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INTRODUCTION

CRS122: Types of Theology is a one-semester 2-tcuoed course. It
will be available to all students as a course imtiGeate, Diploma and
Degree in Theology. The course is also suitableafoybodywho is

interested in the theological study of ChristiantlzaThe course (will
consists) of 15 units which include; the definitiasf theology,

preliminary issues about theology, relationshipween Bible and
theology, relationship between hermeneutics andlélgy, ecumenism
and Theology, different types of theology (inclugliRoman Catholic
Theology, Protestant Theology, Evangelical Theojagyd modern and
emerging theologies, such as, liberation theoldgwinist theology,
black theology and African Christian Theology amatigers.

There are no compulsory pre-requisites for thisremuThe course
guide tells you briefly what the course is aboutatwou are expected to
know in each unit, what course materials you wallusing and how you
can work your way through these materials. It @&sgphasizes the need
for tutor- marked assignments. Detailed informatmm tutor-marked
assignments is found in the separate file, whidhlvei sent to you later.
There are periodic tutorial classes that are lirtketthe course.

WHAT YOU WILL LEARN IN THIS COURSE

The overall aim of CRS122: Types of Theology isrntwoduce you to
the basic issues in theology, the function of tbgplin the society and
the principal elements that serve as sources ferddvelopment of
theology. Your understanding in this course wilepare you as a
student to understand the fundamentals of theoltiyy, relationship
between hermeneutics and theology and the resultliféerent
theological views in the Church. You will also beleato appreciate the
emerging theologies such as liberation and femihetlogies.

COURSE AIMS

The aim of the course can be summarised as folldWws. course aims
at helping the students of Christian Theology todarstand the
fundamentals of developing theology, the varioyms$yof theology and
the emerging modern theologies.

COURSE OBJECTIVES

To achieve the aims set above there are set ovebgdictives. In
addition each module and unit also has specifieciles. The module
and unit objectives are always included at the rb@gg of every
module and the unit; you should read them befone start working
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through the unit. You may want to refer to themingiryour study of
the module and unit to check on your progress.

You should always look at the module and unit dbjes after

completing each section. In this way definitelyuyman be sure that you
have done what was required of you by the modulk wmt. Stated

below are the wider objectives of this course aghale. Definitely by

meeting these objectives you should therefore kribat you have

achieved the aims of the course as a whole. On yuecessful

completion of the course, you should be able tavkrthe definition

of theology; types of theology and the emergingkbgies that can be
termed modern.

On successful completion of the course, you shbeldble to:

o define theology

e evaluate Roman Catholic Theology

e evaluate Protestant theology
compare Roman Catholic and Protestant Theologies

e evaluate the formation of the Theology of African
Independent Church.

Examine the relationship between hermeneuticslzeadgy

Assess the theological methods of Liberation ThgypldExplain the
origin and development of black theology. CompalacB theology in
North America and South Africa. Discuss the Origimd Development
of Feminist Theology. Examine the reason for therging theologies

WORKING THROUGH THIS COURSE

To complete this course, you are required to réadstudy units, read
recommended books and read other materials. Eagh contains
self-assessment exercises, and at points in thsegou are required to
submit assignments for assessment purposes. Adnithef this course
is a final examination. Below you will find listeadl the components of
the course and what you have to do.

COURSE MATERIALS
Major components of the course are:

Course Guide

Study Units

Textbooks
Assignments File
Presentation Schedule

ahrhwpPRE
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In addition, you must obtain the materials. Obtgour copy. You
may contact your tutor if you have problems in obtey the text
materials.

STUDY UNITS

There are 15 study units in this course broken $1toodules of 5 units
each. They are as follows:

Module 1

Unit 1 Preliminaries

Unit 2 Bible and Theology

Unit 3 Christology and Theology

Unit 4 Hermeneutics and Theology

Unit 5 Ecumenism and Theology

Module 2

Unit 1 Roman Catholic Theology

Unit 2 Protestant Theology

Unit 3 Evangelical Theology Unit 4 Pentecostaédlogy
Unit 5 Theology of African Independent Churches
Module 3

Unit 1 Liberation Theology

Unit 2 Black Theology

Unit 3 Feminist Theology

Unit 4 African Christian Theology

Each unit contains a number of self-tests, in ganerms, these self-
test questions on the materials you have just eaver require to cover
are to be of help to you in your relationship te thaditionalists and it
is also meant to help you to evaluate your progaesisto reinforce your
understanding of the materials. Alongside with ydutor-marked

assignments, these exercises will assist you ireaicly stated learning
objectives of the individual units and of the caurs

Set Textbooks

Alexander, Desmond T. et al. (1998). (Eds.New Dictionary of
Biblical Theology. Leicester, England: Inter-Varsity Press.
Blomberg, Craig L. “The Unity and Diversity of Quture.” New

vi
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Dictionary of Biblical.
Theology.

Alexander T. Desmond et al. (Ed). (2000). Leiceskrgland: Inter-
Varsity Press.

Fabella, Virginia & R.S. Surgirtharajah. (EdDictionary of Third
World Theologies. New York: Orbis Book, 2000.

Ferguson, Sinclair B. et al. (Eds). (1988&w Dictionary of Theology.
Leicester, England: Inter- Varsity Press,.

Millard, Erickson. (1988).The Christian Theology Michigan: Baker
Books.

Osborne, Grant R. (1991hlermeneutical Spiral. lllinois; Inter-Varsity
Press.

ASSIGNMENT FILE

In this file, you will find all the details of thevork you must submit to
your tutor for marking. The marks you obtain frohese assignments
will count towards the final mark you obtain forighcourse. Further
information on assignments will be found in the i§ament File itself

and later in this Course Guide in the section @essment.

PRESENTATION SCHEDULE

The Presentation Schedule included in your courstemals gives you
the important dates for the completion of tutorJkear assignments and
attending tutorials. Remember, you are requiredswbmit all your
assignments by the due date. You should guard stgfailling behind in
your work.

ASSESSMENT

There are two aspects to the assessment of theecokirst are the
tutor-marked assignments; second, there is a wrigeamination. In
tackling the assignments, you are expected to appbrmation and
knowledge acquired during this course.

The assignments must be submitted to your tutofofonal assessment in
accordance with the deadlines stated irAb&gnmentile. The work you

vii
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submit to your tutor for assessment will count 89% of your total
course mark. At the end of the course, you willchee sit for a final
three-hour examination. This will also count for%/Cof your total
course mark

TUTOR MARKED ASSIGNMENTS

There are fifteen tutor-marked assignments in ¢bisrse. You need to
submit all the assignments. The best four (i.e. lilghest four of the
fifteen marks) will be counted. The total marks tbe best four (4)
assignments will be 30% of your total course mark.

Assignment questions for the units in this course cantained in the
Assignment File. You should be able to completeryassignments
from the information and materials contained in ry@et textbooks,
reading and study units. However, you are adviseduse other
references to broaden your viewpoint and provide daeper
understanding of the subject.

When you have completed each assignment, serayéthter with TMA

(Tutor-Marked Assignment) form to your tutor. Maksure that

each assignment reaches your tutor on or beforal¢laédline given to
the Assignment File. If, however, you cannot cagtelyour work on

time, contