is to prove to the world that the spiritual world is so real and near that
its forces do inspire their visible world.

The study of religion is also to show the relationship of religions in the world with one
another. The real cohesive factor of religion in the world is the living supernatural being or God.
The study of religion is to better the ways of evangelizing and acculturating peoples.
Evangelization and acculturation of the world would help in cultural evolution and refinement of

people’s culture, especially those practices that are pagan oriented into Christian ones.
3.4 Taxonomy of World Religion Traditions

There are many types of world religious traditions. These include Hinduism, Buddhism,
Taoism, Confucianism, Shintoism, African Traditional Religion, Judaism, Christianity, and

Islam. Three of these living world religious traditions are monotheistic religion. They include

Christianity, Islam, and African traditional Religion.

Taoism
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Taoism also known as Daoism is a tradition of Chinese philosophy and Chinese religion,
first arising in about the 4th century BC. Among native Chinese schools of thought, the influence
of Daoism has been second only to that of Confucianism. Daoism as now understood consists of
two separate streams, a school of philosophical thought originating in the classical age of Zhou
dynasty China, and a system of religious belief arising some 500 years later in the Han dynasty.
These two are normally termed philosophical and religious Daoism and the Daoist basis of the
latter lies in the revelation from the sage Laozi that a Daoist called Zhang Daoling claimed to
have received in AD 142 in the Sichuan Mountains. Philosophical Daoism has therefore been
preserved beneath a mass of religious accretions derived from native Chinese paganism,
shamanism, divination, and superstition; while religious Daoism is now a thriving creed
interwoven with Chinese popular culture.

Philosophical Daoism arose out of the intellectual ferment of the Zhou dynasty, in which
various philosophical schools competed to advise rulers and others on the correct way to live and
govern in a world racked by political and social change. It’s likely origins are in the so-called
Yangist school, despised by Mencius, who caricatured its doctrines by declaring that Yangists
would not pluck a hair from their own heads to benefit the whole world. In fact, it apparently
preached self-cultivation and withdrawal to private life, drawing on a native Chinese tradition of
mysticism and contemplative exercises resembling yoga.

This tradition was developed in the late 4th century BC by the philosopher Zhuangzi
(Chuang-tzu), who began as a Yangist. Soon after, an anonymous thinker, perhaps a minor
official, produced a book of related reflections under the name of the semi-mythical figure Laozi
(Lao-tzu), who had allegedly instructed Confucius. Evidence suggests that while Zhuangzi saw

his beliefs as purely for private use, Laozi presented his as an explicit manual of government.

Islam

The Arabic word islam literally means “surrender” or “submission”. As the name of the
religion, it is understood to mean ‘“surrender or submission to God”. One who has thus
surrendered is a Muslim. In theory, all that is necessary for one to become a Muslim is to recite
sincerely the short statement of faith known as the shahadah: | witness that there is no god but

God (Allah) and that Muhammad is the Messenger of God. Although in an historical sense
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Muslims regard their religion as dating from the time of Muhammad in the early 7th century AD,
in a religious sense they see it as identical with the true monotheism which prophets before
Muhammad, such as Abraham (lbrahim), Moses (Musa), and Jesus (lsa), had taught. In the
Koran, Abraham is referred to as a Muslim. The followers of these and other prophets are held to
have corrupted their teachings, but God in His mercy sent Muhammad to call humanity yet again
to the truth.

Islam has five duties, which traditionally are seen as obligatory for all Muslims, although
some mystics (Sufis) have allegorized them, and many Muslims observe them only partially.
These duties are called five pillars of Islam: bearing witness to the unity and uniqueness of God
and to the prophethood of Muhammad (shahadah); prayer at the prescribed times each day
(salat); fasting during the month of Ramadan (sawm); pilgrimage to Mecca, and the performance
of certain prescribed rituals in and around Mecca at a specified time of the year (hajj); and
paying a certain amount out of one's wealth as alms for the poor and some other categories of
Muslims (zakat). The first of these pillars balances external action (the recitation of the
shahadah) with internal conviction (although different groups within Islam have held different
views about the relative importance of recitation and belief in the shahadah); the other four,
although they take belief for granted, consist predominantly of external acts.

There are other duties and practices regarded as obligatory. As in Judaism, the eating of
pork is prohibited and male circumcision is the norm (the latter is not mentioned in the Koran).
Consumption of alcohol is forbidden. Meat must be slaughtered according to an approved ritual
or else it is not halal. In some Muslim communities, practices, which are essentially local
customs, have come to be identified as Islamic: the wearing of a sari, for example. There are
variant practices concerning the covering of the head or face of a woman in public. Koranic texts
that address the issue are interpreted by some to mean that the entire head and face of a woman
should be covered, by others as indicating that some sort of veil or headscarf should be worn.

Others argue that the Koran does not require any such covering.

Judaism
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Judaism is the religious culture of the Jews (also known as the people of Israel); one of the
worlds is oldest continuing religious traditions. Judaism originated in the land of Israel (also
known as Palestine) in the Middle East in c. 1800 BC. Due to invasions and migration, today’s
Jewish communities are found all around the world. In mid-1993, the total world Jewish
population was some 14.5 million, of whom about 6.8 million lived in North America, more than
3.6 million in Israel, and more than 1.9 million in the countries of the former Soviet Union, the
three largest centres of Jewish settlement. Just fewer than 1 million Jews lived in the rest of
Europe, most of them in France and Great Britain, and 600,000 in the rest of Asia. Around 1.1
million Jews lived in Central and South America, and about 200,000 in Africa.

As a rich and complex religious tradition, Judaism has never been monolithic. Its various
historical forms nonetheless have shared certain characteristic features. The most essential of
these is a radical monotheism, that is, the belief that a single, transcendent God created the
universe and continues providentially to govern it. Underpinning this monotheism is the
teleological conviction that the world is both intelligible and purposive, because a single divine
intelligence stands behind it. There is nothing that humanity experience that is capricious;
everything ultimately has meaning. The mind of God is manifest to the traditional Jew in both
the natural order, through creation, and the social-historical order, through revelation. The same
God who created the world revealed Himself to the Israelites at Mount Sinai.

The content of that revelation is the Torah revealed instruction, the core of the Hebrew
Bible), God’s will for humankind expressed in commandments (mizvoth) by which individuals
are to regulate their lives in interacting with one another and with God. By living in accordance
with God’s laws and submitting to the divine will, humanity can become a harmonious part of
the cosmos. A second major concept in Judaism is that of the covenant (berith), or contractual
agreement, between God and the Jewish people. According to tradition, the God of creation
entered into a special relationship with the Jewish people at Sinai. They would acknowledge God
as their sole ultimate king and legislator, agreeing to obey His laws; God, in turn, would
acknowledge Israel as His particular people, and be especially mindful of them.

Both biblical authors and later Jewish tradition view this covenant in a universal context.
Only after successive failures to establish a covenant with rebellious humanity did God turn to a
particular segment of it. Israel is to be a “kingdom of priests”, and the ideal social order that it

establishes in accordance with the divine laws is to be a model for the human race. Israel thus
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stands between God and humanity, representing each to the other. The idea of the covenant also
determines the way in which both nature and history traditionally have been viewed in Judaism.
Israel’s well- being is seen to depend on obedience to God’s commandments. Both natural and
historical events that befall Israel are interpreted as emanating from God and as influenced by
Israel’s religious behaviour.

A direct causal connection is thus made between human behaviour and human destiny.
This perspective intensifies the problem of theodicy (God’s justice) in Judaism, because the
historical experience of both individuals and the Jewish people has frequently been interpreted as
being one of suffering. Much Jewish religious thought, from the biblical Book of Job onward,
has been preoccupied with the problem of affirming justice and meaning in the face of apparent
injustice. In time, the problem was mitigated by the belief that virtue and obedience ultimately
would be rewarded and sin punished by divine judgment after death, thereby redressing
inequities in this world. The indignities of foreign domination and forced exile from the land of
Israel suffered by the Jewish people would be redressed at the end of time, when God will send
His Messiah (mashiah, from the royal house of David, to redeem the Jews and restore them to
sovereignty in their land.

Although all forms of Judaism have been rooted in the Hebrew Bible (referred to by Jews
as the Tanach, an acronym for its three sections: Torah, the Pentateuch; Naviim, the prophetic
literature; and Ketubi the other writings, it would be an error to think of Judaism as simply the
“religion of The Book”. Contemporary Judaism is ultimately derived from the rabbinic
movement of the first centuries of the Christian era in Palestine and Babylonia and is therefore
called rabbinic Judaism. A rabbi (rabbi meaning “my teacher” in Aramaic and Hebrew) is a
Jewish sage adept in studying the Scriptures. Jewish tradition maintains that God revealed to
Moses on Sinai a twofold Torah. In addition to the written Torah (Scripture), God revealed an
oral Torah, faithfully transmitted by word of mouth in an unbroken chain from Moses to
successive generations, from master to disciple, and preserved now among the rabbis themselves.

The oral Torah was encapsulated in the Mishnah (that which is learnt or memorized), the
earliest document of rabbinic literature, edited in Palestine at the turn of the 3rd century.
Subsequent rabbinic study of the Mishnah in Palestine and Babylonia generated the Talmud (that
which is studied), a wide-ranging commentary on the Mishnah. It later became known as the

Gemara (Aramaic for learning or completion), and today the term “Talmud” is often used to refer
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to the Mishnah and Gemara together. Two Talmuds were produced: the Palestinian or
Yerushalmi (of Jerusalem) Talmud, completed around 450 CE, and the Babylonian Talmud,
completed around 550 CE, which is larger and considered to be more authoritative. The Talmud
is the foundation document of rabbinic Judaism. Early rabbinic writings also include exegetical
and homiletical commentaries on Scripture like the Midrashim and the Midrash and several
Aramaic translations of the Pentateuch and other scriptural books like the Targums.

Christianity

Christianity is a major world religion, having substantial representation in all the populated
continents of the globe. Its total membership may exceed 1.7 billion people. Like any system of
beliefs and values, Christianity is in many ways comprehensible only from the inside to those
who share the beliefs and strive to live by the values; and a description that would ignore these
“inside” aspects of it would not be historically faithful. To a degree that those on the inside often
fail to recognize, however, such a system of beliefs and values can also be described in a way
that makes sense to an interested observer who even cannot share their outlook.

Creeds are authoritative summaries of the principal articles of faith of various Churches or
bodies of believers. As religions develop, originally simple doctrines are subject to elaboration
and interpretation that cause differences of opinion. Detailed creeds become necessary to
emphasize the differences between the tenets of schismatic branches and to serve as formulations
of belief when liturgical usage, as in the administration of baptism, requires a profession of faith.
In the Christian Church, the Apostles’ Creed was the earliest summation of doctrine; it has been
used with only minor variations since the 2nd century. In addition to the Apostles’ Creed, the
Nicene Creed and the Athanasian Creed are in common use in the Roman Catholic liturgy. In the
Orthodox Church, the only creed formally adopted was the Nicene Creed, without the insertion
of filioque in connection with the source of the Holy Spirit.

With the Reformation, the establishment of the various Protestant Churches necessitated
the formulation of new creeds, which, because of the many differences in theology and doctrine,
were much longer than the creeds of the ancient Church. The Augsburg Confession is accepted
by Lutherans throughout the world, as is the Smaller Catechism of Martin Luther. The Formula

of Concord, accepted by most early Lutherans, is now more limited in acceptance. The doctrines
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of the Church of England are summarized in the Thirty-Nine Articles, and those of the
Presbyterians, in the Westminster Confession. Most Reformed Churches of Europe subscribe to
the Helvetica Posterior, or Second Helvetic Confession, of the Swiss reformer Heinrich

Bullinger, and most Calvinists accept the Heidelberg Catechism.

African Traditional Religion

As mentioned above, the three religions of Nigeria are ATR, Islam, and Christianity. Their
co-existence has been relatively peaceful until fairly recently. The problem between these
religions is relatively recent, though for ATR and Islam, their contact with each other is about a
thousand years. Religious pluralism in the world today characterized by mutual suspicion,
intolerance, exclusivism and uncompromising attitude, has made itself felt today in Nigeria in all
these manifestations. We shall see more of this when we treat the relationship between the three
below. Here lies the root of the problem of religious pluralism. Here lie the claim and counter-
claim of uniqueness and possession of the entire religious truth. This claim of possessing the
truth either between the religious or between different sects within one religion has led to a lot of

bloodshed. Hans King writes:

No question in the history of the Churches and of religions has led to so many
disputes and bloody conflicts, indeed, “religious wars” as the question about the
truth. Blind zeal for truth in all periods and in all Churches and religions, has
ruthlessly injured, burned, destroyed and murdered. Conversely, a weary
forgetfulness of truth has had consequently a loss of orientation and norms, so that

many no longer believed in anything.

It is this situation that has given religion a very “bad name” and has caused in many, an
attitude of “practical indifference. Many historians of comparative religion have adopted the
attitude that all religions are equal and bring all equally to salvation. Mahatma Ghandi writes that
all religions are likes “rivers that meet in the same ocean...if we look to the aim, there is no
difference among religions. Again, over this problem, Sergio Bocchini asks: “Una religion vale

I’altra?” (Is one religion as good as another is?) to this question, one ought to affirm the
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undeniable fact that all religions contain some truth which must respected but equally clear is the
fact that all cannot be equal, even from the point of view of their origin and from the fact as to
whether they are revealed or natural; grace is always higher than nature. Again, with regard to
their differences, for example, concept of God and of salvation, some are so basic and
contradictory that not all can be equally correct. Thus, all non-Christian religions contain some
truths even if not the whole truth. Vatican Council Il says:

Men look to the various religions for answers to...profound mysteries of the
human conditions...other religions...found everywhere strive variously to answer
the restless searching’s of the human heart by proposing “ways” which consist of
teaching, rules of life, and sacred ceremonies...The Catholic Church rejects

nothing which is true and holy in these religions.

As to the position of the Church among these various religions, we shall go into that as we
discuss Christian response through dialogue. What this section wishes to affirm is that religious
truth is found in all religions though the degree differs. Not all religions are equal but they agree

on this one point, that religion is man’s search for God or the ultimate reality.

Hinduism

Hinduism is a religious tradition of Indian origin, comprising the beliefs and practices of
Hindus. The word Hindu is derived from the River Sindhu, or Indus. The geographical term was
Al-Hind, and the people of the land east of the Indus were therefore called Hindus. This was not
initially a religious label. The word Hinduism is an English word of more recent origin.
Hinduism entered the English language in the early 19th century to describe the beliefs and
practices of those residents of India who had not converted to Islam or Christianity and did not
practise Judaism or Zoroastrianism. Hindus themselves prefer to use the Sanskrit term, sanatana
dharma for their religious tradition. Sanatana dharma is often translated into English as “eternal
tradition” or “eternal religion” but the translation of dharma as “tradition” or “religion” gives an

extremely limited, even mistaken, sense of the word.
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Dharma has many meanings in Sanskrit, the language of some of the Hindu scriptures,
including “moral order”, “duty”, and “right action”. The Hindu community today is found
primarily in India, Nepal, and Bali in the Indonesian archipelago. Substantial Hindu communities
are present in Sri Lanka, Bangladesh, Mauritius, Fiji, the Caribbean, East Africa, and South
Africa. Scattered Hindu communities are found in most parts of the Western world. Hindus today
number nearly 900 million, including about 20 million who live outside India, making them the
third largest religious community in the world, after Christians and Muslims. Three other
religions that originated in India branched off from Hinduism: Buddhism, Jainism, and Sikhism.

Belief in Brahman: The Ultimate Reality Various schools have contributed to Hindu
thought, each school with a different emphasis. The school known as Vedanta has been the
standard form of intellectual Hinduism. According to Vedanta, the highest aim of existence is the
realization of the identity or union of the individual’s innermost self (atman) with the ultimate
reality. Although Vedanta states that this ultimate reality is beyond having a name, the word
Brahman is used to refer to it. Reincarnation in Hinduism is referred to as Samsara. According to
Hinduism, this current life is merely one link in a chain of lives that extends far into the past and
projects far into the future.

The point of origin of this chain cannot be determined. The process of involvement in the
universe-the chain of births and deaths-is called samsara. Samsara is caused by a lack of
knowledge of the true self and resultant desire for fulfilment outside self. We continue to
embody ourselves, or be reborn, in this infinite and eternal universe because of these unfulfilled
desires. The chain of births lets us resume the pursuit. The law that governs samsara is called
karma. Each birth and death we undergo is determined by the balance sheet of our karma-that is,
in accordance with the actions performed and the dispositions acquired in the past. The belief in
Karma is a crucial Hindu concept. According to the doctrine of karma, our present condition in
life is the consequence of the actions of our previous lives. The choices we have made in the past
directly affect our condition in this life, and the choices we make today and thereafter will have
consequences for our future lives in samsara.

An understanding of this interconnection, according to Hindu teachings, can lead an
individual towards right choices, deeds, thoughts, and desires, without the need for an external
set of commandments. The principle of karma provides the basic framework for Hindu ethics.

The word karma is sometimes translated into English as “destiny”, but karma does not imply the
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absence of free will or freedom of action that destiny does. Under the doctrine of karma, the
ability to make choices remains with the individual. When we cause pain or injury, we add to the
karmic debt we carry into our future lives. When we give to others in a genuine way, we lighten
our karmic load. In the Bhagavad-Gita, an important Hindu text, Krishna states that the best way
to be free of debt is by selfless action, or by dedicating every action as an offering to Krishna
himself,

In addition, human beings can purify themselves of karmic debt through different yogas
(disciplines), kriyas (purification processes), and bhakti (devotions). Hindu thought takes the
personality of the seeker as the starting point. It divides human personalities into types
dominated by physicality, activity, emotionality, or intellectuality. The composition of our
personality intuitively predisposes us to a type of yoga—that is, a path we might follow to
achieve union with Brahman. Although many people associate the word yoga with a physical
discipline, in its original Hindu meaning yoga refers to any technique that unites the seeker with
the ultimate reality.

While physical fitness buffs may seek such a union by practising Hatha yoga, people with
different personality traits have other choices. For the action-oriented person there is Karma
yoga, the yoga of action, which calls for a life of selfless deeds and actions appropriate to the
person’s station in life. For the person of feeling, Bhakti yoga, the yoga of devotion, calls for
unconditional love for a personal divinity. For the person of thought, Jnana yoga, the yoga of
knowledge, calls for spiritual and physical discipline intended to bring direct insight into ultimate
reality. The yogas do not represent tightly sealed compartments, merely convenient
classifications. A well-balanced personality might well employ all four. These yogas are
sometimes called margas (paths), suggesting that the same destination can be approached by

more than one route, and indeed by more than one mode of travel.

Buddhism

Buddhism, a major world religion, founded in northeastern India and based on the
teachings of Siddhartha Gautama, who is known as the Buddha, or the Enlightened One. Though
Buddhism originated as a monastic movement within the dominant Brahman tradition of the day,

it quickly developed in a distinctive direction. The Buddha not only rejected significant aspects
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of Brahmanic philosophy, but also challenged the authority of the priesthood, denied the validity
of the Vedic scriptures, and rejected the sacrificial cult based on them. Moreover, he opened his
movement to members of all castes, denying that a person's spiritual worth is a matter of birth.
Gautama was born around 560 BC in Northern India.

His father was a king from the Sakya clan and by all standards; he was from a background
of opulence and luxury. At the age of 16, he got married to a princess called Yasodara who bore
him a son named Rahula. On his 29th birthday, he came face to face with some of the harsh
realities of life when for the first time he saw a sick man, an old man, and a dead man. This made
him to realize the subjectivity of all human beings to birth, disease, and death. This marked a
turning point in his life as he turned to seek a panacea to the problem. Seeing all his possessions
as impediments, he renounced them and went in search of peace. He went through much
unsuccessful self-denial until under the Bo tree; he attained the state called ‘nirvana’.

The major feature of Buddhism is the concept of the Four Noble Truths. Four Noble
Truths, which in Sanskrit is called Catvari-Arya-Satyani, is the four fundamental principles of
Buddhism, expounded by the Buddha first sermon in the deer park at Benares after the
enlightment. They are as follows: (1) The Holy Truth of Suffering: all existence is suffering
(dukkha); (2) The Holy Truth of the Cause of Suffering: the cause (samudaya) of suffering is
ignorant craving (tanha) for pleasure, for perpetuating life, and an inclination to assume that
everything ends at death; (3) The Holy Truth of the Suppression of Suffering: suffering can be
suppressed (nirodha) by withdrawal from and renunciation of craving; (4) The Holy Truth of the
Way to the Suppression of Suffering. The path (magga) that leads to the suppression of suffering
is the Noble Eightfold Path.

Although interpreted in various ways, these precepts are accepted by all schools of
Buddhism, and essentially summarize the religion. They are held to provide the key to attainment
of nirvana. The Buddhist sacred texts called the tipitaka comprise of 31 books that are organized
into three collections called the Vinaya Pitaka (basket of discipline), the Sutta Pitaka (basket of
discourses), and the Abhidhama Pitaka (basket of ultimate doctrines). Presently, Buddhism has
large population of followers especially in countries like Thailand, China, Mongolia, and Sri-
Lanka. Some of the states in America have Buddhist temples, which attest to the emergence of
Buddhism in the United States.
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Confucianism

Confucius, which in Chinese is called Kongfuzi, was a Chinese philosopher, founder of
Confucianism and one of the most influential figures in Chinese history. According to tradition,
Confucius was born in the state of Lu of the noble Kong clan. His original name was Kong Qiu.
Accounts of his life record that his father, commander of a district in Lu, died three years after
Confucius was born, leaving the family in poverty; but Confucius nevertheless received a fine
education, for Lu was famous for preserving the state traditions of the Zhou dynasty. He was
married at the age of 19 and had one son and two daughters.

During the four years immediately after his marriage, poverty reportedly compelled him to
perform menial labours for the chief of the district in which he lived. His mother died in 527 BC,
and after a period of mourning, he began his career as a teacher, usually travelling about and
instructing the small body of disciples that had gathered around him. His fame as a man of
learning and character with great reverence for traditional ideals and customs soon spread
through the municipality of Lu. Living as he did in the second half of the Zhou dynasty, when
central government had degenerated in China and intrigue and vice were rampant, Confucius
deplored the contemporary disorder and lack of moral standards.

He came to believe that the only remedy was to convert people once more to the principles
and precepts of the sages of antiquity. He therefore lectured to his pupils on the ancient classics
of Chinese literature. He also stressed the importance of music, for the Chinese music of this
time had ceremonial and religious functions important in state functions and worship. He taught
the great value of the power of example. Rulers, he said, can be great only if they themselves
lead exemplary lives, and were they willing to be guided by moral principles, their states would
inevitably attract citizens and become prosperous and happy.

One popular tradition about Confucius's life states that at the age of 50 he was appointed
magistrate of Zhongdu, and the next year minister of crime of the state of Lu. His administration
was successful; reforms were introduced, justice was fairly dispensed, and crime was almost
eliminated. So powerful did Lu become that the ruler of a neighbouring state manoeuvred to
secure the minister's dismissal. It is more likely, however, that he was only a minor official in
Lu. In any case, Confucius left his office in 496 BC, travelling about and teaching, vainly hoping

that some other prince would allow him to undertake measures of reform. In 484 BC, after a
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fruitless search for an ideal ruler, he returned for the last time to Lu. He spent the remaining
years of his life in retirement, writing commentaries on the classics. He died in Lu and was
buried in a tomb at Qufu, Shandong.

The entire teaching of Confucius was practical and ethical, rather than religious. He
claimed to be a restorer of ancient morality and held that proper outward acts based on the five
virtues of kindness, uprightness, decorum, wisdom, and faithfulness constitute the whole of
human duty. Reverence for parents, living and dead, was one of his key concepts. His view of
government was paternalistic, and he enjoined all individuals to observe carefully their duties
towards the state. In subsequent centuries, his teachings exerted a powerful influence on Chinese
philosophy and the history of China. The principles of Confucianism are contained in the nine
ancient Chinese works handed down by Confucius and his followers. These writings can be
divided into two groups: the Five Classics and the Four Books. The Wujing (Five Classics),
which originated before the time of Confucius, consist of the Yijing or I Ching (Book of
Changes), Shujing (Book of Documents), Shijing (Book of Poetry), Liji (Book of Rites), and
Chungiu (Spring and Autumn Annals).

The Yijing is a manual of divination probably first compiled under the Shang dynasty
before the 11th century BC; its supplementary philosophical portion, contained in a series of
appendices, may have been written later by Confucius and his disciples. The Shujing is a
collection of ancient historical documents, and the Shijing, an anthology of ancient poems. The
Liji deals with the principles of conduct, including those for public and private ceremonies; it
was destroyed in the 3rd century BC, but presumably, much of its material was preserved in the
present compilation, which dates from the Han dynasty. The Chungiu, the only work reputedly
compiled by Confucius himself, is a chronicle of major historical events in Confucius's home
state of Lu and elsewhere in feudal China from the 8th century BC to Confucius's death early in
the 5th century BC.

The Sishu (Four Books); compilations of the sayings of Confucius and Mencius and of
commentaries by followers on their teachings, are the Lunyu (Analects), a collection of maxims
by Confucius that form the basis of his moral and political philosophy; Daxue (The Great
Learning) and Zhongyong (The Doctrine of the Mean), containing some of Confucius's
philosophical utterances arranged systematically with comments and expositions by his disciples;

and the Mengzi (Book of Mencius), containing the teachings of one of Confucius's great
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followers. Confucius's own teachings were passed on as oral traditions and collated in the Lunyu.
They show him as a self-confessed moral conservative in a turbulent age, appalled at the political
chaos and social changes, which followed the disintegration of the Zhou kingdom into warring
feudal states.

This turbulence had forced Confucius and others to start thinking about the lost “Way of
the Ancient Kings” of Zhou, and how to restore it, obliging them to become philosophical
innovators despite themselves. For Confucius, social and political order was the same, and the
personal virtue of rulers and people ensured the health of the state. His keys to good order were
rites (i) and music, for Chinese music of the period was central to religious and official rites, and
Confucius valued both its ritual function and its power to move men's hearts. He also valued the
poems of ancient Chinese literature (most of which were sung to music) as civilizing and
edifying influences. Allied to this was his emphasis on the rectification of names, ensuring that
the correct social and other distinctions were maintained by using only the appropriate words for
them.

A state provided with the most befitting rites and music, selected from the various available
traditions, would automatically produce virtuous and happy citizens; laws would be almost
unnecessary because disputes would never arise. Confucius roamed China seeking in vain for a
sympathetic ruler to adopt his scheme. The keynote of Confucian ethics is ren, variously
translated as “love”, “goodness”, “humanity”, and “human-heartedness”. Ren is a supreme virtue
representing human qualities at their best; in Confucius's time, it apparently was associated with
the ruling class and had a meaning more like “nobility”, but its usage soon broadened. In human
relations, construed as those between one person and another, ren is manifested in zhong, or
faithfulness to oneself and others, and shu, or altruism, best expressed in the Confucian golden
rule, “Do not do to others what you do not want done to yourself”.

Other important Confucian virtues include righteousness (yi), propriety (li), integrity (xin),
and filial piety (xiao). One who possesses all these virtues becomes a junzi (perfect man).
Politically, Confucius advocated a paternalistic government in which the sovereign is benevolent
and honourable and the subjects are respectful and obedient. A ruler should cultivate moral
perfection in order to set a good example to the people, and to attract subjects to swell his realm.
In education, Confucius upheld a theory, which was remarkable for the feudal period, in which

he lived, that “in education, there is no class distinction”.
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3.5 The Functions of Religion

Anything can easily be discarded once it is discovered to be of no value. Often, the value of
something will also depend on its importance and usefulness. Hence, one may ask, that, bearing
in mind the above objections to religion, can it be waved aside as an insignificant aspect of
human existence? Why is the religious dimension of human life so important? Emile Durkheim

pointed out three major functions of religion

Social Cohesion

The shared symbols, value and norms of religion unite people. Religious doctrine and ritual
establish rules of “fair play” that makes organized social life possible. Religion also involves
love and commitment, which underscore both our moral and emotion ties to others (Wright &

D’ Atonio, 1980:48).

Social Control

Every society uses religious imagery and rhetoric to promote conformity. Societies give
many cultural norms - especially those that deal with marriage and reproduction are given
religions justification and control. Religion even legitimizes the political system. In medieval
Europe, in fact monarchs claimed to rule by divine right Few of today’s political leaders invoke
religion so explicitly, but many publicly ask for God’s blessing, implying to audiences that their

effort are just and right.

Providing Meaning and Purpose

41



Religious beliefs offer the comforting sense that the vulnerable human condition serves
some greater purpose. Strengthened by such conviction, people are less likely to despair when
confronted by life’s calamities. For this reason, major life — course transitions — including birth,
marriage, and death — are usually marked by religious observances that enhance our spiritual
awareness (Mascionis 1999; 483).

3.6 Religion in Human Society

“Society”, says Peter Berger (1967:3) “is a human product and nothing but a human
product that yet continuously acts back upon its producer”. In other words, from a symbolic —
interaction point of\view, religion, (like all of society) is socially constructed (although perhaps
with divine inspiration). Through various rituals — from daily prayers to annual religious
observances like Easter or Passover individuals sharpen the distinction between the sacred and
profane. Further, Berger explains; by placing everyday events within a “cosmic frame of
reference” people give their fallible, transitory creations “the semblance of ultimate security and
permanence”.

Scholars have also stressed the fact that religion support social hierarchy. Religion, claimed
Karl Marx, serves ruling elites by legitimizing the status quo and diverting people’s attention
from social inequalities. Religion and social inequality are also linked through gender. Virtually
all the world’s major religions reflect and encourage male dominance in social life. We also need
to emphasize how religion has promoted changes and equality. Nineteenth-century religious in

the United States, for example, were at the forefront of the movement to abolish slavery.

3.7 The Importance of Religion in the Society

Mbiti asserted that Africans are notoriously religious, and each person has its own religious
systems with a set of beliefs and practices. Religion permeates all the departments of life so
much that it is not easy or possible to separate it from the society. From this assertion, and from
what we have discussed so far, we cannot deny the fact that religion occupies a key position in
any given society, Nigeria inclusive. Religion helps people relate harmoniously with one

another, and with their creator. This relationship promotes peace and avoids conflicts.
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Comte and Freud Marx, Martin observed that religion was dismissed as a meaningless
subject; however, the situation has changed over time; the importance of religion in society is
now accepted in Britain. Martin refers to religion as a social reality so pervasive and powerful.
After all, faith and ritual persist. Religion permeates culture and mediates in social structures.
Studies in sociology and political science have revealed that it is quite impossible to ignore a
religious factor in party affiliation, voting behaviour and pressure group formation.

3.8 The Role of Religion in the Society

The functionalist theory sees religion as a system of interrelated systems that constitute the
whole social system. Each unit or sub-system is interdependent on the other institutions of the
whole social system. Changes in any part or sub-system affect the others as well as the total
condition of the whole social system. This argument of the functionalist theory is that anything
that has no function ceases to exist. However, since religion has continued to exist, it probably
must have a function within the social system. The functionalist school of thought views the
contribution of religion to human societies and cultures based on its general characteristics of
contingency, powerlessness, and scarcity.

The functionalists assert that since human beings live in conditions of uncertainty and
insecurity, all things are contingent and so devoid of any security. According to functionalists,
human beings are incapable of controlling and affecting situations within their environment such
as suffering, decay, death, and so on. This exposes their weakness or powerlessness. Lastly, that
human beings have to grapple with scarce resources to satisfy unlimited wants or needs, there is
relative socio-economic deprivation. Based on these three characteristics of human existence,
which have been described by Weber as “breaking points in human existence,” religion plays
positive roles in society. Some of the positive roles or functions of religion will be discussed
here.

Religion introduces a new life style. A new outlook, thinking and conduct or behaviour is
introduced to adherent’s knowledge to shape their reflections, decisions, choices, tastes,
opinions, habits, feelings and freedom of action. Such a particular lifestyle is created, maintained
and sustained through religious doctrines, laws and ethics. These serve as safeguards,

checkpoints, or racetracks against a deviation from the laid down lifestyle. New relationships are
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also established. Religion creates several fellowship levels — women, adult, males, and the youth.
Out of these groups, friendship, marriages, godparents, godchildren, and fraternal brotherhoods
emerge. Thus, religion opens a new horizon in the life of the adherent as he is given an

opportunity to interact socially and religiously.

The Introduction of New Institutions

Religion introduces new institutions to its adherents. For example, the Christian
missionaries introduced such new institutions like hospitals, schools, a new legal system, a new
form of marriage (monogamy), and so on. Similarly, Islam introduced Islamic education and the
Sharia legal system. All these institutions were alien to the African prior to the coming of these
religions on the land of Africa. Religion enhances the establishment and maintenance of new
social groups among various communities. The Christian missionaries, for example, introduced
in Nigeria such groups as Boys’ Brigade, Girls’ Brigade, Boys’ Scout, Fellowship of Christian
Students, Young Men’s Christian Association, Young Women’s Christian Association, and so
on. In these social groups, members learn both religious and social values, which help them to be

faithful Christians and patriotic citizens.

Dissemination of Ideas and Information

Religion introduces new ideas and aids the dissemination of such ideas and information to
every nook and cranny of the community. Christian missionaries brought new ideas and
information about education, medicine, business enterprises, agriculture, roads, pipe-borne
water, rural electrification, games, bridges, architecture, organization and administration. All
these ideas and information were disseminated to mission stations in rural communities. The
Islamic religion did the same thing, having introduced Islamic education, laws, Arabic language,
Arabic writing, mode of dressing, architecture, marriage and pariah system, and so on. These
religions and others alike have established communication channels such as newspapers,
television, radio, pulpits, revivals and religious literature to enlighten members of the public

about their activities, and current issues in the mass media.
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Religion transforms the society

Every newly introduced religion changes a people’s culture. It does this by introducing new
cultural elements such as religious doctrines, dogma, laws, organizations, pressure groups,
buildings, patterns of marriage, kinship; training of children, death and burial rites among other
elements of culture. For instance, Christianity came and eliminated some traditional and cultural
practices like the killing of twins, slavery; female circumcision among some communities. From
all these we can see the positive role of religion in the society. However, we must note that
religion plays negative roles or functions in the society too. For instance, religion serves as a
source of conflict between individuals and communities. Religious intolerance and fanaticism
often mars peaceful co-existence among families, communities and nations. Wrong religious
orientation could lead to deviant behaviour and deficient personality maladjustment and
integration. Occasionally, religion prevents its adherents from attending to their social needs, and
action that could have improved their condition in society.

4.0 CONCLUSION

This unit provides a general introduction of religion with emphasis on the definition of
religion, characteristics emphases in the definition of religion, typology of religious beliefs, aim
for the study of religion and functions of religion in the Society. Religion is seen as an
indispensable institution in the society despite of its positive and negative influences.
5.0 SUMMARY

The following are the major points of this unit:

e Religion can be defined from various perspectives.

e Most functions of religion are sociological.

6.0 TUTOR-MARKED ASSIGNMENT
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1. Define religion with reference to its sociological, theological, psychological,
phenomenological, anthropological, and philosophical definitions.
2. Does religion have any function(s) in human society? Explain.
3. State briefly the sociological and theological definitions of religion.
1. Briefly explain the various types of religions that are regarded as world religions.
2. What are the functions of religion in Nigerian society?
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1.0 INTRODUCTION
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The need to understand the origin, spread and development of Islam cannot be over
emphasized. Nigeria, a multi-religious society calls for an understanding of the origin, teachings
and practices of their faiths. The need for the understanding the faith of others enhances
cooperation, development and peaceful coexistence. The Nigeria society is full of challenges of
people trying to propagate or proclaim their faith. Many a times, when such is done without a
clear understanding of the tenets of faith of other religions, things often degenerate to Chaos. But
an understanding of Islam will help people to be more conscious of what they will say and do in
the promotion of their individual faith. With the above stated scenario, the study of Islam

becomes very necessary.

2.0 OBJECTIVES

At the end of the unit, you should be able to:
e Define Islam
e Describe history of Prophet Mohammed

e Explain the spread of Islam in African and Nigeria

3.0 MAIN BODY

3.1 Definition of Islam

Islam, the religion of the followers of the Prophet Mohammed, is the most recent of the
three religions regarded as celestial (based on revelation). The other two are Judaism and
Christianity. However, more than this two and also any other religion of Western Asia, it is

regarded as the most earth-bound. H.A.R Gibb gives reasons:

Of all the great religions of Western Asia, Islam has generally been regarded as
the most worldly and least ascetic. Several reasons may be adduced for this
judgment, such as the condemnation of celibacy, the absence of priesthood with
spiritual functions and above all that preliminary compromise with exigencies of

political life which...was reached in Islam during the lifetime of its founders.
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Islam is also the last to arrive in Africa but its numerical gains have been astronomical. It is
a religion of surrender and submission. T.W. Anold writes that the word ‘Islam’ “means
‘submission,’ resignation, (to God) and occurs eight times in the Kur’an”. Again on this, S.G.F.
Brandon says “the root from which it comes, means to surrender, fundamentally it means
submitting oneself to God which naturally includes the idea of renouncing any other object of
worship.” Islam, according to Sayyid Ahmed Khan, is a ‘religion of reason and nature.” Like
every other religion, Islam sets out to answer the basic problem of life and its mystery: “what is
life and how it to be lived is?” It is this problem that Mohammed set out to deal with-to offer to
humanity the best approach to life in conformity with the divine will. His Islamic vision of life is
nothing but ‘the adaption of the Abramic vision to the thought world of the Meccans and the
social life of the Arabians of Mohammed’s time with wide social and economic gap between the
rich and the poor, the overbearing domination of the rich and the unstable political scene as well
as the religious polytheism made Mohammed’s message urgent-God’s supreme ruler-ship.

Life has a meaning only when this is recognized and accepted by man through submission.
With its origin in Arabia in the 7™ century, it spread through the Arab world and Africa like wild
fire and the estimate is that today in Africa its has a larger following than any of the other
religions and in second only to Christianity or Catholicism in the world. Xavier de Planhol feels
that similar geographical and climatic conditions in the areas it covers, favours its growth. They
are “areas with pronounced dry season.” As every ordinary Christian in Nigeria is more
acquainted with Christianity and African traditional religion, more attention to detail would be
given to Islam. Our detail however will still have to be limited by our space and time. Islam
needs all the attention that could be given it, for, as R. Antoun & M.E. Hegland say “the

consensus is that Islam does remain as a force in the temporal world” of today.

History of the Birth of Prophet Mohammed, the Founder of Islam

He was born in 570 A.D. at Mecca and died in Medina in 632, at the age of 62. His father,
Abd Alah died before he was born and his mother Aminah bin Wahb 10 years after that. He was
brought up by his paternal grandfather and by an uncle, Aba Talib. His business was caravan

trade. G. Parrinder writes that “no great religious leader has been so maligned and
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misrepresented outside his religion” as Mohammed. At 25, he married a woman of 40 years-
Khadija, who had been widowed twice. He only married again when she died after 25 years and
he himself was 50 years. At death, he had 14 wives and concubines all contracted in the last
twelve years of his life. He sons and daughters died young. Only one daughter-Fatima survived
her father by one year.

He received his first revelation in 610 at the age of 40 years. It was at this time that he
began to gather disciples. Till 622, when he was 52 years he lived with them in Mecca preaching
his new faith and attacking idol-worship of the Arabians. The immediate result was opposition
from the rulers who took coercive measures against him. The situation became so charged he had
to send away his converts in 615 to take refuge in Abyssinia. This fight (Hijira) is actually the
first but it is not given as much importance as the one of 622 when he fled Mecca for Medina and
lived there till his death in 632- a period of 10 years. It was really in Medina that he laid the
foundation of Islam as a force to reckon with, both politically and religiously.

Early Beginning

Mohammed’s effort to establish his new religion did not go unchallenged. We already
noted that this social and religious reform he embarked upon brought him into conflict with the
authorities. He was not unprepared to match force with force in order to ensure the triumph of his
new ideas or rather of Allah (God). His fight in 622 to Medina set the stage for military conquest
and expansion as John A. Hardon writes: “the fight to Medina changed not only the scene but the
actor and drama in Islamic history. In Mecca the Prophet had been simply a religious leader... at
Medina he suddenly became a political and military figure...” From this base he fought three
successful wars in 624 at Badr, in 627 at Ditch and in 639 at Mecca routing the armed resistance
of the Arabians. He set up Mecca as the religious centre and Medina as the political. He
instituted the pilgrimage to Mecca and in 632, shortly before his death, with an estimated forty
thousand people; he made the pilgrimage himself for the first and last time from Medina to
Mecca.

After his death in 632, his followers continued where he stopped and “by conversion,
commerce and conquest, the new faith spread quickly in all directions soon after its founding.”

Today the religion is fast claiming one-fifth of the world population. Africa has been associated
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with Islam from its very early days. Mohammed himself had contact with Africans and Africa: It
was an African-Barakah Um Ayam (died 637) who nursed the young Mohammed till manhood
and whom Mohammed regards as a second mother. His early African converts include Bidah Ibn
Rabah (died 648) who was the first Mu’azzin (one who calls the faithful to prayer) and treasurer
of the Muslim community. Mohammed sent some of his converts in 615 to take refuge in
Abyssinia. Barely eight years after the death of Mohammed, Muslims conquered Egypt and by
670 AD a lot of Northern Africa was under Muslim influence. However, its downward
movement so Sub-Sahara was through “the agency of Islamized Berber traders” and by the gt
century “West Africa was considered by many as a major centre of Islamic learning”.

The first known contact of Islam with Nigeria was in the 11" century-barely 200 years after
the foundation of the Hausa people in the 9™ century as we saw in chapter one. E. Isichei’s
account says that in the middle of that century, a Mai of Kanem-Umme Jilmi, was converted to
Islam through the missionary effort of a Fezzani scholar-Mohammed b. Mani. Earlier private
contact through Berber traders was not impossible. This dynasty migrated to Bornu, bringing the
religion along. By 1349-1385, Kano also was Islamized and Katsina in 1492-1520. Other places

like Zaria, Zamfara, Gobir and Yauri followed suit. J.O. Kayode and E.D. Adelowo write:

Islam gained access to Nigeria from two directions: from the north into Kanem-
Bornu...and from the west into Hausa country, parts of the present Sokoto,
Kaduna and Kano states of Nigeria. In both directions, Islam followed the caravan
trade routes that came from North Africa through the Sahara into the western and

central Sudam.

Thus, trade more than any other method accounts for its arrival in Nigeria. Its spread

however, is quite another matter as we shall shortly see.

3.2 The Spread of Islam
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Islam is the predominant religion of Northern Nigeria. It covers also a good part of the
West. It is only in the East that its figure tapers into insignificance. It is estimated today that
Islam accounts for about 45 percent of Nigerian population lagging behind the Christian
population by a narrow margin. Its rapid growth can be seen from these census figures of 1953 in
some cities: Kano (North), 98 percent; Katsina (North) 95,5 percent; Ibadan (West), 58 percent;
Abeaokwute (West) 48 percent. Even in the East, where it was virtually non-existent, it is now
making a lot of in-roads, building mosques and Muslim communities in various cities and towns.
One need not stay too long in Nigeria to notice its self-evident presence in politics, business,
education and general life. Trade is an importance tool of Muslim conversion and expansion.
Trade brought the Berbers in contact with the Hausas. Islam through this, made its way into
Nigeria. It is equally trade that the Hausa employed in spreading Islam in the North and other
parts of Nigeria.

By the 18" century, Kano, Sokoto, Bornu was great commercial centers. These Muslim
traders moved into local communities, lived with them, intermarried and practiced their religion
openly, thus, won converts. Again, due to their economic influence, they brought many people to
turn to Islam as they would not help anyone unless he turned to Islam. Writing about this tactics
with regard to Dadiya people of Bauchi emirate, P.B. Clarke & I. Linden note in their case study:
“There was...an element of pressure. The Hausa people would not allow them to be trading
partners unless they become moslems...” Again the contribution of Muslim clerics-Imans,
Mallam, and other community leaders-religious and political, was enormous. Whether as
itinerant preachers or sedentary community political or religious leaders, these clerics versed in
Muslim theology and practice, “initiated the process of Islamization in...many areas of the
North. Their strategy included conversion of rulers who in turn, brought over their subjects to
Islam. They also took up positions as advisers and clerks of the Mallam rulers while the village

Mallams exerted their influence at that grass-root level.

Usman Dan Fodio and his Military Conquest
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Military conquest was a tool employed by muslims of Nigeria with maximum benefit. In
this connection is Usman Dan Fodio a name never to be forgotten in the Islamic history of
Nigeria. He was a Fulani and was born on 15" December 1754 at Marratta in Gobir. He had a
serious Islamic education consisting of traditional Islamic sciences of Grammar, Law, Exegesis,
Theology, Rhetoric and Prosody. He first studied under his uncle, Binduri and later under a
famous Muslim expert-Mallam Jibril, from whom he imbibed some of his reactionary ideas
based on purity of Islamic Law and practice without compromises with pagan customs. It was
also in line with African Muslims of the 11" century: Ibn Yasin and Al-Maghili.

The military conquest of Usman Dan Fodio was in the main, responsible for the spread of
Islam in Northern Nigeria. From its advent till the 19™ century, it merely struggled against ATR
to gain a foothold. Fodio’s jihad not only placed Islam squarely on the religious map of Nigeria
but made it almost a “state religion” in the North. After his studies, Fodio was employed at the
court of the King of Gobir from which vantage point; he gained a lot of influence. Incensed by
his revolutionary ideas and obsessed by the spirit of the purity of Islam in law and practice,he
soon took to itinerant preaching to drive home his points, attacking what he saw as adulteration
of Islam through compromises with pagan religion in Gobir and other places. Soon the king died
and was replaced by his son, Yunfa. Fodio’s revolutionary activities did not meet with the
approval of the new king who expelled him from the service and “took drastic measures against
the future conversion of his people to Islam”. With the King’s persecution, Fodio and his
converts fled (Hijra) Gobir for Degel and later to Dugu.

Yunfa attacked Fodio and his followers at Gambara. This was the beginning of the Jihad.
Fodio decided that Jihad was the answer. He built a strong army supported by his fellow Fulani.
He took Yunfa (Gobir) in 1804. This success gave him courage to and he faced all other Hausa
Kingdoms. By 1808 most of Hausa land was under him. Borno Empire was also attacked in 1808
with success. By 1830, the Fulani were masters of what was then the Northern Region of
Nigeria. Only Borno (town), parts of Kebbi and the hill areas of the Jos Plateau and the Tiv and
Idoma did not come under their control. Military conquest was followed by Islamization of the
conquered area. In short, the Hausa-Fulani jihas produced a multi-ethnic state known as the
Sokoto Caliphate, in which Islamic culture and the Sharia were the binding force and the legal
code of the state. Sokoto Caliphate, which covered quasi the whole of the North and extended

into the west, was flourishing with Islamic religion by the arrival of the British.
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Colonial Government and Ethnic Politics

Colonial government very much helped in the spread of Islam through their policies.
Christian missionaries were not allowed into the various emirates except with the permission of
the emir which hardly ever was given. By the system of Indirect Rule, Muslim chiefs were put
in- charge of Hausa political communities which helped the course of Islam. “Islam was seen by
colonial administration as the cement of the society and was therefore, protected; non Muslims
were kept in “Sabon Geris”, foreigners ‘quarters outside the city walls of the Muslim towns. For
Christian missionaries, it was an uphill task to gain admission into emirates to build schools. In
administration particularly in the North, Muslims seized important posts and offered employment
to only to those willing to convert to Islam. Ethnic politics after the independence also helped
Islam of Nigeria. The political parties which were ethnic in composition became so powerful that
people were forced to identify with them. Thus, parties like N.P,C and N.E.P.U championed not

only the cause of northern tribes but also of Islam. The parties were controlled by Muslims.

3.3 Effort at Total Islamization of Nigeria

Muslim efforts to Islamize the whole of Nigeria are an open secret today. Their strategies
have been multi-dimensional. Post-independence Islam in Nigeria has been very out spoken,
vigorous and belligerent. Their massive and all —embracing plans include politics, education,
economy and internal re-organization. Ibrahim Yaro, discussing Islamic secret plans to turn

Nigeria over to Islam, has this to say:

Decision has been taken in Saudi Arabia that Islam must be imposed on the whole
of Africa...Nigeria must go Islamic on or before 1992. Christianity has only two
strong arms Catholic and C.M.S...if these can be subdued, other Christian
denominations will not constitute problem...No Christian should again be
allowed to assume any top post in Nigeria. in places where they are now, plans

and efforts should be made to remove them.
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Talking about Islamic build-up and the strengthening and extension of its frontiers of

influence, P.B Clarke & I. Linden obhserve:

It has not only enlarged its strength and scope nationally but has significantly
changed its profile and appearance...New nationwide organizations have widened
the range of the social, economic, cultural, legal and political contexts within

which Islamic beliefs are given performance.

Its many national organizations include Muslim Student Society (M.S.S) formed in 1954
with centre in Lagos, later transferred to Ibadan in 1956 and presently it has Sokoto as its
headquarters; Muslim Association of Nigeria (MAN) was formed at the same time to cater for
Muslims who are not in schools; the Jama’tu Nadril Islam (JNI) formed in 1961 by Ahmadu
Bello to unite all Muslims of the north; Muslim Youth Organization formed in 1963, its name
has been changed several times and it is today called “Society of the Overflowing Islam” with
branches in all important towns of Nigeria; in 1968 was formed the Conference of Muslim
Lecturers and Administrative Staff of Nigerian Universities-in order to give scholarship to
Muslims for higher education. The most important of these national organizations and a clear
sign of Muslim unity was the Supreme Council for Islamic Affairs formed in 1973 which acts as
a bridge between the entire body of Muslims and the Federal Government. Presently all these
organizations are leaving no stone unturned to achieve the same purpose-Islamic unity and the

spread of Islam in Nigeria.

Koran

The Koran (Qur’an is the Sacred Book of the Muslims which contains the revelations said
to have been received by the Prophet Mohammed. “Etymologically the term simply means
‘reading’, theologically it means the word of God incarnate. It is eternal and in created.” The
Koran contains 114 chapters of 6,236 verses of 77934 words and of 323, 621 letters. The
difference between the Bibles is inspired, the Koran is dictated. It is so sacred that “none but the
most purified shall touch it” (56:78). Thus, writing further on the Koran, its sacredness and

content, P. Hitti carefully explains:
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An old-fashioned Moslem goes through the legal ablution before he opens the
book. He never puts it beneath another book, never reads it except in a reverential
tone and posture...Not only is it the basis of the religion, the canon of ethical and
moral life but also the text book in which the moslem begins his study of
language, science, theology and jurisprudence.

3.4 Doctrine and Worship of Islam

Absolute Monotheism

Muslim profession of faith is “La ilaha illa llan (there is no go but Allah). It is an absolute
monotheism that admits neither filiations nor the personification of the love between the Father
and the Son that is the Spirit. Islam does not talk of unity in God but unicity which is strict
“Tawheed’, the doctrine that God is just one in an absolute sense. Islam makes the doctrine of

God’s oneness very central in its doctrine and practice.

Polytheism...has been the commonest and most grievous failing of mankind and
it is precisely for this reason that the Qur’an has given so much importance to the
doctrine of TAWHEED... A most simple forthright and comprehensive
enunciation of the concept of TAWHEED is that God is just one and no one aside

of Him is worthy of obedience and worship.

The believer is called upon again and again to believe in nothing else except that God is

one and that Mohammed is his Prophet:

Not only is (God) the first article of faith but it is in relation to the oneness of God
that all articles....are defined... This radical theocentrism of moslim faith rise to a
kind of ‘theocrntism’ of Muslim faith rise to a kind of ‘theotroism ‘in believer’
soul. It turns the social towards God andmakes Him the unique object of his

thoughts and aspiration.

56



His attributes include: All knowing; omnipresent; omnipotent; creator; preserver and
master of the universe; most kind and merciful. In short the Koran has as many as ninety-nine
names reflecting these attributes. Allah is the most import proper name of God. With regard to

His omnipotence “enough can never b said... while with it everything is said.”

The Five Pillars

As a matter of fact, belief in God is the first pillar which represents faith while action is
spelt out in the other four pillars. The five pillars in Islam, equivalent to the “Ten
Commandments of God” in Christianity are: 1) Belief in God (Iman); 2) Prayer (Salat); 3)
Fasting (Sawn); 4) Charity or Alms (Zakat); 5) Pilgrimage (Hajj).

In order to be a true ‘Muslim’ three things are necessary: Faith, Action and
Realization. Faith in Allah and His Prophets, action in accordance with the faith,

and the realization of one’s relation to God as a result of action and obedience.

Part of the first Pillar requires the believer to recite every day, as often as possible that
“there is no God but Allah and Mohammed is His Prophet.” By the Second Pillar, Prayer (Salat)
a Muslim is expected to pray five times a day: before sunrise, between mid day and mid
afternoon, in the afternoon, immediately after sunset, at night. Friday common prayer at the
mosque is also highly recommended. Third women and the sick (Sawn) expects a Muslim,
except children, pregnant women and the sick to fast for one lunar month every year from dawn

till dusk in the month of Ramadan.

Physically he does not eat, drink or smoke or have sexual intercourse. Spiritually
he abstains from all evil thoughts, actions and sayings. In other words he tries to
realize his true self by striving to realize other words he tries to realize his true

self by striving to realize within himself some aspects of the divine character.
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The Fourth Pillar, Alms (Zakat) enjoins every Muslim to alms (Zakat) which is “a
prescribed rate on his net worth or specified income.” This is a very important obligation for
Islamic welfare state. Being mindful of the poor through Zakat is dear to every Muslim. The
Fifth Pillar, pilgrimage (Hajj) makes it mandatory for every Muslim who can afford it to make a
pilgrimage to Mecca-the birthplace of Mohammed and the religion at least once in his lifetime.

In a sense:

Pilgrimage is the most important of all duties. If one does not cherish true love of
God, how would he be ready to part with friends and relatives, stop his own
occupation... To intend to perform pilgrimage, therefore, of itself shows the love
and sincerity of the pilgrim for God.

Jesus in the Koran

The Koran makes copious reference to Jesus affirming some of the things Christians hold
and denying others. Jesus is mentioned in 15 chapters and 93 verses of the Koran. For example,
in 4:170, it is written “The Messiah. Jesus, Son of Mary is the only messenger of God...”

Geoffrey Parrinder writes:

The Qur’an gives a greater number of honorable titles to Jesus than to any other
figure of the past. He is a ‘sign’, a ‘mercy’, a ‘witness’ and an ‘example’. He is
called by his proper name, Jesus, by the titles Messiah (Christ) and Son of Mary
and by the names, Messenger, Prophet, Servant, Word and Spirit of God. The
Qur’an gives two accounts of the annunciation and birth of Jesus and refers to his

teaching and healings and his death and exaltation.

However, a major difference is that Christ is not God and can never be God. He is only a
prophet, a messenger like Mohammed himself and inferior to him. It is unthinkable for God to
have a child. Sura or chapter 112 of Koran reads: He is God, one God, the eternal, he brought not
forth nor had he been brought forth; coequal with him there has never been any one”. Christ is

only an apostle, messenger: “the Messiah, Jesus the son of Mary was no more than Allah’s
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apostle” (4:169) and in 3:84, it is said “...Allah forbid that He should have a son!”. They believe
that Christ did not die on the cross, for no prophet ever dies a violent death. It was Judas that was

crucified in his stead. Christ is often called “Son of Mary” to emphasize his humanity.

Mary in Islam

Mary is again important to Muslims not because she is the mother of God but because She
is the Jesus- the prophet. G.Parrinder notes that the name of Mary is used most often in the
Koran (34 times) than in the Bible (19 times) though twenty-three times were in connection with
the title ‘Son of Mary’. With regard to Mary’s purity, later tradition holds the doctrine. G.

Parrinder continues:

Down the ages, the purity of Mary has been cherished. Already Ibn Isq spoke of “Mary
the Virgin, the good, the pure®. The female Sufi Rabia was called ‘a second spotless
Mary’. Later Islam regarded Mary as sinless; in company with all the prophets...no child
of Adam is born without a demon touching him... There have been no exceptions but

Mary and her son.

Jihad

Islamic war doctrine is very clear. Koran has this to say:

Fight for the sake of Allah those that fight against you but do not attack them first. Allah
does not love the aggressor. Kill them wherever you find them...Idolatry is worse than

carnage... Fight against them until idolatry is no more and Allah’s religion reigns
supreme (2:190-192).

In another passage, it is written “Fighting is obligatory for you, much as you dislike it”
(2:216). From these injunctions and from the wars Mohammed himself fought to establish Islam,
brute force fighting and religious war (Jihad) have come to be part and parcel of Islamic life and

method of spread. Etymologically, the word ‘Jihad’ means ‘striving’ but has come to mean war
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undertaken for the cause of Islam and Allah. Though Koran talks of defensive war, this aspect is
all too often ignored as opposition can be interpreted to mean physical or moral. Defensive war
thus comes to mean either attacking first or repelling an attack.

It is incumbent in general on all Muslims who are adults, male and free to answer
any legally valid summons to war against infidels; and he who dies in a Jihad is a
martyr and assured of paradise.

And as Rashid Rida puts it, “... all the jurisprudents have declared that holy war is a duty
incumbent on all individuals...” The simple fact in Islam is therefore: either you are a Muslim or
an infidel and so an enemy. Daniel Pipes, talking about this dualism and its consequent

aggressive mentality, says:

This dualistic mentality is not aberrant but fundamental to Islam, with roots going
back to the Qur’an: “No student of Islam can but be struck by the violent contrast
the Qur’an presents between the believers and their opponents... Perhaps in no
other religious system has the power of antagonism towards adversaries been so

successfully harnessed in the cause of communal solidarity as in Islam.

It is this dualism between believer and infidel that makes it difficult for Islam to accept in

principle, freedom of religion.

Islam’s Vision of Earthly Realities

The strict or absolute monotheism of Islam has tended to create a religion that is totalitarian
in mentality. There is no golden mean but a polarization between two extremes-one is either a
believer or an infidel and must be destroyed. Intolerance is the result. There is no freedom. Allah
is more God of justice than of love. God’s justice is such that man cannot merit anything except
through God’s mercy. Between God and man there cannot be any other relationship except

service. Man and the entire earthly reality is subordinate to the rule of Allah and to religion.
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Sharia

This is another important aspect of Islamic life. With regard to etymology and meaning of
Sharia W.A Graham writes:

99 ¢

Sha re a... lit “watering place” then “a way or path to water” “to (make) enter and
drink water... Comprehensive term used to designate the proper mode and norm
of life in Islam, the moral “path” or “way” that God has willed and ordained ...
the term “‘sharia” was not much used in early Islam... This apparently because at
least until the speculative thought of the nineth century AD, the term had not yet
received its common later sense of “religious (i.e revealed) law as opposed to
theological (i.e reasoned) speculation let alone its most recent usage of traditional

Muslim law as opposed to modern “secular law” derived from European models.

Thus in Sharia is found the life, culture and politics of Islamic religion. After Koran, Sharia
which is also based on Koran, receives the greatest attention in Islam. It is a complete manual of
Islamic life and conduct. D.S Robert writes: “There has been no more far-reaching effort to lay
out a complete pattern of human conduct than the Islamic Sharia.” In Sharia there there is no
clear separation between worship, ethnics, law, in the western style of classification. The Islamic
State which Muslims always hanker after whenever they are means the rule of Sharia in which
God’s ruler-ship is acknowledged. “In the Sharia, there is an explicit emphasis on the fact Allah
is the Lawgiver and the whole Ummah, the nation of Islam, is merely His trustee. In connection
with Sharia must be mentioned the “Ulema” who “have been pre-eminently guardians and
interpreters of the sacred texts.” The Ulema are therefore the Islamic law experts who interpret
the Koran for practical Islamic life, faith and practice. It is said that Koran contains no less than

500 legal injunctions.

3.5 Sects and Mysticism in Islam

The major sects in Islam are: The Sunnis, the Sheites, the Kharijites and the Mutazila,

while Sufism its greatest mystic school. It is from these major ones that the husband and one
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group of Islamic sects and brother hood organizations branch out. The reasons for the break-ups
are both political and religious. Islamic fundamentalism, most recent on the scene, seems to be
weeping across today’s Islamic world like a huge tornado, dragging along its path, death,
destruction, revivalism and fanaticism. Politically, when Mohammed died in 632, he left his
politico-religious community no explicit “line of succession”. This formed the reason for the
break up into factions: The Sunnis and the Shiahs.

The Sunnis supported accession to leadership by election of one of the first four Caliphs
who had been Mohammed’s closest companions while the Sheite held that the next Caliph
should be through blood line, thus, should be Mohammed’s cousin, Ali. Sunni and Shia are the
biggest sects. Stoddard writes: “The Shiah and the Sunni are two major branches of Muslim with
the Sunni comprising about 85% of the total. The difference between... (They) are not so much
in belief or law... as in practice and political theory.” The Kharijites are the next important sect.
they broke away from the Shia because “they preferred the leadership and guidance of a freely
elected qualified Muslim irrespective of their ethnic origin” instead of the male descendants of
Calif Ali as held by the Shea. The next group, the Mutazila broke away for religious reasons.
They “dissented from the traditional views and applied the solvent of reason to the dogmas of the
Qur’an.

They held that there was an intermediate state between belief and infidelity.” Important to
be mentioned here are the four Sunni theological schools of thought: Hanifa, Maliki, Sha’afi and
Hanbelli who differ from one another in their interpretations both in law and in theology. Finally
cutting across the various sects is the Sufi order which is “a mystical tradition that is Qur’anic
and Muhammadan.” It is a group bent on spiritual deepening of the Koranic message and on the
imitation of the life of Mohammed. The Fundamentalists have entirely a different view. They
feel that Islam has been betrayed down through the ages and are bent on restoring it to its pristine
status. They are “convinced of the Sharia’s eternal validity and (they) attempt to live it to the
letter. For them it is unimportant that law was developed one thousand years ago: can the truth
become outdated, does God change His mind?” In pursuance of this objective they become
violent against fellow Muslims whom thry regard as even worse than infidels; the foundations of
this movement were laid by Sheikh Muhammed bin Abdul-Wahab in Arabia in the 18" century
but its livewire today is Ayatollah Khomeini (died, 1989) of Iran whose religious radicalism is of

concern to the majority in Islamic world today.
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In Nigeria, the following are the major groups: gadariyya, Tijaniyya, Ahmadiyya, the
Jama’at Nasir Islam (JNI) and the Izala. Qadariyya is a sect founded by Abd al Qadir (1077-
1166 AD) in Bagdad and it reached West Africa in the 15" century. It has fairly orthodox
doctrine. Tijaniyya, on the other hand, was founded by an Africa, Ahmed al Tijani (1737-1815
AD) in Fex (Algeria) in 1780. “They allow worldly comforts and these, with philosophical
liberalism; provide an attraction for modern educated people.” As a matter of fact, though both
Qadariyya and Tijaniyya remain separate sects, in Nigeria they form the mainstream of the
Muslims known as Darika and are led by such leaders as Sheikh Dahiru Usman Bauchi of
Darika, Sheikh Nasiru Kabara of Kano and Sheikh Ibrahim Saleh of Maiduguri. The Ahmadiya is
the next group in size. It is founded by Ghulum Ahma (1839-1908) in Punjab, Northern India.
Ahmad “claims to be the Mahdi, the promised Messiah, and to be an avatar of the Hindu God,
Krishna as well as being a re-appearance of the Prophet Mohammed.”

Because of these bogus claims and its other unorthodox teachings like the fact that Christ
was actually crucified but was taken down from the cross alive, three Ahmadis were stoned to
death in 1924 in Afghanistan and in 1974, Pakistani Government outlawed this sect, declaring
adherents to be non-Muslims. The Nigerian branch numbering about 7000 in 1969, in order to
remain orthodox, repudiated the Prophet Ghum Ahmad and changed its name to Anwar-ul Islam.
As for the lzala, it is a “latter-day radical movement whose mission is the purification of Islam
and a return to the state in which the Prophet left it at his death in 632 AD.” In other words, it is
a fundamentalist movement. It is led by Alhaji Abubakar Mahmud Gummi, former Grand Khadi
of Northern Nigeria and its origin is traceable to the Fundamentalist cause of the 18" century
Abdulwahahab.

More pernicious and vibrant fundamentalist groups however, are the one led by the late
Mohammed Marwa (Maitatsine) whose activities led to the massacre of 4177 lives in 1980, 400
in 1982 and 760 in 1984, and the ‘Islamic Movement’, whose leader, Ibrahim El-Zak-Zaky, is
serving a jail term in the aftermath of the 1987 religious riot in Kaduna State. Fundamentalist are
therefore very active in Nigeria of today. Finally, there is the Jama 't Nasir Islam (JNI) which is a
movement formed by late Ahmadu Bello in 1962 to unite all of the North, irrespective of their
different denominations or ‘“brotherhoods.” Despite the multiplicity of these sects and
movements with differing ideologies, Nigerian Muslims have an uncanny way of getting united

in the face of an external foe.
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3.6 Islamic Culture and Syncretism

Islamic culture is so strong that today it has assumed defines character. It has a way of
overshadowing and overtaking opposing cultures where Muslims are in the majority. Its
homogeneity despite the wide range of countries to which Islam has spread baffles the by-
stander.

The uniformity of Islamic culture represents one of the most fascinating problems
associated with the development of Islam from its modest beginnings in Mecca
into a world religion today.

Though one can mention Islam uncompromising monotheistic stand and its being more
earth-bound than Christianity as contributory factors of Islamic culture and syncretism the
attraction to and tenacity of Islamic culture remain unique. Cultural syncretism therefore, is a
trait of Islamic culture exploited with optimum benefit. The religion itself is syncretistic. Thus,
Islamic culture cannot but tow the same line. It both adapts to and borrows easily from local
cultures. P.B. Clarke & I. Linden writes “Adaptations to local conditions was the order of the
day... Mallams vied with ‘Babalawo’, traditional diviners in the arts of charm making, amulets

and divinations.” Talking of the same trait, Patrick Ryan writes:

Although some modern Moslem reforms frown on the custom of reciting the
Qur’an for the benefit of traditional rulers, the practice,,, is long established in
West Africa... To pray for rain and in the process convert at least the ruler to
Islam can hardly be called by itself a major example of Muslim willingness to

conform a little to heathen fashion.

Syncretism has therefore in no small way helped Islam in its spread and ability to retain its

converts for it is said that once a Muslim, always a Muslim. Apostacy is rare:

3.7 Women, Marriage and Divorce in Islam
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Women in Islam definitely occupy a lower place than men. They have fewer legal rights
and duties. In marriage and divorce, it is worse. In inheritance, their right is half that of men.
Their place is principally in the home. Religiously, however, they have to attend Friday prayers
at the mosque except young women in order not to constitute any problem or distraction to men.
With regard to education, the married women have a right, at least, to Koranic instruction.
Pudah, the physical seclusion of women at home is practiced in some Muslim countries. Nigeria
is one of them. Arguments have raged among Muslims as to the orthodoxy of the practice and its
propriety at this time and age. Those who support its point to Koran 33; 32-33 where
Mohammed’s wives were advised: “Stay in your homes and do not display your finery as women
used to do in the days of ignorance.” Those who are against it say the advice is specific to
Mohammad’s wives alone because of their unique place in Islam as the Prophet’s wives. All said

and done, the lot of women in Islam leaves much to be desired. J. Carmony observes:

Muslim institutions of Pudah and the harem... along with virtual abandonment of
woman’s education (either secular or religious) and the sanctioning of child

marriage, meant that Muslim females often had a very had lot.

As in other cultures, marriage has a large body of laws covering it. The Koran allows

polygamy, a fact very much alien to Christianity and western culture. Sura IV Verse 3 states:

If you cannot do justice between orphans, then marry such women as seen good to
you, two or three or four, and if you fear that you cannot be equitable, then only

one or what your right hand possesses (meaning slaves).

Thus, one can have four wives and as many concubines as one can maintain. It must be
remarked that polygamy was borrowed from Arabian culture. Monogamy also exists and is
encouraged by the Koran (IV:3). In Nigeria, H.A. Adamu notes that early and ostentatious
marriage, marriage of [parent’s choice, necessity, gift marriage are responsible for the many
Islamic polygamous marriage. With regard to divorce, the law favours men more than women. A

woman is never allowed to divorce the husband at will. She can only obtain dissolution of her
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marriage by recourse to Alkali’s court pleading desertion, sexual impotence, leprosy, neglect or

cruelty. On the part of men, Meek notes:

According to Muslim canon law, there are four recognized methods of obtaining
divorce a) by repudiation (talag); b) by mutual consent (khul); c) by imprecation
(Li’an); d) by faskh, whereby marriage is annulled by the magistrates for a variety

of special reasons).

3.8 Islamic Solidarity and Socialism

As noted already, in spite of so much internal disunity, sometimes causing bloodshed,
Islam presents a solid formidable block to the external world. Its solidarity, sense of brotherhood
and mutual help are very outstanding and still to be surpassed by any group as large it is. With its
7000 million strong in the world, stretching across the globe, it is able to wield together its much
fragmented community into a dynamic force difficult to ignore. This sense of unity and oneness
is epitomized and symbolized by Zakat (alms). By this, a Muslim is not only expected to pay his
tithes so that the organization will be able to take care of it’s less fortune members but also he is
expected to care for the indigent to care for the indigent members around him.

Every normal Muslim keeps an open house for fellow Muslims and the rich make it a point
of duty to provide for “extra mouths” at each meal. The bond is Islam, the religious
‘brotherhood’... It is this that constitutes the most powerful factor leading to clemency,
sympathy and cooperation... The believers are a band of brothers (Qur’an 49:10) and the Prophet
said ‘Muslim is a brother to Muslim’. Moreover, Islam has raised this religious brotherhood over

and above the blood relationship.

3.9 Islamic Theory of State

66



For Islam, the State is religion and religion is State. All authority comes from who has the
supreme dominion. Thus, the State is recognized only in so far as it furthers the cause of God,
religion .NB. Ngwoke very lucidly analyses this doctrine:

The traditional Islamic understanding of the relationship between government and
religion is that the State and Religion are one; the State exists for the main
purpose of enforcing and propagating the religion (Islam). The Sharia precedes
the State in time and prevails over it in authority. The primary function of the
Government is therefore to protect and defend the religion not the State. The
Sharia is the sole criterion of truth.

There is “instinctive Muslim conviction that independence (of a State) must be Islamic.”
Islam sees the State also in terms of socialism or welfareism where the State provides “a
respectable standard of living for every individual who is unable to take care of his own needs.”

Thus:

The Islamic State, like the whole of what one might call Islamic political
psychology, views Dar-al-Islam (Abode of Islam) as one vast homogeneous
commonwealth of people who have a common goal and a common destiny and

who are guided by a common ideology in all matters both spiritual and temporal.

Turkey is the one example of an Islamic State in which “secular impulse has overridden the
religious to create a novel situation.” Thus, the Islamic idea of State is one where God is the ruler
(theocratic State) and where social welfareism is the political system. Executive function is
carried out by whomever Sharia, as represented by a council of jurists (the Umana), finds worthy

and competent.

3.10 Nigerian Muslims and the Wider Muslim World
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The integration of the Nigerian Muslims with the wider Muslim world has been in
ascendency in recent times. During the colonial rule, though Government policy helped Islam to
spread internally, its association with the Muslim world was closely watched as many Muslim
itinerant preachers and marabous travelled from country to country spreading revolutionary
ideas. Thus “...colonial administrators at the least, discouraged and at the most, actively impeded
contact between West African Muslim and North African or Middle East.” Since independence,
this has changed very much. There is an upsurge among Nigerian Muslims of enthusiasm and
pressure for this integration. The number of pilgrims to Mecca is an example. It rose from 2483
in 1956 to 49, 000 in 1973 and to the staggering figure of 106, 000 in 1977 till the Government
because of economic reasons, put an upper limit of 50, 000 in 1978. Today Nigerian Muslims are
represented in the Arab League-a world-wide Islamic organization.

Fundamentalism in Nigeria can be traced to the Ayatollah Khomeini of Iran and the Islamic
University of al-Azhar in Egypt. The secret registration of Nigeria into the Organization of
Islamic Conference (O.1.C) is part of this fever. The induction of Islamic Development Bank
(IDB) serves the same purpose. This Bank, ostensibly a mere economic ties but in reality a
“petro-dollar” strategy for strengthening Arab/Islamic ties in Africa, has recently been
established in Nigeria. Thus, the Nigerian Muslims are fully integrated into the wider Muslim
world. By way of conclusion, one can say that the dramatic entry of Islam into the religious
scene of the world took many people by surprise. Before many in the West could understand
what it was all about, it had gathered millions of people (willingly or unwillingly), into its fold.
This march of success has never been halted and it is not likely to be so in the near future. From
the way things are, it leaves nobody in doubt as to its intentions. Though the future of Islam, like
the rest of the world religions, remains open, one thing ought to be clear-the challenge of Islam
both to Christianity and the Western civil society in which today it is making a lot of in-roads.
The sooner this challenge is realized and accepted by all concerned, the better. Christianity in
particular “needs to accept the challenge of Islam as a specifically religious challenge-1 short,

Christians need to practice what they preach.

3.11 Christianity
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According to Geoffrey Parrinder Christianity has the longest history of the great living
religions of Africa... Christianity entered African in the first century of our era and it had a
continuous history in Egypt and Ethiopia, so that it is truly a traditional religion of Africa. There
is a vast literature on the ancient Egyptian, Ethiopian and North African Churches, and though
the latter disappeared, the influence of the writings of their leaders remained important. As noted
by Parrinder, therefore, Christianity is for long associated with Africa. Even from the biblical
Infancy Narrative of the Flight into Egypt, one sees that Christianity is as much at home in
Africa as in Europe. The Ethiopian eunuch converted by Philip (Acts 8:27, 37) shows how early
Africa received the faith. Ethiopian Coptic Church is older than Churches of Europe. Though
“North African Christianity of the patristic period had collapsed under the weight of Islam (and)
Christianity in Nubia had succumbed to Islam,” the works of St. Cyprian (of Tunisia) 200-258
AD and St. Augustine of Hippo, 354-430 AD remain great contributions to the theological
wealth of the Church. The first recorded appearance of the Church in Sub-Saharan Africa was in
1470 in La Mina (Ghana), Benin (Nigeria) 1472 and along Congo River in 1481.

The Catholic Church was the first to arrive in Nigeria, that is, before any Protestant group
The Portuguese Mission was the first under the auspices of the Kings of Portugal and the way

was paved for this by the Papal Bull of 1454, ceding Africa to Portugal.

After about 1472, Portuguese priests from the Diocese of Lisbon who technically
speaking, were not missionaries, were sent by the Kings of Portugal along with

Portuguese merchants to evangelize and trade with the Benin kingdom.

This effort lasted between 1473-1622 and eventually collapsed due to dwindling trade
between Portugal and Benin Kingdom. The Sacred Congregation for the Evangelization of
Peoples (Propaganda Fide) took over (1622-1717) and handed the mission over to Spanish
Capuchin Mission. It also failed because of the impetuous action of the leader of the missionary
group who tried “to stop a ritual human sacrifice” at the very first moment of arrival. The King
of Benin got angry and sent the Mission packing. Next was the Italian Mission which also failed.
The next sustained effort was in the 19" century by the French “Society of African Mission
(SMA). It was founded by Bishop Melchior de Marion Bresillac in Lyons, France on December,

8, for evangelization of Africa.
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To assist this group, on 1% Oct. 1859 Fr Augustine Planque, the first Superior General
founded group of Sisters, Our Lady of Apostle (OLA). The SMA requested and got a section of
West Africa from the Holy Ghost Fathers or the Congregation of Holy Spirit (C.S.S.p), another
Missionary body under whose control was, at this time, the entire West-coast. As to the exact
date f entry into Lagos, while Imokhai noted it was in 1861, M.P. Macloughlin recorded
September 8, 1863. Fr. Borghero was the leader of the first group of Missionaries who set foot in
Lagos and celebrated the first Mass. The other two were: Fr. Louis Eddie and Fr. Francisco
Fernandez. From this humble beginning, the Congregation began a serious task of evangelization
and expansion. The Province of Lagos today has 9 dioceses. The split is as follows:

Name Prefecture/Vicariate Diocese
Lagos Archdiocese 1884 1950
Benin 1884 1950
Ondo 1943 1950
Ibadan 1954 1958
Oyo 1949 1963
Warri _ 1964
ljebu Ode _ 1969
Ekiti _ 1972
Issele-Uku 1973

Today, the Province boasts of millions of Catholics, many indigenous priests and religious.
All the bishops are indigenous. As for the Protestants, though they were preceded by Catholics in
the Province (Benin), they were the first to set foot in Lagos (Badagry) itself in 1942. The
Methodist Church was the first to arrive. J.F. Ade Ajayi describing how it all happened, noted
that when Nigerian ex-slaves who had been settled in Free Town, Sierra Leone eventually left it
for Nigeria, they re-settled in Lagos/Badagry. From here they requested their Christian bodies in

Sierra Leone to open up missions for them in Nigeria.
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The Methodists acted first. The Rev. Thomas Birch Freeman... was asked to
occupy Badagri as an out-station of Cape Coast. His arrival on 24™ September

1842 marked the effective beginning of missionary enterprise in Nigeria.

The next group was the Church Missionary Society (C.M.S.) which arrived the same year
in December led by Henry Townshend.

The Local Committee of the CMS in Sierra Leone, not wishing to be outdone by
their Methodist friends decided to send a missionary to look after the interests of

their own members... They picked on Henry Townshend.

With this, other Protestant bodies began to arrive. As we shall later see, Nigeria today has
not many of these Missionary bodies whose foundations are outside Nigeria but also many
indigenously founded ones. Here the initiative was due to the Holy Ghost Fathers. The area was
assigned to the Irish Province. Like the SMA, though it predates it, Holy Ghost Fathers is a
French body founded in 1703 by Francois-Claude Poullart des Places which later merged with
another Missionary Congregation-The Holy Heart of Mary founded by Francis Liberman in 1841
“who became the Superior General of this new merged Congregation.” C. Obi, giving the
account of the arrival of the Irish Holy Ghost Fathers on 5" December 1885 at Onitsha, in this
Province which comprises all the diocese of the Eastern Nigeria, writes: “On Saturday December
4, Fathers Lutz and Horne arrived at Onitsha wharf. Thus, they became the first Catholic
Missionary team to come to Onitsha and begin to settle in Igboland on the eastern side of the
Nigeria.” setting out from France via England on September 19, 1885, Frs. Lutz and Horne
together with two Brothers, Hermes and Gallo, according to the Congregation’s decision, headed
for Lokoja, the confluence of Niger and Benue River. Due to some setback in their plan, they
settled at Onitsha which had been occupied by CMS mission for the thirty years. They

immediately settled down to work. As V.A. Nwosu noted:

The pioneer Catholic Missionaries did not take long to make an impact on the

people. They used many methods to win converts. These included redemption of
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slaves, care of the sick and destitute, distribution of charities and establishing of
schools.

Beset with difficulties of no mean magnitude like deaths in the rank and file of their
members, paucity of numbers, inadequate funds, opposition and rivalry from existing Protestant
Missions, these pioneer Catholic missionaries, undaunted by obstacles made their way slowly but
steadily. Many more missionaries joined the first batch as time went on. Of these great
missionaries, special mention should be made of Bishop Shanahan (1905-1932) who became its
first bishop when the Prefecture of the Lower Niger (Onitsha) was raised to a metropolitan
Archbishop. Under the competent hands and with their flaming missionary zeal, the Church
penetrated the length and beneath of the area and beyond (part of the North & Cameroun). From

the time of Heerey the territories began to be split up. Thus, Heerey had other bishops with him.

Name Prefecture/Vicariate Diocese
Onitsha Archdiocese 1889/1920 1950
Calabar 1934 1950
Owerri 1948 1950
Ogoja _ 1955
Umuahia _ 1958
Port Harcourt _ 1961
Enugu _ 1963
Ikot Ekpene _ 1963
Abakaliki _ 1973
Awka _ 1977
Orlu _ 1980
Okigwe _ 1981
Mbaise _ 1987
Uyo _ 1989
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Today, of the thirteen diocese of the Province twelve have indigenous bishops while Port
Harcourt, due to historical reasons has an expatriate Apostolic Administrator. With regard to the
Protestants, they preceded the Catholic Church-the Presbyterians at Calabar and the C.M.S. at

Onitsha by as many as nearly forty years.

With the aid of hindisht, 1846 could now be regarded as a turning-point in the life
of the communities which ultimately can to be called Eastern Nigeria. in April
1846, a group of missionaries called Presbyterian Church of Scotland headed by
Hope Waddel arrived at Duke Town, old Calabar... In 1875 another Mission, this
time sponsored by Church Missionary Socety (C.M.S.), led by a Nigerian ex-
slave, the Rev. Samuel Ajai Crowther... arrived at Onitsha... Towards the end of
the century two other Protestant Mission bodies... Primitive Methodists (18930
based at Oron... the Qua Ibos mission 1887.

The Protestant Missions also exerted tremendous missionary effort such that today it is the
only area of Nigeria where Christianity has its supreme domain. We shall later see the amount of
rivalry and respective successes in this effort between the various Christian groups in the drama
for converts and evangelization. This province comprises of all diocese of Northern Nigeria. Just
as happened in the West or Lagos Ecclesiastical Province, the arrival of the Church was earlier
than the 19" effort but did make much impact. The earliest recorded attempt of Christian
Mission was in 1688. It was by “...a Franciscan Brother, Peter Foede, OFM, from Belgium. He
was captured at sea and made a slave to a Muslim master in Agadez, north of Kano. At the end
of his two years there, he succeeded in converting his master and his household to Christianity.”
Another effort was also made by Propaganda Fide to send a mission into Bornu with however,
some result. E.A. Ayandele writes: “by 1708, it is recorded there were no fewer than 100, 000
Christian adherents in the Kingdom of Korofa and a sixty-bed hospital had been built by the
Roman Catholic priests.

About this time too, Rome attempted to introduce Christianity into Bornu and one Father
Carlo de Geneva was appointed Prefect of the projected Mission.” Another missionary effort is
reported around Bornu by an Italian priest who visited relatives and used the opportunity to do

some conversions. All these bore little or no fruit. The serious effort to evangelize the North
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started in 1884. It was a combined missionary effort of many Catholic missionary bodies-the
SMA from Lagos, the C.S.S.p. from Onitsha and the later the Augustinian Fathers (OSA) and the
Missionary Father of St. Patrick. The onus of establishing the Church in the North was a matter

of fact born by the South especially at the beginning.

...in 1884, the first Catholic mission station in Northern Nigeria was...
established at Lokoja... These first Catholic missionaries in Lokoja belonged to
the society of African Missions (SMA)... Mention must be made of an... attempt
to establish a mission at Ibi... (by) the Congregation of the Holy Spirit (CSSp)...
These first attempts to establish the Catholic Church in what became known as
Northern Nigeria were in what became known as Northern Nigeria were in reality

an extension of the work of evangelization in Southern Nigeria.

A mission was established in Shendan (near Jos) in 1906 by the SMA. In 1911, Shendan
Mission was detached from Upper Niger Prefecture (Asaba) and improperly named ‘Prefecture
of Eastern Nigeria.” With this, serious expansion and evangelization began. Later in 1922 the
seat of the Prefecture was transferred from Shendan to Kano were. In 1934 Jos and Kaduna
Prefectures were established. In 1940 it was the arrival of the Augustinian Fathers from Ireland
and in 1964 that of Missionary Fathers of St. Patrick. In 1954, both Jos and Kaduna became
dioceses. Due to the political position of Kaduna as the capital of the then Northern Religion, the
metropolitan See was transferred to Kaduna. Special mention must be made of Monsignor
Waller-the first Prefect Apostolic today regarded as the “great pioneer missionary of the Catholic

Church in Northern Nigeria. Today the entire North has 9 dioceses and one Ecclesiastical

Territory:

Name Prefecture/Vicariate Diocese
Kaduna 1934 1953
Jos 1934 1954
Yola 1950 1962
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Sokoto 1953 1964

Lokoja 1955 1964
Maiduguri 1953 1966
lorin 1960 1967
Minn 1964 1973
Idah 1968 1978
Abuja 1970 1989

All but three are now being manned by indigenous ordinaries. The Protestant Missions in
the North have equally difficult beginning due to Muslim opposition. Their presence was first
recorded in 19880 and the pioneer mission was the Wesley Mission Society in Nupe led by W.
A. Allakura Sharpe, “an ex-slave of Kanuri origin: however, better known figure in the history of
Protestant Mission Abeaokute his headquarters. Crowther joined the many expeditions (CMS)
and commercial interests, all taking part.” The contribution of the Protestants in evangelizing the
North is significant but the over-all Christian result remains minimal in the face of battalions of

Muslim adherents.

3.12 The Spread of Christianity

Today Christianity remains the single largest religion in Nigeria comprising some 47
percent of the population by 1980 census approximation, with the Catholic forming 12.1 percent
of the Christians. It is estimated that by the year 2000, Christians would be about 51.2 percent of
the population. The Christians are found in the East, West and North in order of density,
especially in the East and Middle Belt. In the West, there seems to be parity in number between
the Christians, Muslims and followers of ATR. The Protestants in Nigeria have very many sects.
The proliferation of the independent African Churches continues to add to the number. Today we
have as many as 960 separate Protestant sects (1980 statistics), about half of the number of USA
(2050) in the same period.

Methods of Spread
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Schools

Schools became the greatest implement or tool in the hands of the missionaries in their
work of evangelization. Because Western education provided the means of economic and social
progress both personal and communal, it held great attraction for the people of the South. “Thus
as soon as a missionary station was established, one of the facilities to be provided was a school
to which they tried to recruit young children who, it is believed, would be more easily attracted.”
A.B. Fafunwa puts it this way: “The primary objectives of the early Christian missionaries were
to convert the ‘heathen’... via education.” The importance attached to schools both as an
apostolate on the part of the missionaries and as a gate-way to social mobility on the part of the
people can be seen from the rapid growth in number of schools within a relatively short period of

time.

Social Services

Another important wing of the apostolate and story of success of the spread of Christianity
is social services. Amuacheazi remarks: “by and large, what ultimately accounted for the success
of the Church was the Christian missions’ contribution in the fields of education, health and
social services...” Social services include health services, distribution of charities, gifts and
general humanitarian attitude and services. As a matter of fact, no words were more eloquent in
convincing the people as these, for, people believe more what they see than what they hear. Even
in some cases, it was gifts that disposed chiefs to allow missionaries into their towns in the first

instance.
For the missionaries, a journey without ample presents for the local chiefs was
bound to produce little result. On one occasion when Taylor’s stock of presents

for the chiefs ran out, he had to retrace his steps.

Catholics tried the “Christian Village” whereby converts were collected in an area. It failed.

What countered most in social service was health care?
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Cooperation and Rivalry

The story of the Missionary effort cannot be told without a word or two on the relations
between Christian groups. Initially there was cooperation as can be seen, for example by the
ceding to the Catholic Church by the C.M.S. (Bishop Crowther), a part of the land it had
acquired at Onitsha for its mission. Crowther was reported as saying “I acquired this land for
God’s cause, take it.” However, rivalry soon took the upper hand in the effort of the various
bodies to get members. The rivalry was so much that Protestants had to call a conference among
them in South Eastern zone to assign areas of respective influence. Part of what embittered the
Protestants against the Catholic Church was the Church’s overwhelming success. At one point,

one community wrote to the Church:

We no longer want the Protestants... they are only liars who have come to this
country in order to make money. As for you, we have seen that you love us, that

your welfare, that you are determined... to lead us to the good God.

Many authors on this topic affirm that the success story of the Church lies in “the personal
touch of the Catholic priests”; and concentration of the Church on evangelization alone. The

Protestants came in with British traders and explorers and were often confused with them.

3.13 Basic Christian Doctrines

Trinity

The Christian God is Trinitarian. By this we mean that in one God, unique and undivided,
we have three Persons: Father, Son and Holy Spirit who are equal in all respects. It is a mystery
very much expressed in a popular English hymn: “Firmly I believe and truly, God is Three and
God is one...” This doctrine is opposed to African tradition religions diffused monotheism and
Islam’s absolute and strict Oneness of God or monotheism. That there are three Persons in God
do not mean three Gods. It is no doubt a difficult doctrine which was not revealed in the Old

Testament but only in the New Testament but only in the New Testament and which in the
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history of the Church produced many heretics. New Testament contains many references to this
“... and the clearest instance... is found in 2 Cor, 13:13.” The 4™ Lateran Council in 1215 under
Pope Innocent 11l declared One True God to be incomprehensible, Three Persons but one

substance. The Trinity is the foundation of the entire Christian faith and practice.

Christ is God (the divine nature of Jesus)

Christian faith teaches that Christ is God. He is the second Person of the Blessed Trinity
and equal to the Father and the Spirit in all respects. He also became fully man. Though sinless,
He suffered and died for man, thus winning salvation for man incapacitated of attaining it
through original sin. Thus, Christ is fully God and fully man. He is a Prophet but more than a
Prophet. His divinity was confessed at many instances, one of which is Peter’s confession at
Caesarea Philipi, “You are the Christ, Son of the living God” (Mt. 16:16). Here again is a bone
contention between Christianity and Islam which holds Christ to be mere Prophet. Christ also
established His Church as a Sacrament of Salvation for all men and women and wished all
people to belong to that in order to form one flock and one shepherd (Jn. 10:10). He is the
fullness of God’s revelation (Heb. 1:1).

Mary is the Mother of God

The place of Mary in God’s economy of salvation is undisputed. As the Mother of the Man
Jesus who is also God, Mary is the Mother of God by divine election. By virtue of this vocation
though she is a creature, she occupies a position loftier than that of angels and saints. Mary is

also sinless. Again here, the Church parts company with Islam, which denying the divinity of

Christ holds Mary in high regard and esteem but denies that she is the Mother of God.

Judgment after Death
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The doctrine of reward and punishment after death is common to many religions.
Christianity obviously has it’s also. Christianity teaches that after death there will be judgment.
The just will receive their just recompense. This judgment is both private and communal (last
judgment, Mt. 25). There is no chance of coming back to earth to make amends. Here
Christianity agrees with Islam and disagrees with African traditional religion which holds the
doctrine of re-incarnation whereby unjust souls come back to earth for purification. Christianity
teaches also that God does not punish anybody. Deuteronomy writes: “I set before you life or

death... chooses...,” (30, 19).

Christian Vision of Earthly Realities

Arising from the belief in a Trinitarian God is a vision of the world that strikes a balance
between making man “the centre of gravity” as in African traditional religion or emphasizing
God’s absoluteness and de-emphasizing man’s dignity to the point of dehumanization as in
Islam. Christian view is a happy balances these two extremes. In God, there is a possibility of
filiations both natural in Christ and adopted in the followers of Christ. God’s love is given more
attention than God’s justice. God so loved the world that He sent His only son to die for the
world (Jn. 3: 16). Equally for the Christian, love is the supreme virtue to the extent that one, who
delivers his body to the burnt for God without love, acts in futility (I Cor. 13:1-11). The world is
redeemed by Christ in love; the Christian loves God and loves the world in Christ. The Christian
“sees (the world) as created and sustained by its Maker’s love, fallen indeed into bondage of sin,
yet emancipated now by Christ. He was crucified and rose again... so that this world might be
fashioned a new according to God’s design and reach its fulfillment.”

Equally, there is a “close link between earthly affairs and those aspects of man’s condition
which transcends this world.” Both the Church and Christians therefore, make use of things of
the world not as end in themselves but as means to the end-God Himself. Thus, Christianity
views the entire humanity as children of the same Father-God and the rest of earthly reality as
redeemed, as meant to help man achieve the purpose of his creation. God is love seen in the
Trinity of the Divine Persons. For the Christian, love is more important than law. This makes
Christianity more demanding, more difficult than any other religion because love has no limit

and all is embraced in God’s love. Temporal affairs are autonomous but if this autonomy “is
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taken to mean that created things do not depend on God and that man can use them without any
reference to their Creator, anyone who acknowledges God will see how false such a meaning is.”
The Christian world-view therefore is such that to God accorded supremacy of position and

man’s dignity is recognized and other realities seen as redeemed and destined for service.

3.14 Christianity and Nigerian Culture

Culture is one of the distinguish marks that makes a people different from others. It is a
God-given a way of life. C.H. Kraft says that God is the author of culture “for he created human
beings in such a way that they are culture-producing beings.” The Church has always shown a lot

of deference to people’s culture. A document in 1659 by Propaganda Fide requests missionaries:

Put no obstacles in their way, as for no reason whatever should you persuade
those people to change their rites, customs and ways of life, unless these are
obviously opposed to religion and good morals. For what is more absurd than to
bring France or Spain or Italy or any part of Europe into China? It is not these that
you should bring but the faith which does not spurn or reject any people’s rites

and customs, unless they are depraved, but on the contrary tries to keep them.

The meeting of Christianity with Nigerian culture was a clash of giants who rumbling echo
remains till today. The double task of Christianizing Nigerian culture and ‘“nigerianizing”
Christianity has never been an easy one, especially for the early missionaries, some of whom did
not achieve “the best results in the planting of Christianity amidst our people. Many of our
customs were not understood and so were condemned.” In general, however, though the best
result has not been achieved, a lot has been done. Christianity first “challenged” traditional
beliefs and culture, carried out “a surgical operation”, Christianizing the good elements and
rejecting the bad ones. Today inculturation and acculturation between Christianity ad Nigerian

cultures remain a challenge and an urgent task for the Church.

3.15 The Church’s Political Theory
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The political theory of the Church has been a lot of evolution. From the emancipation of
the Church in 330 AD by the Edict of Milan till the French Revolution of 1789, Caesaropapism
was the order of the day. Church and State vied for political supremacy. After the French
Revolution in 1789 which enthroned secularism there was a break between Church and the State.
However, the Magisterium still held that though politics was an autonomous sphere of human
life, it remained subordinate to religion which made it legitimate. Discussing Leo XIII’s political
theory, J. De la Torre notes that according to him (Leo XIII), politics is inseparable from
religion. Religious cult is a public responsibility of the State. It was from Pius XII that clearer
thinking emerged which led to the accepting of democratic principles as the Church’s political

theory. Vatican Il declares:

It is in full accord with human nature that juridical-political structures, should
with ever better success and without any discrimination, afford all their citizens
the chance to participate freely and active in establishing the constitutional basis
of a political community, governing the State, determining the scope and purpose
of various institutions and choosing leaders... The role of the Church being what
it is, she must in no way be confused with the political community, nor bound to

any political system.

Thus, as opposed to Islamic theory, the Church’s position is that the Church and State are
autonomous from each other. Cooperation’s rather than assimilation or subordinate should exist.
It does not identify with particular political systems but insists that democratic principles should

prevail.

3.16 Relationship between the Religions is Nigeria

The interacting inputs of Islam, Christianity and Nationalism (African Traditional Religion)
have often been studied in isolation and understood merely in terms of mutual competition.
Christians note the triumphal progress of Islam. Muslims oppose the growth of Christian ways of
life. Nationalists see in Islam and Christianity the seeds of a nation divided. This relationship

between ATR, Islam and Christianity has been a relationship of suspicion and distrust,
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intolerance and clashes-verbal and physical, rivalries and uncompromising attitudes. Escalations
of religious problem have been so many in recent times that one wonders where the country is
heading to. It is even muted in some quarters that these are a result of manipulations which
unscrupulous politicians, civil or military, use as smoke-screens to divert attention from more

serious problems of the country and their own personal inadequacies and corruption.

3.17 Factors that Hinders Cordial Relationship between Religions in Nigeria

1. Exclusivism

Exclusivism has very much marked the relationship between the various Nigerian religions.
This exclusivism is not only ideological and doctrinal as each religion considers itself the unique
and only way of salvation, but also physical as each lives in a physio-religious world of its own.
Islam for example predominates in Northern Nigeria while in the South Christianity holds sway.
It becomes a sort of physical ghetto with little or no inter-mingling. No doubt, exclusivism is part
and parcel of all religions: in Christianity, Scripture says: “And there is no other name under
heaven given among men by whom we much are saved (Acts 4:12); in Koran, 109:1-6: “Say
unbelievers, | do not serve what you worship nor do you serve what I worship... you have your
religion and I have mine”. Much has also been made of the Church’s doctrine of “outside the
Church no salvation.”

It however, must be noted that a rigorist interpretation of this has never been adopted by the
Church” and Pope Pius IX was the first to state precisely and officially that ignorance of the
gospel does not place a person outside the divine gifts of grace.” In Nigeria, this doctrinal
separation turned into physical, psychological and mental wall of separation such that even in
some northern cities, non-Muslims were forced to live in what is known as “Sabon Geri”

(strangers’ quarters) outside the city walls.

2. Intolerance
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Introduce with regard to other religions is another notable characteristics of the relationship
between these three religions. This is seen from verbal attacks, cold war, various forms of
discrimination and aggression-physical and psychological, attitude of superiority complex and
quai total lack of consideration for other religious opinions and doctrines which erupt from time
and even at the least provocation. Speaking about how religious intolerance leads to violence,

Arazu writes:

Any religious sect or group that spends so much time and energy at condemning
the teachings and practices of other religious bodies and goes out of its way to
bombard the ears of unwilling listener in their homes, public transport, markets
and squares, is fanning the embers of religious violence in the type of society we

have in Nigeria.

Noting that intolerance is more on the Muslim side, even at the very beginning of

Christian-Muslim encounter in Nigeria, Crampton says this:

Tolerance meant something different to the Muslim than it did to the Christian
missionaries. To the latter it meant freedom to practice and propagate one’s faith.
To the Muslims tolerance meant that non-Muslims had the freedom to practice
their religion without interference, but it did not mean they had the freedom to

proselytize Muslims.

3. Clashes

The tension between the three religions of Nigeria does sometimes break out into open
conflicts some of which are bloody. The civil war (Nigeria-Biafara war) is one of such situations.
In chapter one we noted that the war was in the main the result of ethnic and political reasons.
Another important subtle but real cause was the religious difference between the Muslim North
and the Christian South with its stronghold in the East. Opinions strongly differ as to what part

religion played in the civil war. Crampton wrote: “... contrary to the vast amount of propaganda
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put out by the rebel government formed in Iboland, the struggle... was not a religious one.”

Arguing for the religious over-tone or under of the civil war, Frederick Forsyth wrote:

Screaming the blood curses of a Moslem Holy War, the Hausa (moslem) troops
turned the airport into shambles, bayoneting Ibo workers in the bars, gunning
them down in the corridor... carrying “Heathen” and “Allah”, the mob... invaded
Sabon Geri (strangers quarters) ransacking looting and burning Ibo homes and

stores.

What one can say is that if religion is not the primary and apparent cause, it is certainly an
important secondary cause of the civil war and added to the bitterness on the part of the Muslims.
No religious issues have roused so much bitterness and whipped up sentiments as those of Sharia
Court in Nigeria, and, as we shall see later on, Nigeria’s entry into the Organization of Islamic
Conference. Here our concern is with the Sharia court. Above we noted the place of Sharia in
Muslim life. while Muslims are hell-bent on introducing Sharia into Nigerian legal system,
Christians, followers of ATR and others are Sharia as a purely religious law no different from,
for example, Canon Law of the Church which thus has no place in the Nation’s Constitution and
system. Sharia made its first appearance on the Nigerian scene during the colonia era when

Muslims pressured for the inclusion of Sharia in the law of the law.

The British did not directly recognize Sharia as a law for the emirates... Lugard
promised the emirs that the British Government would not interfere with their
“religion”. The emirs, in their turn, naturally and usually successfully tried to
press this promise to the fullest possible limits so as to include all the

ramifications of the Islamic law.

It was through this that Sharia came into Nigeria’s legal system in 1912 under “Native
Ordinance Law” which the British recognized. It came to be practiced in Northern Nigeria and
“Alkali and Mazalin Courts of Emirs were allowed to treat both civil and criminal cases in
Northern Nigeria. During the drawing up of the 1979 Constitution, the Muslims saw it as a

chance to introduce Sharia into the rest of the country by establishing s Federal Sharia Appeal
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Court and by instituting it in all the States. Heated and long drawn-out arguments on both
religious and legal grounds among the general public and Constituent Assembly members issued.
Muslims argued in this vein: “since half the population of Nigeria was subject to Islamic... law,
it was necessary...for this basic diversity to be fully acknowledged”, Lateef Adegbite, a
Southern prominent Muslim, says that “No true Moslem... could legitimately reject the
command of Allah; Allahji Ciroma said “I as a Muslim will not feel that I am practicing my
religion... without subjecting myself to the provisions of the Sharia,” Muslim students were
more emphatic-“We stand for the total application of Sharia both as legal system and as a way of
life... Sharia is not reducible... Sharia is our way of life, therefore it is our life itself.”

On the opposing side, mainly Christians, we have: Mr. Adewunmi who says: “... what the
supporters of the Sharia are after, is a dual society along Sharia laws”, an Iman from the South,
siding with the Christians said, “Nigeria is not a Muslim country... it is not law for us... it is not
for Nigerian law, it is Arabic law; a Christian group called on all Christians “to fight for God
against an international conspiracy from the Arab world.” A combined force of Christians, and
other Nigerians from all walks of life, at least for the moment, nipped the provision in the bud
and it remained as it was during and later the colonial days i.e operative in some Northern States
that are interested. The matter however continued to surface again and again in some religions
Conferences, Lecturers, Newspaper articles etc. with the setting up of a Constitution Review
Committee (CRC) by the present Military Government in 1988 to review the Constitution to
readiness for 1992 hand-over to civilian Government, the matter came up again with the all the
old arguments and bitterness, to the extent that it paralyzed the activity of the Committee. In one
of the debates, Adigwe, after giving reasons why Sharia is a purely religious law and after

comparing Canon-Law vis-avis Sharia, asked question:

Finally I would like our Muslim brothers to know that we need to be told why,
despite our obvious fears, the Sharia Court which in itself is discriminatory, both

in content, scope and operation must be enshrined in the constitutions.

The stalemate became so paralyzing and the debate to heated, that the Federal Government
had to withdraw Sharia matter from the C.R.C. The Military Government eventually decided to

leave the matter as it was in the 1979 Constitution, only for the States that want it. It is further
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restricted strictly to Muslims. As noted above, this is one of the issues that are rocking the boat
of relationship between Christianity and Islam. This is the most recent and most devastating
issue and has led to bloody conflicts with loss of lives, burning of Churches and mosques and
destruction of property worth millions of dollars. At the moment it is difficult to predict what the
future holds for Nigeria in this regard. OIC is an Association of Arabic theocracies founded in
1965 led by the King of Saudi Arabia with the primary objective of furthering Islamic cause. It
came to include many countries where Islam is a dominant religion or at least where there is
Muslim population. The key figures important for its meeting are the Heads of States and the
Foreign Ministers of member countries who must be Muslim. Part of its charter approved at a
meeting in 1972 by the then 30 member countries reads:

...to preserve Islamic spiritual, ethical, social and economic values... to
consolidate the bonds of the prevailing brotherly and spiritual friendship among
their people... to consolidate co-operation among member states in the economic,
social, cultural, scientific and other vital fields of activities... to strengthen the
struggle of all Muslim people with a view to safeguarding their dignity,

independence and natural right.

The member countries today have reached 46 nations with Nigeria as the 46™ member. The
Conference is the political arm of the Islamic religion. It is in this Conference that the Federal
Military Government of Major General Ibrahim Babangida secretly in a meeting of the
conference at Fez (Morocco) between 6-10 January 1986, without prior consultation with all
interested parties and individuals, registered Nigeria. The event was only leaked to Nigerians by
a French News Agency. Prior to this, urged by the Muslims of the country, some previous
Governments made secret moves to do this but were deterred by possible consequences. With the
news of Nigeria’s entry into the OIC, consternation reigned among Christians. Among Muslims,
there was a smile of triumph and among the Nigerian general public it was uproar. Tension again
ran high and arguments raged and the pitch was so high and tense that Muslims and Christians

were at the brink of a religious war. The Muslims in support argued:
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What are the facts of the furor unduly whipped up on the question of OIC?... We
cannot see any disadvantage that Nigeria will suffer as a result of joining OIC.
OIC has not denied Christian’s freedom of worship neither has it any way made

Islam the official religion of Nigeria.

From Alhaji Lateef Owoyeme, we have:

... the leaders of our Christian brothers have jumped the gun and cried wolf where
it is obvious there has been not even a cat let alone a lamb... our Christian
brothers... have had more than their share of Nigerian privileges and

conveniences, yet rise up in battle without the least provocation.

From Fermi Abbas and Liad Tella we have: “A dispassionate look at the charter and
activities of the 10C would reveal that it is neither reasonable nor desirable for a country like
Nigeria to be a mere observer. On the Christian side, the Catholic Bishops of Nigeria issued a

Press Release after their meeting:

The fact that secrecy and rumor eventually gave way to belated official admission
that Nigeria has joined the OIC cannot but disappoint us... Now that the fact is
clear, after mature deliberation and having listened to the pleas of numerous
representations from Christians, non Christians and some Muslims, we have come
to this inevitable conclusion: we do not and shall not agree to Nigeria’s

membership of the OIC.

Enugu Diocesan Catholic Laity Council saw the entry as /... illegal, unconstitutional,
incompatible with the longstanding status of the country as a secular nation.” The Government
immediately set up a Commission to study “the implications of Nigeria’s full membership of the
... I0C.” The body was later converted into a permanent one known as Advisory Council on
Religious Affairs (ACRA) with twelve members each from Islam and Christianity. This
Commission met in 3-5 Feb. 1986. Among other things, it resolved that “nothing should be done

to infringe section 10 of the Constitution. They could not agree on a categorical statement of
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withdrawal as each side stuck to its point: withdrawal or non-withdrawal. Till today the
Government is yet to make a definite statement to this effect. Over this silence, the Anglican
Bishop of Lagos warned that “Silence on OIC (is) Ominous.”

This issue was responsible for the religious bloody riot between Muslims and Christians
from March 6-15, 1987 with this toll: 25 lives lost; 600 peoples injured, 40 Churches burnt, 3
mosques destroyed and property worth of millions of naira destroyed. Over OIC issue, Nigeria is
merely sitting on a keg of gun-powder. It is a time bomb whose destructive effective will be
incalculable is not well handled. To be mentioned here are also occasional bloody clashes
between Christianity and ATR or between ATR and Islam especially at the very beginning when
Churches and ATR shrines were burnt and people killed on both sides. In chapter one we noted
the same situation between ATR and Islam.

4. Co-operation

The above not-withstanding, there is some measure of cooperation between the religions.
This is in the area of dialogue (which form the subject matter of chapter 5), peaceful co-
habilitation and common social, political and economic life in Nigeria. Except for the recent
history when there has been bloodshed both among Muslims themselves and between Muslims
and Christians, the greater part of the history of relationship is relatively calm. Archbishop S.N.
Ezeanya writes “... the Nigerian experience of religious interaction has so far been to a large
extent peaceful with only a few and far-between incidents of open clashes between mis-guided
members of different religions. Suffice it to mention here that the present measure of cooperation

can be built up to replace the former attitude of cold war, suspicion and occasional open clashes.

4.0 CONCLUSION

Man is a religious being, a fact well-proven by experience down the ages of history.
Religion is a vital force in man. This vitality leads to various expressions we know as religious
pluralism. The three religions of Africa and also of Nigeria are great living religious which form
part of the general pool of world religions. Each of these religions differs significantly from the

rest in dogma, liturgy and general mode of life but they agree in being man’s search for God, for
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the ultimate. As they share the geographical entity, known as Nigeria, their differences become
friction and tension, sometimes mild at other times grave. Islam seems to be the worst offender
in militancy and forcefulness. ATR is the most accommodating of the three but has an inner
subtle and strong pull on individuals, for “behind the veneer of new beliefs of most educated
people lie older ideas that will not disappear for a long time yet.” Christianity is mid-way
between the two, though it carries no gun; it wages warfare of a different order, peaceful and
persuasive words that turn spiritual weaklings into apostles, martyrs and crusaders. All in all, the
three religions have a long way to go to build up a peaceful meaningful co-existence in Nigeria.
The Islamic culture and practices provide the summary requirements, which a Muslim
should believe and follow in order to fulfill the God’s ordained challenges for humanity. This
unit discusses more of the core teachings of Islam. The essence of this unit is therefore aimed at
helping the students to have a well- balanced understanding of Islamic culture and
practices. Nigeria is a multi-religious country; therefore, the study of other faiths by scholars is
very important. This will enable the society to avoid religious riots or chaos among adherents of

various faiths in the country.

5.0 SUMMARY

African traditional religion is the indigenous religion practiced by the Africans from time
immemorial and it is passing on from one generation to another. Islam is an eternal religion
bestowed upon mankind by Allah. Al-Quran is the greatest gifts of Allah to mankind. It was
revealed directly to Prophet Mohammad by Allah as the guide for human behaviour. While
Christianity is the religion came to Africa in the 19™ centuries by the European missionaries.

These religions are reviewed religions and they are dominant religions in Africa and Nigeria.
6.0 TUTOR-MARKED ASSIGNMENT (TMA)
1. What is African traditional religion?

2. What are the sources for African traditional religion?

3. Describe the factors responsible for un-cordial relationship between religions in Nigeria
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4. Discuss the methods of used by Muslims and Christians missionaries for the geographical

spread of Islam and Christianity in Nigeria

5. How can religious chaos be checked among adherents of various religions in Nigeria?

6. From Muhammad to Uthman ibn Affan, Discuss the origin, revelation and the collation

of the Quran.

7. Hadith literatures are very important document for -clarification, guidance and
spirituality-Discuss

8. What is Sharia? Discuss the sources division and the importance of Sharia in the Muslim
Community.

9. The five pillars of Islam are the essential ingredient of faith in Islam-Discuss.

10. What is Jihad? Why it is necessary for a Muslim t be involved in jihad?

11. Briefly explain the doctrine of Islam and Christianity

12. Enumerate Islamic and Christian theory of states
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UNIT 3: THEORIES AND PERSPECTIVES OF RELIGION
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1.0 INTRODUCTION

Many theories account for the origin of religion in human society. These theories help in
understanding the significant role religion play in the lives of people all over the world. In this
unit, our focus will be on the different theories that explain the origin of religion in Nigerian

society.

2.0 OBJECTIVES

By the end of this unit, you should be able to:

e Discuss the euhemerism theory of religion

e Explain allegory theory of religion

e Identify myth-ritual theory of religion

e State the pre-modern theories of religion

e Evaluate the 19th-century theories of religion

e Highlight the 20th-century theories of religion
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3.0 MAIN CONTENT

There are many theories of the origin of religion. These theories include:

3.1 Theories of the Origin of Religion

There are many theories of the origin of religion. These include:

Anthropological Theory of Religion

Ludwig Andreas Feuerbach based his anthropological theories of religion on his
discoveries about human nature. In his book, “The essence of Christianity”, he believes that
religion is nothing other than the worship of human nature. When man thinks he is worshipping
God he is only worshipping himself, that is, his own nature which he projects outside himself as
God. To him, the God that the religious man worships is nothing other than the projected image
of human nature. Man alienates himself of his best virtues goodness, justice, power, wisdom,
mercy etc, and projects them outside himself into an imaginary being, called God. But in order to
successfully project these human qualities into the concept of God, man removes from them
human limitations and therefore sees them as limitless — infinite goodness, infinite justice,
infinite wisdom, etc.

Thus, all the divine attributes are in fact human attributes removed from man and projected
into the idea of God. God becomes everything that is good while man become nothing. After
reducing himself to nothing by stripping, man later comes to realize that he has been
worshipping himself and praying to himself, and that the divine essence is nothing but the
idealized and projected essence of man. Having come to realize this fact, man overcomes his
self-alienation. He comes to know himself better and then reconcile himself with himself, then,
he will stop practicing religion the moment he discovers the true meaning of what he has been
doing, therefore religion have a terminal date. Our objection to this theory is that, if as Feuerbach
says, man’s knowledge is limited by his nature, he would not be able to even conceive the

idealized collective human nature since that transcends his individual nature.
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Sociological Theory of Religion

Emile Durkheim, in his book, “The elementary forms of religions” gives a sociological
interpretation of religion, as a creation of the society. It is the society which created and uses
religion as an instrument of control. It is, according to Durkheim (1965, orig. 1915), people that
engage in religious life to celebrate the awesome power of their society. The society uses religion
as the instrument of control and means of molding their minds so that it may be able to direct
their thinking. The society exercises such a powerful influence on its member that the latter
personifies its force into divine entity. The almighty God is simply a symbol of the might of the
society. What religious people also call the commandments of God is nothing other than the
moral demands of the society.

The idea of mystery or transcendence in religion is explained by the fact that the members
of the society do not quite understand the source of society’s remote control and pervading
influence over them. But if society is the ultimate source of the idea of God and of morality, how
is it possible for some moral reformers to criticize the society, denounce it and go against its
demands by appealing to a force beyond the society itself? Socrates and Jesus Christ did
precisely that. They went beyond the demands of their societies and brought in new dimension to
the life of the society. In doing this, they appealed to a force beyond the society, which shows

that the society is not the ultimate source of religious and moral consciousness.

Psychological Theory of Religion

Sigmund Freud, the founder of psychoanalysis, gives a psychological explanation of
religion in his books, Totem and Taboo, and Future of Illusion. Religion, according to him is a
continuation into adulthood a child’s attitude towards his father. Realizing his weakness, a child
naturally seeks the protection of his father whom he sees as very powerful, and able to protect
him. He therefore frequently turns to his father for help and protection in times of difficulty.
Religion is nothing other than this childhood mentally extended into adult hood.

Faced with the odds of life — the forces of nature, death, disease, etc. man realizes his
weakness and helplessness. Like a child he spontaneously seeks the protection of a father, and

finding none he imagines one for himself. Thus, God according to Freud, is an imaginary being;
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an imaginary father. It must be given to this theory that, the paternalism pervades the idea of God
in most religions, and that most religious people turn to God mostly in times of need and
difficulty. But the very essence of religion clearly surpasses the fearful longing of a child for his
father’s protection. This sense of lack of security cannot explain why many are willing to die for

their faith or belief.

Marxist Theory

Karl Marx attributed the origin and continuing existence of religion to the economic
exploitation of the masses in the capitalist system. He agreed with Feuerbach that God is nothing
other than the projection of the best qualities in man and that religion is man’s self alienation.
But he accused Feuerbach of indulging in metaphysical abstraction in his conception of the
human essence. Karl Marx tries to explain the driving force behind man’s reclining into religion.
The answer, according to Marx is simple; it is exploitation, the economic exploitation and
oppression of the masses in the capitalist system. The masses who are suffering under the
oppressive and exploitative capitalist system look up to the sky for an imaginary saviour who
will come and deliver them from the hands of their capitalist exploiters.

They then invent the idea of God to whom they pray and look forward to for deliverance.
Thus, religion is the product of exploitation, oppression and suffering. It is the sign of the
exploited; the cry of the oppressed in the capitalist system, this explains why religion is generally
practiced by the poor, the oppressed, the suffering masses, for it is the cry of the oppressed
creature in the heartless capitalist world. The rich exploiters encourage religion and use it as
opium, a sedative, with which they calm down the exploited masses and prevent them from

revolting against them.

The Weberian Theory

For Karl Marx, the relationship between religion and social change was clear: religion
impeded change by encouraging oppressed people to focus on other worldly concerns rather than
on their immediate poverty or exploitation. However, Max Weber was unconvinced by Marx’s

argument and carefully examined the connection between religious allegiance and capitalist
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development. His findings appeared in his pioneering work, The Protestant Ethic and the Spirit
of Capitalism, first published in 1904. Weber noted that in European nations with Protestant and
Catholic citizens, an overwhelming number of business leaders, owners of capital, and skilled
workers were protestant. In his view, this was no mere coincidence. Weber pointed out that the
followers of John Calvin (1509-1564), a leader of the Protestant Reformation, emphasized a
disciplined work ethic, this-worldly concern, and rational orientation to life that have become
known as the protestant ethic. One by-product of the protestant ethic was a drive to accumulate
savings that could be used for future investment.

This spirit of capitalism, to use Weber’s phrase, contrasted with “the moderate work
hours”, “leisurely work habits”, and lack of ambition that he saw as typical of the times. Few
books on the sociology of religion have aroused as much commentary and criticism as the
protestant ethic and the spirit of capitalism. It has been hailed as one of the most important
theoretical works in the field and as an excellent example of macro-level analysis. Like
Durkheim, Weber demonstrated that religion is not solely a matter of intimate personal beliefs.
He stressed that the collective nature of religion has social consequences for society as a whole.
Conflict theorists caution that Weber’s theory even if it is accepted- should not be regarded as an
analysis of mature capitalism as reflected in the rise of large corporations, which transcend
national boundaries.

The primary disagreement between Kari Marx and Max Weber concerned not the origins of
capitalism, but rather its future. Unlike Marx, Weber believed that capitalism could endure
indefinitely as an economic system. He added, however, that the decline of religion as an
overriding force in society opened the way for workers to express their discontent more vocally.
We can conclude that, although Weber provides a convincing description of the origins of
European capitalism, this economic system has subsequently been adopted by non-Calvinists in
many parts of the world. Contemporary studies in the United States show little or no difference
in achievement orientation between Roman Catholics and Protestants. Apparently, the “spirit of

capitalism” has become a generalized cultural trait rather than a specific religious tenet.
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Durkheimian Theory

Emile Durkheim was perhaps the first sociologist to recognize the critical importance of
religion in human societies. He saw its appeal for the individual, but — more important- he
stressed the social impact of religion. In Durkheim’s view, religion is a collective act and
includes many forms of behaviour in which people interact with others. As in his work on
suicide, Durkheim was not so interested in the personalities of religious believers as he was in
understanding religious behavior within a social context. Durkheim initiated sociological
analysis of religion by defining religion as a “unified system of beliefs and practices relative to
sacred things”. In his formulation, religion involves a set of beliefs and practices that are
uniquely the property of religion- as opposed to other social institutions and ways of thinking.
Durkheim argued that religious faiths distinguish between the everyday world and certain events
that transcend the ordinary. He referred to these realms as the sacred and the profane.

The sacred encompasses elements beyond everyday life which inspire awe, respect, and
even fear. People become a part of the sacred realm only by completing some ritual, such as
prayer or sacrifice. Believers have faith in the sacred; this faith allows them to accept what they
cannot understand. By contrast, the profane includes the ordinary and commonplace.
Interestingly, the same object can be either sacred or profane depending on how it is viewed. A
normal dining room table is profane, but it becomes sacred to Christians if it bears the elements
of a communion. For Confucians and Taoists, incense sticks are not mere decorative items; they
are highly valued offerings to the gods in religious ceremonies marking new and full moons.
Following the direction established by Durkheim almost a century ago, contemporary sociologist
view religious in two different ways.

The norms and values of religious faiths can be studied through examination of their
substantive religious beliefs. For example, we can compare the degree to which Christian faiths
literally interpret the Bible, or Muslim groups follow the Qur’an (or Koran), the sacred book of
Islam. At the same time, religions can be examined in terms of the social functions they fulfill,
such as providing social support or reinforcing the social norms. By exploring both the beliefs
and the functions of religious, we can better understand its impact on the individual, on groups,

and on society as a whole.
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Theological Theory of Religion

The Italian theologian, P. Rosario, traces the origin of religion to human nature itself,
which according to him has a religious dimension. The human spirit is constantly and
continuously searching for its source, i.e., the intimate spirit. This search of the finite spirit for
the infinite spirit its source is what constitutes religion. This can be traced to the submission of St
Augustine as the restlessness of the human spirit for its source; the infinite spirit or, in other
words, God. That is why man experiences uneasiness, dissatisfaction and insecurity. He
experience an emptiness or a vacuum within him and nothing finite can satisfy his most basic

desire which he often does not quite understanding himself.

3.2 Perspectives in the Study of Religion

We shall list some perspectives from the scholars who have attempted to explain and study
religion. We shall discuss these fully in another unit. The following are some of the perspectives

that we have noted in the explanation and study of religion:

(a) Anthropological Perspectives focus on religion as the bedrock of the relationship of the
human beings to their cultural environments.

(b) Sociological Perspectives examine the impact of religion and social institutions. They focus
on religious groups.

(c) Psychological Perspectives centre on the role of emotions and feeling in the practice of
religion.

(d) Historical Perspectives deal with the development of religions in time and space.

(e) Theological Perspectives focus on the different levels of relationship of God to human
beings, which emphasize among others the attitudes, faith, and assumptions of human beings
about God.

(f) Ethical Perspectives emphasis human being’s interpersonal relationships.

(9) Philosophical Perspectives focus on rational explanation of religious behaviours and ideas.

It asks questions about the universe and the place of human beings in it. It seeks intellectual
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explanations to human religiousness and religiosity and thus allows no role for faith or
revelation.
(h) Phenomenology Perspectives describe religious ideas as one observes them, and as they

appear to the practitioners.

4.0 CONCLUSION

You have learnt in this unit that theories of religion help in Nigerians understanding of the
different religions practiced in their societies. They also help in the understanding of their history
of their environment, social organizations, geography, and religious ideas that are essentially
revealed in mythologies. Myths as historical records of people, provides the basis for the

scriptures of religion in Nigerian society.

5.0 SUMMARY

e Theories of religion Nigerian society were developed over thousands of years and they
reflect belief systems and values in the society.
e There are many theories of the origin of religion. Some of these theories include

Euhemerism, allegory, personification, and myth-ritual theory, among others.

6.0 TUTOR-MARKED ASSIGNMENT

1. Discuss the theories of the origin of African religious mythology

2. Mention and discuss the different perspectives which scholars have used in analyzing
religion.

3. Compare and contrast Weber and Marx opinion of the role of religion in social change.

4. What is the difference between the profane and the sacred according to Durkheim?
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1.0 INTRODUCTION

Nigeria is a pluralistic society that practices three major religions, namely, African
traditional religion, referred to as ATR, Christianity and Islam. These religions are the living
religions of Africa. In this unit, we will discuss the basic tenets and structures that characterized
them and their basic differences with one another.
2.0 OBJECTIVES

By the end of this unit, you should be able to:

e Discuss the nature and sources of African traditional religion
e State the history of Islam in Nigeria

e Explain the origin of Christianity in Nigeria
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3.0 MAIN CONTENT

3.1 African Traditional Religion

African traditional religion is one of the many forms of natural religion. Like many of its
counterparts, it is coeval with man and bound up with culture. Because of the local nature of
these natural religions, as opposed to revealed ones, they are often personal to people with little
or no external influence. The most basic problem of African traditional religion is lack of any
written previous records. This in part explains why some early anthropologists think Africans
“have no religion.” Only recently did literature begin to abound, written by African students and
scholars who are able to work as it were from “within”.

African traditional religion has been grossly misunderstood and branded all sorts of names
such as Animism, primitive religion, paganism, fetishism, polytheism etc. Because of the
inadequacies of these names, African authors especially have been making the effort to find a
name that would do justice to the reality and also retain the unique character of the religion and
it’s Africanness. Thus the term “African traditional religion” has become widely used and
accepted. The term “traditional religions™ is being increasingly used to denote what former
writers called ‘animism...Both Islam and Christianity are ‘traditional religions’ in Africa, in the
sense that they have long traditions in the continent. African traditional religion is therefore,

defined as:

Institutionalized patterns of beliefs and worship practised by various African
societies from time immemorial in response to the ‘supernatural’ as manifested in

their environment and experience.

The Godian study Group defines it as “the system of \worshipping God without human
intermediary”. In his own definition, Anselme Tiziana, bishop of Bobodoulaso in Burkina Faso
defines it as “a plurality of beliefs and practices often localized, lacking any universal
denominator.” From these definitions emerge these essential characteristics: belief in God,

expressed through local cultural patterns, without a founder, collectively plural. African
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traditional religion is therefore, as all other natural religions, man’s response to God’s invitation
in the way he understands it in his particular circumstances (Africans).

In Nigeria, due to the missionary effort of Islam and Christianity, there is an exodus from
traditional religion to these other two. However, J.S. Trimingham explains it rather differently.
He attributes it to collapse in culture which led to its limitations being exposed. He writes:

Village religion is serviceable only within the circumscribed bounds of village
life. When horizons were widened, its limitations were felt, and this led many to
adopt either Islam or Christianity parallel to those aspects of the old religions

which are serviceable.

Due to lack of official and correct census figures in Nigeria, it is difficult to be precise with
regard to number. D.B. Barret in mid-1980 estimated it at 5.6 percent, and by the year 2000, it
would come to 3 percent. Followers of this religion are distributed all over Nigeria but more in
the Middle Belt and Southern parts. Today there is no part of Nigeria that is predominantly

inhabited by followers of African traditional religion.

3.2 Structure of African Traditional Religion

The structure of African traditional religion consists of the following:

Belief in God

God is the African religion has been the topic of much discussion and controversy-whether
the African believes in God and the concept of this God, whether it is monotheism or polytheism
or paganism. From the names which early anthropologists and historians of religion gave to
African traditional religion as we saw above, it is obvious they hardly thought that Africans
believed in God. However now, no such studies hang on to those early notions. The Africans
believes in God, and the names he gives to Him are indigenous and the concept is not borrowed
from Christianity as some authors affirm. His names include Chukwu, (lgbo); Olodumare
(Yoruba); Ubangiji (Hausa-Katsina); Abasi Ibom (Efik), etc. As Mbiti puts it, “African concepts
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of God are strongly coloured and influenced by the historical, geographical, social and cultural
background or environment of each people”. African traditional religion is a monotheistic

religion though it has to be qualified:

I do not know of any place in Africa where the intimacy is not accorded to God.
That is why...l conclude that the religion can only be adequately described as
monotheistic. I modify this ‘monotheism’ by the adjective ‘diffused’ because here
we have a monotheism in which there exist other powers which derive from

Deity.

God’s attributes include intrinsic ones such as omniscience, omnipotence, immanence,
transcendence; extrinsic ones as self-existence, pre-eminence and greatness, infinity etc; and
moral ones as love, mercy, anger, justice, holiness. He is not distant, uninterested and withdrawn
(Deus Otiosus or Absconditus). The withdrawal of God as referred to in the myths must not be
taken too literally. They only try to explain the universal human experience of divine

transcendence.

Belief in Deities and Spirits

Directly below the Supreme Being and created by Him are the minor deities and spirits
which are local. It is actually these that give African traditional religion its local orientation.
They represent, for instance, the spirit of the tribes, divinized heroes and founders of towns or
tribes, and natural forces like thunder and include gods’ harvest, of rain, of fertility and good

luck. Writing about the spirits, E.I Metuh notes:

They are numbered in hundreds and find their abode in mysterious rocks, caves,
mountains, lakes, rivers, forests, and animals. They are endowed with
supernatural powers which may sometimes benefit the lucky ones and those
initiated into the secret of their cult. But generally they are ferocious and ruthless

and inspire great fear and extreme caution.
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Both the deities and the spirits are all worshipped. In African traditional religion there exist
also evil spirits which are not worshipped but placated in order to escape the evil they can cause.

Belief in Ancestor Cult

Another important feature of the African traditional religion is strong communion with the
spirits of dead ancestors. It is believed that dead ancestors play a great role in the welfare or
fortune of the family. The tie is such that the ancestors have an altar in the family where they are
worshipped. Every morning and at other occasions they also are invoked in prayers fro their
patronage. Cult of the dead is however not peculiar to African traditional religion as all religions
has it. C.U.M. Ezekwugo writes:

The cult of the dead has been part of every known theistic religion and this
element was never found absent in African religion even from earliest times. It
has ever been the firm belief of the African that man lives after death and can in

some way influence the life of his still living relatives.

There are two major ignitions rites connected with the spirit world and the dead. At birth a
child is received from the spirit world and introduced into the human family and the death the
funeral rite introduces him into the human family and at death the funeral rites introduces him
into the ancestral. This is why funeral rites are important in African traditional religion as one
cannot join the forefathers until the rites are properly performed. The immediate consequence of
African traditional religions creedal content in relation to man and the world is a vision that is
essentially pluralistic and accommodating.

Diffused monotheism with its multiplicity of minor deities and a host of spirits including
ancestral ones which, though created by the Supreme Being, are all worshipped along with Him,
makes African traditional religion see the world as a scene where beings, supernatural and
temporal, interact in a harmonious co-existence, its world-view is anthropocentric. Though God
is Supreme, man is at the centre of both the hierarchy of beings and of creation. God is at the

service of man:

104



Both the beings above man and those below him are appreciated to the degree
they help man to achieve his self-fulfilment...God exists for man and not man for
God...the aim of worship is to attract God’s gift and blessing... The glory of God

IS not the primary object of worship.

In spite of this hierarchy, the world remains an orchestra in which each part plays its
distinctive and independent role yet subordinate to the rest for general order. If one part fails to
perform, the equilibrium is affected. If one deity is angry, the must be modified and made
cooperative. This unity in plurality is responsible for the fact that African traditional religion is

very tolerant, open and receptive.

Belief in Priest and Other Cultic Men

As in other religions, the place of priests and other cultic men in African traditional religion
cannot be over-emphasized since it belongs to them to act as intermediaries between men and the
gods, to make known to the people the minds of the gods in certain difficult circumstances
through oracular pronouncements and the like, and to offer sacrifices and perform other cultic
ceremonies as homage and worship and as appeasement to the gods in the name of the people.
Four cultic persons can be distinguished: the priest, the witch doctor, the herbalist or medicine
man, the diviner. Often the last three are combined in one person. The priest, however, differs
from the last three in that his is a public function exercised in the name of a group and with
reference to a particular deity while the others are vocations of personal choice and charisma,

exercised privately. Making the distinction, E.l. Metuh writes:

A priest... is a public functionary. He is usually attached to a cultic centre, a shrine
or a temple where he performs certain prescribed forms of rituals on behalf of the
people... whereas a medicine man is self employed and offers his services to
individuals or groups who may request and pay for the service, a priest regardless
of whether his office is hereditary or personal... is an employer or organ operating

in the interest of the organization members.
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Part of the duties or functions of the priest includes: “He announces liturgical seasons. He
has a special duty to supervise the moral conduct of all in his locality. He consults good or other
spirits about the sacrifices necessary to atone for faults”. The priest’s most important function is
sacrifice and God is regarded as the “ultimate recipient” of all sacrifices including those to the
gods and other spirits. The priest’s most important symbol of authority is Ofo stick (Igbo
Religion) or its equivalent. “Basically the symbol has a referential character, indirectly mediating
the relationship between man and the supernatural. It is a vehicle of divine power”. The witch-
doctor detects and deals with witches; the medicine man is a traditional doctor while the diviner

is concerned with oracles.

3.3 Liturgy of African Traditional Religion

Ritual ceremonies are a prominent part of African traditional religion. They are either
formal or informal and include: sacrifices, prayer, music, dancing and feasts. Writing about

worship, sin and sacrifices, O. Imasogie notes:

Worship is generally defined as man’s response to... the revelation or presence of
the divine... Like any other religion, Nigerian traditional religion makes provision
for this phenomenon of religion... Hymn singing accompanied by various
instruments or hand clapping may be a part of the worship... Sacrifice is the soul

of religion... and the Nigerian traditional religion is no exception.

Thus, in worship in African traditional religion, sacrifice occupies a central place. Sacrifice
can be communal when a whole town is involved, family when it touches families, nucleic or
large and personal, when it is just an individual. The purpose includes expiation, warding off

molestation from an unknown evil spirit, petition, and thanksgiving.

Characteristics of African Traditional Religion

Religion according to Mbiti (1965:10) can be seen in five parts. No part by itself

constitutes the entire meaning of religion. All these parts must be seen as working together to
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give a complete picture. They are beliefs, practices, ceremonies and festivals, religious objects
and places, values and morals, religious officials or leaders. Beliefs are an essential part of any
religion. They show the way people think about the world and their attitude to life. African
religious beliefs centre on God, spirits, human life, magic, death and the hereafter. Religious
practices, ceremonies and festivals are also essential to any religion. Religious practices show
how people express their beliefs practically. They include prayers, rituals, sacrifices and
offerings, and so on. Festivals are joyful occasions where people sing, dance, eat and celebrate a
particular occasion or event. Religious objects and places cover the things and places, which
people have set apart as being holy or sacred.

They are seldom used except for a particular religious purpose. There are many such
religious objects and places. Some are man-made while others are taken in their natural form and
set aside for religious purposes. Values and morals are the aspects of religion, which deal with
such ideas that safeguard or uphold the life of the people in their relationship with one another
and the world around them. Values and morals cover issues like truth, justice, love, right and
wrong, good and evil, beauty, decency, respect for people and property, the keeping of promises
and agreements, praise and blame, crime and punishment, and so on. Religious officials or
leaders are the people who conduct religious matters such as ceremonies, sacrifices, divinations,
prayers, etc. These are trained men and women. They have vast knowledge about religious
affairs more than other people, and are respected by their community. They hold offices as
priests, ritual elders, rainmakers, diviners, medicine men, etc. These are the five essential parts,

which make up a religion. They have to be considered together, because religion is complex.

4.0 CONCLUSION

In African traditional society, religion and culture are the hubs around which human
personality, movements and institutions are organized and pursued. The traditions of the people
are rooted in religion and culture and the corporate life of the people is determined by religion.
Social and political relations, unity and solidarity are regulated by divinities or spirits on grounds
of appeasement, expiation, propitiation, adoration, prayers and sacrifice. Religion dominates the

people’s worldview in cultural, social, economic and political spheres.
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5.0 SUMMARY

In this unit, we have discussed the: Structure of African traditional religion, which are
belief in God, belief divinities and spirits, belief in ancestral cult, belief in priests and other
secret persons, among others. Importance of religion in any given society which is that, religion
helps a people to relate very well with one another, and with God. Role of religion in the society,
as a functional system, religion performs the following functions or roles: importance and

significance of culture.

6.0 TUTOR-MARKED ASSIGNMENT

1. List any five structures of African traditional religion.
2. Explain the liturgy of African traditional religion
3. What are the characteristics features of African Traditional Religion?

7.0 REFERENCES/FURTHER READING

Adelakun, O. A. (1990). “The Concept of Culture.” In Metuh, E.I. and Ojoade, O. (Eds).

Nigerian Cultural Heritage. Jos: Imico Publishing Company.

Agbodike, C. C. (1999). “African Traditional Religion and Culture as a Tool for National
Reconciliation and Integration in Nigeria.” In Nsukka Journal of the Humanities. Nsukka:

Magnet Business Enterprises.

Ekpenobi, E. & Ezeaku, I. (1999) (Eds.). Socio-Philosophical Perspective of African Traditional
Religion. Enugu: New Age Publishers.

Idowu, E. B. (1973). African Traditional Religion: A Definition. London: SCM Press Limited.

Imo, C. (1999). “The Concept and Ramification of Culture.” In Metuh, E.I. and Ojoade, O.
(Eds). Nigerian Cultural Heritage. Jos: Imico Publishing Company.

108



Martin, D. (1967). Sociology of English Religion. New York: Basic Books Inc. Publishers.

Mbiti, J. S. (1965). African Religions. London: Heinemann Books Limited.

Mbiti, J. S. (1969). African Religions and Philosophy. Ibadan: Heinemann Books Limited.

Metuh, E. I. & Ojoade, O. (1990). (Eds.). Nigerian Cultural Heritage. Jos: Imico Publishing
Company.

Metuh, E. I. (1985). African Religions in Western Conceptual Schemes: The Problem of

Interpretation. Jos: Imico Press.

Metuh, E. I. (1996) (Ed.). African Inculturation Theology: Africanizing Christianity. Onitsha:
Imico Books.

National Teachers’ Institute, Kaduna: Cycle 1 and Cycle 3 (2000).

O’dea, T. F. (1966). The Sociology of Religion. Englewood Cliffs, Prentice Hall Inc.

109



UNIT 5: NEW RELIGIOUS MOVEMENTS
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1.0 INTRODUCTION

In the previous unit we treated the major religions in Nigeria and, their geographical
spread. We also discussed the relationship between the three religions, their doctrines as well as
the factors that hinders peaceful co-existence among adherents of these religions. In this unit, we
shall examine new religious movements in Nigeria. There is a significant amount of diversities in
what is called “New Religious Movements”. However, we shall categorize the new religious
movements into three groups. This include: Missionary Christianity, Nigerian Indigenous

Christianity and Nigerian Pentecostalism.

3.1 Missionary Churches

Missionary Churches represents the mainline Churches established by Christian missionary
agencies from Europe and America in Africa, during the 18" and 19" centuries (Ryder, 1961).

These Churches came with the advent of European colonialism, although there are some
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exceptions, for example, in Nigeria, where the first contacts between the indigenous peoples and
European missionaries was in the 16" century, when Portuguese Catholic priests visited the
kingdom of Bini (1585-1707), and Warri (1574-1807). Although the type of Chrurches planted
in these areas later died out because of so many reasons, cultural traces still existed till this day
as a result of this early encounter (Ryder, 1961). The Portuguese missionaries resorted to “a
Church state” model of planting Christianity by targeting local chiefs and hoping that once these
chiefs have converted, their people will follow suit (Ryder, 1960).

Because the new faith did not issue from the people’s religious conviction, and the
Portuguese were more concerned with commerce than missionary works, Churches did not take
deep roots (Isichei, 1995). The Portuguese were the first Europeans to take away slaves from the
West Coast of Africa to Europe. They popularized the shameful slave trade (Ryder, 1960). And
this was the strongest reason why the Christian message they brought was scorned and therefore
ineffective. The first contact between European missionaries and what is today Ghana in the 15"
century, when Portuguese Catholics visited the coast. But interest in trade superseded the
evangelical imperative, and also the harsh climate conditions made European survival immensely
difficult, especially as quinine, the anti-malarial drug, was yet to be discovered about this time
(Hugh, 1997).

In Nigeria, many attempts were made by the European missionaries to introduce Churches.
In 1733, for example, the local chief in Warri reverted to indigenous religion and with him his
people because the new religion failed to end a spell of drought; they smashed a statue of Jesus
to display the failure of Churches to be of practical benefits to them in their search for a
meaningful and reciprocal relationship with the divine (Isichei, 1995). The second attempt to
introduce Christianity in Nigeria came in September, 1842 where ex-slaves from Sierra-Leone,
led by the Methodist missionary, Thomas Birch Freeman, reached Badagary near Lagos (Isichei,
1995). In South Africa, by the 1820s, missionary Christianity has been introduced in some
remote areas by the Congregationalist of the London society (CLM).

Missionary Churches, exemplified by such organizations as the Catholic, the Anglican, the
Presbyterian Churches, the Methodists, the Baptists, among others, expanded slowly but steadily,
making itself attractive not just by preaching the gospel but more importantly, by bearing other
valued goods, technical skills and the superiority of their guns over spears, bows and arrows

(Commaroff and Comaroff, 1986, Peel, 2000). African belonging to this strand of mainstream
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Churches constitutes more than one half of the total Christian population. For example, Nigerian
Catholics alone make up 17% of the Christian population of the continent (Comaroff and
Comaroff, 1986). There are features of missionary Churches in Africa that varied in
denominational incarnations and carried with them, Euro-American formalized theology, liturgy
and method. Because of their long historical traditions of theological articulation and
systematization, doctrines and ways of worship came last in thought categories alien to the
people.

This formalized structure of dogma increasingly alienated the indigenous peoples to whom
it was directed (Nwokeji, 2005). What further accentuated this feeling of religious alienation
were the use of foreign language in the transmission of teachings, and the feeling of superiority
by the missionaries, because missionary Churches came with the baggage of European culture.
This causes them to demonize indigenous cultures and everything Nigeria (Helgesson, 2006).
The European missionaries viewed Nigerians as “savage”, “primitive”, “pagan” and “heathen”,
who needed western/missionary intervention in overcoming their ‘“barbaric stage” of
development and access civilized stage” which the missionaries represented (Mbiti, 1969). While
there were some exceptions to this practice such as was evident in the works of Bishop Calenso,
the Anglican Bishop of South Africa, who was pro-zulu culture and suffered great persecution
for it, many of the agenda of missionary Churches was to eradicate Nigerian cultures and replace
them with Euro-American ways of living (Draper, 2003).

This is not just true with material and non-material aspects of culture such as: names,
drinks, organizational systems, dress codes, among others. Missionary Churches was properly
engaged with the totality of African ways of life, a reason that caused schisms in the late 19" and
early 20™ centuries in these Churches in Nigeria. Because Nigerians were conceived of as
“uncivilized”, one important defining social structure of missionary Christianity was, and still is,
its immersion in social services: education and hospital works (Falola, 2005). In some places like
Nigeria, missionary Churches had a leadership structure that was dominated by non-Nigerians.
The Church of Scotland in Calabar established the first printing press in 1846. Rev. Henry
Townsend, a Church missionary society missionary Churches in Abeokuta, published the first
newspaper in Nigeria, Iwe Irohim, on 3" December, 1959 (Falola, 2005).

Missionary Churches provide significant strategies of social transformation through the

construction of schools and health care facilities in many Nigerian cities and towns, thus,
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creating a new cadre of educated Nigerian elites necessary to man the new bureaucracy of
colonialism. These projects introduced new forms of learning and knowledge, as well as further
demonized and discredited Nigerian indigenous knowledge and medical traditions and systems.
The most important image of missionary Churches was, and still is, its identification with
colonialism. It was perceived as a religion “the Whiteman”, which came with the “Whiteman
ideas” and cultural baggage of the Euro-Americans who did not separate the gospel message
from western cultural practices and idiosyncrasies.

Colonialism was associated with the obnoxious trade in Nigerians as slaves. It was also
seen as unjust oppressive and repressive. Churches were a well perceived as an ally or
collaborator in a system of unwarranted economic, cultural and political exploitation. This was a
basic contradiction in the integrity and sincerity of the gospel message the group of Whiteman
and women claimed to bring. According to Isichei (1995), there was a basic contradiction
between converting Nigerians and purchasing them as slaves. Colonialism actually produced
racism and discrimination based on the colour of one’s skin. Many of the missionary Churches
also had a policy that looked down on the Nigerians as inferior and incapable of self-
management. These above listed features of missionary Churches fuelled the emergence of new

strand of Churches which aimed at rectifying the social, political and religious ills in Nigeria.

3.2 Nigerian Indigenous Churches

Nigerian indigenous Churches or Nigerian independent Churches (AICS) refers to those
Churches that at the beginning of the 20™ century either broke away from mission Churches or
missionary/mainline Churches or were founded independently of European missionary activities
and are handled by Nigerians (Asonzeh, 2007). Some people referred to them as “Nigerian
Initiater/Instituted Churches” (Venter, 2004). It is generally argued that Nigerian indigenous
Churches started in South African in 1884 (Venter, 2004). There are so many reasons for the
establishment of these Churches. First, the mission Churches expanded and took roots, the Bible
was translated into indigenous languages and African appropriated the message of the gospel
according to their local worldviews, often breeding conflicts and disagreements. The Nigerian
worldview is intensely charismatic and alive; the gospel was interpreted in a lively manner and

infused with many culturally relevant events.
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Second, there have been debates about finding an appropriate nomenclature for Nigerian
Independent Churches. Sometimes, they have called “Separatist Churches”, a derogatory term
that is only used by outsiders to signify the “Otherness” of the new Churches (Ayagboyin, 1997).
But since not all of the Nigerian Independent Churches “Separated” from mission Churches, the
term rarely does justice to the complexity of the phenomenon. Some of the Nigerian Independent
Churches, especially in South and West Africa, seceded from the mission Churches for political
and economic reasons. According to Sundkler (1961) who first adopted this class of Ethiopian
Churches in 1948 posits that those who broke away from the mission Churches did primarily on
racial ground or as a result of the struggle for prestige and power. Internalizing the imperative of
psalm 68: 31 which reads: “Let Ethiopia hasten to raise its hands to God”, the pioneers of the
protests against Euro-American domination in the “colonial Churches” soon constructed “the
self-government of the Nigerian Church under Nigerian leaders (Turner, 1979).

The first Nigerian Church to break away from a mission Church in Nigeria was in 1888 and
the reason was to protest against Nigerian treatment of a local leader (Turner, 1979). There are
many such Churches in different parts of Africa. As a result, these Churches that broke away
from mission Churches for political reasons are now called “Ethiopian Churches”, signifying that
they are indigenous initiatives without foreign financial or doctrinal support designed to recover
indigenous leadership roles and traditions (Sundkler, 1961). They are also African in
ecclesiology, emphasizing autonomous Christian life and administration. Thus, Ethiopianism is a
movement of religious and cultural protest against mistreatment of Africans in some mission
Churches (Turner, 1979). In Nigeria, a large group of the Nigerian Indigenous Churches (AICS)
is called “Aladura” (praying movement, while in South Africa, a similar group is known as
“Zionist Churches” (Peel, 1968). Aladura movement in West Africa has its roots in the 1918
outbreak of influenza in Yorubaland in Nigeria (Mitchell, 1970).

This small group within the Nigerian Church resorted to prayers alone to tackle the
problem posed by the influenza but soon ran into doctrinal and ritual difficulties with the
authorities of the Church which kicked them out by 1925 (Peel, 1968). The Aladura group
emphasized prayer, healing and visionary guidance and grew rapidly in the 1920s and 1930s
(Turner, 1979). The Eternal Sacred Order of the Cherubim and Seraphim Movement (C&S) was
founded in 1925 by Moses Orimolade and Christianah Abiodum Akinsowon (Mitchell, 1970);
the Church of Lord Aladura was founded in 1930s by Josiah Oshitelu (Peel, 1968); the Celestial
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Church of Christ (CCC) was established in 1947 by Samuel Oschoffa (1909-1985); the
Brotherhood of the Cross and Star (BCS) was founded by Olumba Olumba Obu (born Ca 1909)
in 1958 after a vision (Mitchell, 1970).

In South Africa, the “Zionist” Churches emerged primarily against political and social
discrimination against Nigerians. Because Nigerians were restricted in terms of residence,
labour, association and movement, the adherents of these Churches nursed the ambition to
construct “Zion”, a land of freedom, and a home free from oppression and subjugation. Many of
these Churches had “Zion” as part of their official names. Sundkler (1961), a Bantu Prophet in
South Africa asserts that Zionist Churches historically have their roots in Zion city, Illinois, the
United States. Ideologically, they claim to emanate from the mount of Zion in Jerusalem. A
popular example of Zionist Church is Zion Christian Church (ZCC). There are over seven
thousand Zionist Churches in South Africa alone. According to Anderson (2005), over 30% of
the South African population is made of members of Nigerian Zionist and Apostolic Churches.
Both Aladura and Zionist Churches have three important characteristics. These includes: self-
financing, self-governance and self-supporting (Anderson, 2005).

In addition to these are: the emphasis on cultural appropriation of significant themes and
practices such as the use of indigenous music and language, emphasis on the activities of evil
spirits such as witches and demons, the claim by the leaders to have the power to deliver people
from the influences of these baneful spirits and the active role given to women as some even
became Church founders (Mitchell, 1970). These Churches were initially regarded with great
disdain by those who ridiculed them by calling them “Schismatic Movements” and regarding
them as syncretistic, and therefore, impure Churches (Turner, 1970). The colonial administrators
also looked at them with great suspicion and perceived them as threat to their colonial agenda,
especially as these Churches engineered mass revivals in many parts of colonial Nigeria. In some
cases, the leaders of these Churches, such as Garrick Sokari Braide and Joseph Babalola were
arrested and imprisoned by the colonial authority (Isichei, 1995). The leadership of the mission
Churches also disregarded them with ridiculous names such “white garment Churches”, or
“Mushroom Churches” (Enang, 2000).

The spread of the Nigerian Independent Churches has been phenomenal not only in Nigeria
where they constitute more than 10% of the Christian population but in Europe and North

America where they are attractive to a large segment of disaporan Africans (Kalu, 2005, Harris,
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2006). As Nigerian migrant to distant locations in search of work, education and better life, they
carry their religious traditions with them. But as they face forms of life crisis generated by
modernity and its anxieties, these indigenous forms of Churches become more appealing to many
Nigerians whether in Nigeria or in Europe (Harris, 2006). This however, shows that Nigerian
indigenous movements represent attempts at Nigerianise Churches, to make it relevant to the
cultural needs to the Nigerian people. They were part of incipient efforts to decolonize the

continent from external religious, social and cultural influences.

3.3 Nigerian Pentecostalism

Pentecostalism represents the fast expanding sector of Churches in Nigeria. It emerged
through many pathways and in different forms. Three district stands are noticeable, namely:
classical/mission Pentecostal Churches, Indigenous/Independent Pentecostal Churches and New
Pentecostals/Charismatic Churches/Ministries (Anderson, 2002).

Classical Pentecostalism

In Nigeria, classical Pentecostalism made its first appearance in 1930-1931, when the
leaders of the Aladura revival made contact with the Apostolic Church, a “British Pentecostal
Body” to provide guidance (Peel 2000). This was the first external encounter between indigenous
religious groups and foreign Pentecostal Church. Other foreign Pentecostal missions that soon
came to Nigeria include: the Assemblies of God, which came in 1939 at the instance of an
indigenous Church in eastern Nigeria; the Four Square Church was established in 1941, followed
soon after by the Apostolic Faith Church (Harris, 2006). The activity of Karrick Braide, which
started within the Anglican Church also, had all the hallmarks of Pentecostalism such as faith
healing, prophecy, exorcism, speaking in tongues, spontaneous prayer, exuberant liturgical
expression, stress on dreams and visions (Ojo, 1996).

In South Africa, Pentecostalism made its debut in 1908, soon after the 1906 Azusa street
event (Anderson, 2000). Three of the largest classical Pentecostal Churches are: the Apostolic
Faith Mission (AFM), established through the direct missionary activities of Azusa street

missionaries; the South African Assemblies of God, and the Full Gospel Church of God
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(Akinsanya, 2000). While classical Pentecostal Churches in Nigeria are not North American

impositions on Nigerians, but products of North American experiences and missionary impulse.

Indigenous Pentecostalism

Indigenous or independent Pentecostal Churches refers to those Pentecostal Churches
established by the Nigerians between 1920s and 1960s without any relationship with mission
Pentecostal Churches (Anderson, 2005). These Churches, though did not achieve social
visibility, were significant in appropriating the Christian message in a distinctive way that
attempts to provide locally meaningful answers to local questions and problems based on the
perspective of the Bible as they understood it. Thus, the Christ Apostolic Church was established
in 1940 as a fusion between the Aladura revival of the 1930s, and the British Apostolic Church
(Olukayode, 2000).

The Apostolic Faith mission in Nigeria was established by Timothy Gbadebo Oshokoya, an
Evangelist from CAC, in 1944 and the Redeemed Christian Church of God (RCCG), a Nigerian
Church founded in 1952 as an Aladura Movement, soon became Pentecostalised through
appropriating the prevailing Pentecostal spirit of the time (Peel, 2000). It went into affiliation
with the South African Apostolic Faith Mission (AFM) in 1956 through to 1960. Today, this

Church is at the forefront of Pentecostal expansion in Africa (Asonzeh, 2006).

New Pentecostalism

New Pentecostal Churches refers to the group of new Churches which emerged since the
1970s in Nigeria. Most Nigerians, this period is marked by increased insertion into liberal
marked ideology and globalization processes characterized by rapid travels and mass
communication. Anderson (2000) posits that this new form of Christianity is fast becoming one
of the most important expressions of Churches on the African continent, especially in African’s
cities. In Nigeria, for example, this was a period characterized by post-civil war deprivations and
increased spiritual quest for salvation and solutions to the social problems. The expansion of
education also provided an important infrastructure which facilitated the emergence of an

educated elite eager to appropriate the goods of modernity. These and other factors fuelled the
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quest for spiritual solution to people’s questions. Consequently, a new class of religious elite
with university education and strong appetite for foreign ideas and taste emerged, bearing a new
religious message.

The new Pentecostalism espouses doctrines that mark them out among other groups of
Christians. They believe that they constitute a special people of God, who alone are saved and
the rest of humanity is doom to perdition. Theologically, a person is saved who is “born again”
and is regenerated or sanctified by an inward feeling of holiness. Sanctification purifies a
believer from sin and all forms of pollution. One of the most important doctrines of new
Pentecostalism is their teaching on baptism of the Holy Spirit and external manifestation of
speaking in tongues. This new gospel message which promises individuals a comprehensive
solution to all their worries, on condition that they become born again, and given generously to
the religious leaders in exchange for material and spiritual blessings in the form of healing,
wealth, abundant life, success and earthly promotion, is known by a variety of names. These
include: prosperity Churches, health and wealth Gospel, the Faith movement, Name-it-and claim
it, among others.

New Churches were founded by individuals in the late 1970s and 1980s. They consolidated
in the turbulent 1990 and are now witnessing a runaway expansion as they are opening branches
in many different countries of the world. Thus, in Johannesburg alone, there are over hundred
Nigerian founded new Pentecostal Churches existing in March, 2007 (Laurent, Andre and Rene.
In these and other African countries, a new form of Churches has flowered, rapidly changing the
social, religious, economic and political landscape. There are certain important social
characteristics of the new Churches, espousing the theology of prosperity and abundance which
has been widely regarded by scholars as an “American export”.

Many of the founders of these Churches claim divine authorization for establishing an
economic empire than a religious organization. They unabashedly look to principal preachers
and televangelist in North America as their mentors, coping what they think to be responsible of
the “success” of these American god/fathers. They attempt to understand the new religious
landscape of Africa without critically assessing the influence of American preachers and the
roots of the message they propagate to Africa is impossible. Gifford is unequivocal about the
American roots of prosperity message in African even as Ojo insists the prosperity gospel has an

African roots.
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Ojo is not correct in this respect because many African proponents of prosperity gospel
such as Oyedepo of Winner’s Chapel, Idahosa, and E.A Adebayo of the RCCG clearly state their
indebtedness to their American mentors. Although indigenous religions in Nigeria are inherently
materialistic, that is, their adherents seek material benefits from the worship of the gods, the
prosperity gospel as preached and practiced by its principal African exponents does not spring
from this feature of indigenous Nigerian cosmology. What accounts for the appeal of the
prosperity doctrine is the cultural resonance which indigenous ideas offer, and this certainly does

not account for its origin.

Characteristic Features of Nigerian Churches

The basic features of Nigerian Churches are the unhittable “American Heritage” of the
prosperity message and the emphasis on faith healing and deliverance. In Nigerian cultural
worldview, religion and healing are inextricably linked. An important function of religion is
therefore, to bring restoration in the face of brokenness to man’s body, established relationships
between different religions of the world, and to create social and spiritual networks in the
society. Healing is not restricted to diseases alone but to other situations of morbidity or
disability-physical, material, financial or spiritual. It is conceived as a comprehensive restoration
of a believer to superabundant health or statue accruing to him or her as a result of what Jesus
Christ has wrought on the cross. The ministers of new Pentecostals Churches believes that they
have been endowed by God to bring physical healing and deliverance to their followers as a
proof of the validity of their preaching as maintains by Oyakhilome, one of Nigerian foremost

Pentecostal faith healers thus:

| have a message that certainly heals people. You cannot hear that message
and remain sick, poor or dejected. It would bring you hope and life...of a
necessity; there will be healing and miracles. Miracles of healing are like your
credentials. If you preach Jesus Christ and he sent you, he will back up your

claims.
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While some of these Churches claim to heal all diseases without exception, others make a
claim to a particular set of diseases. Christ Embassy, for example, claims to heal all diseases,
including economic and financial failures, which are interpreted as forms of “barrenness”. The
Liberty Gospel Church, another Nigerian new Church founded by Helen Ukpabio, a confessed
former witch, specializes in delivering people who are under the possession of witchcraft spirit.
The Laughter Foundation, a Church in Lagos, claims only to provide barren women with what is
calls “fruits of the womb”, T.B Joshua’s Synagogue Church of all Nations heals only those
suffering from HIV/AIDS, Mountain of Fire and Miracles specializes in casting out demons of
all specifications. Because of the proliferation of new Churches, competition among them is life
and each thus makes efforts to carve out a niche that it will serve through a well-defined or
streamlined set of product.

Wendl posits that healing and deliverance Churches form a special strand of Pentecostalism
that has endeared itself to a large segment of the African population. These features of
Pentecostalism Churches partly account for “widespread conversion to Pentecostalism. The third
feature of new Churches is their firm-like structural organization. As a carryover of the
American influence, these Churches are organized as firms or commercial enterprises engaged in
the production, distribution and pricing of religious and non-religious commodities with primary
motives of making satisfactory profit and maintaining a market share. They are founded and
owned by one person who claims a special divine authorization with a specific mandate with
global ramification. He is a “bank of grace”, a repository of Charismata, and a special bridge
between his followers and God. He controls both Charisma and cash; even though there is a
Board of Trustees (BOTs) appointed by the founder and registered with the appropriate
government agency.

As the chairman of the Board of Trustees (BOTSs), the control of the founder doubles as
president and chief executive officer (CEO). He is an oracular instrument and initiator of
doctrines and orientation. He alone holds a special privilege of interpreting the will of God to his
followers. In Nigeria, the three wealthiest religious organizations are Pentecostal mega
Churches: the Christ Embassy owned by Chris Oyakhilome, Winner’s Chapel of Ayodepo and
the RCCG of Enoch Adeboye. The fourth feature of these Churches is that the role of women in
the new Churches is both interesting and intriguing. It is nothing close to what obtains in the

mission Churches although it is closer to how women functioned in the Nigerian indigenous
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Churches. In the new Churches, women receive a great deal of visibility. They are integrated in
the decision making processes and exercise a certain degree of power and authority. Some
Church founders are women and there are cases those wives of deceased Church founder and
owners have successes their late husbands.

The spouses of Church founders are usually the second-in-command in the hierarchy of
power and authority. Knowing the power of women to attract men into religious organizations,
some Churches exploit this in giving women into the fold. Pastor’s wives also serve another
purpose in the Church; they protect the family’s estate and control most financial dealings in the
Church. There are now Churches with “Department of family affairs”, which cater to the needs
of family members, particularly women. Related to the firm structure is another feature which
reveals their economic character. Their leaders are media savvy individuals who, with the
university education background, have introduced commercial practices into their organization
and in the production of religion and other goods.

It is now a common feature, particularly among the mega-Churches, but also medium-sized
Pentecostal groups, that they produce a huge array of videos, magazines, CDs, DVDs, books,
booklets, and pamphlets, stickers, key holders and other religious memorabilia (handkerchief,
Olive oil). The sixth social feature of the new Churches is the increasing use of marketing
strategies, particularly advertising. Religious advertising, which constitute a specific form of
religious communication, has increased since the emergence of the new Churches in the late
1970s. Different methods of advertisement are used, the most popular of which is the poster and
hand bills, bill boards, branded vest, caps, pens, among others. Some mega-Churches own
television and radio broadcasting stations. Others place advertisement on these electronic media
as well as in print media of newspapers and magazines.

Pentecostal advertisement serves multiple functions of creating and managing positive
social visibility and image for Church owners as well as creating public awareness for Church
events. They also create product differentiation and shorten the searching time for religious
seekers. The seventh feature of Nigerian New Pentecostalism is the tendency to reconstruct
religious geography through the construction of religious camps. In Nigeria and Ghana, these
Churches buy up large expenses of land and construct s large facilities such as schools,
auditoriums, guesthouses, banks, gas station, hospitals, dormitories and presidential villas, for

VIP guests such as politicians.
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These camps, which often constitute an “alternative city”, provide the physical venues for
commercial companies to patronize the Churches by sponsoring some of the religious
programmes in exchange for marketing their products and services during the events. These
camps are a veritable structure of Pentecostal sub-politics, attempting by Pentecostal ministers
and their followers to influence the dynamics of national politicking and to achieve mutually
beneficial ends for both pastors and politicians.

3.4 Reasons for the Presence and Expansion of Nigerian Churches

There are valances of reasons responsible for the presence and expansion of Nigerian
Churches. These include:

Distinctive Doctrines

The doctrines of a religion are very important factor in attracting people, and those of
Nigerian Churches have undoubtedly been so attractive for large numbers of people. Nigerian
Churches, particularly new Pentecostalism believes its doctrines are not new but a commitment
to the full gospel, that is to say, they are re-emphasizing the old doctrines as found in the Bible.

Akoko outlines the old doctrines as:

()  The Biblical emphasis on salvation and justification by faith

(i)  The doctrine of the second coming of Christ

(iii) The stress on divine healing

(iv) The doctrine of the Holy Spirit that empowers a Christian to live victoriously and to

witness effectively and whose gifts enable a believer to perform the supernatural.

These Churches believe strongly in the baptism of the Holy Spirit that occurred on the day
of Pentecost among the early disciples. They believe that the out pouring of the Holy Spirit on
the disciples that made them speak in tongues on the day of Pentecost was not only for the day
and only to the early disciples. However, they hold that glosso lalia is not the individual’s final

goal in his/her religious experience but rather a beginning of a new kind of Christian living that
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is empowered and graced by one of the nine gifts of the spirit: discernment of error, power over
satanic influences, healing and miracle-working abilities, wisdom, among other (Gifford, 1990).
Nigerian Churches, particularly Pentecostals believe that physical illness should be treated
through spiritual means. A good number of them prefer praying to physical ill persons, rather
than taking them to the hospital. They believe every one can have this spiritual ability to treat
illness.

This is accomplished by the laying on of hands on the head of the patient and praying. This
faith healing doctrine provides a strong solution to the problem of ill health, thereby attracting
many people. These Churches vehemently condemn the baptism of children as a public
profession of faith after conversion. They are expected to be pragmatic and charismatic in their
preaching and move with their Bibles ready for evangelism. They manifest holiness of life they
give up smoking, alcohol, secular dancing and going to theaters, which are considered demonic.
Another reason that accounts for the growth of Nigerian Churches in the whole range of
economic opportunities that have been opened up by these groups during this period of economic
crisis affecting Sub-Saharan Africa.

These Churches need a team of pastors and other workers to work in their establishments.
Many unemployed people have enrolled in Pentecostal Bible Colleges, not because of the
pastoral call to serve but to earn a living. Some of the Churches have enormous projects and
establishments such as schools, hospitals and banks. Employment opportunities are offered only
to members of the Church and, as such, many people have joined in order to be employed. Given
all of such conditions that have paved the way for African Christianities to flourish, the rate is

much higher than expected but several problems have been acting as barriers to its growth.

3.5 Challenges Confronting the Growth of Nigerian Churches

There are many challenges confronting Nigerian Churches. These challenges include: First,
the mainline Churches, older Pentecostal groups and other religious bodies have in protection of
their own interests prevented or discouraged the entry of new religious bodies into their
stronghold because they very much understand the consequences of such innovations on their
own membership. Thus, if a new group does succeed in entering, everything is done to frustrate

its activities or block the members of pre-existing Churches from crossing over. Second,
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financial difficulty has also been of the reasons hindering the growth of the faith. A good number
of the converts are from the lower social class and with low financial status, and as such they
contribute only small sums of money that can be used in the running of the Church and
evangelization.

Third, internal wrangling with some Nigerian Christian Churches and the blocking of the
entry of new ones by the already existing ones is a serious problem hindering the growth of the
faith. Fourth, governments or institutions have sometimes banned the activities of the Churches
in the name of peace. Fifth, the attitude and beliefs of some non-Pentecostals towards the
Pentecostals is so disturbing that some people would not feel comfortable associating with the
faith. Thus, it is gradually believed (rightly or wrongly) that only frustrated people join the faith.
Some call them “social misfits” because of their bars, whatever their popularity with other
people. Some people capitalize on the questionable behaviour of some of the Nigerian Churches,
particularly Pentecostals as a reason for not joining.

Sixth, mainline doctrinal conservatism has been another of the factors hindering the
successful implantation of Nigerian Churches, especially in the rural areas, and extending into
realm of marriage. Parents have prevented their children from getting married to partners from
other Churches because it would entail changing faith. In a bid to stop the further defection of
members to the new Pentecostal Churches, the mainline Churches have introduced liturgical
changes and incorporated some Pentecostal beliefs and practices into their worship. Singing
accompanied by clapping and dancing is a good example of a practice little used earlier by the
mainline Churches, but it has been incorporated in their own mode of worships to make them
equally lively and attractive. The mainline Churches are dominated by the older generation and
the leadership is monopolized by this generation in a bid to keep the young people in their place,
while the new Nigerian Churches are dominated by young people, mostly, university, secondary
school students, and the unemploy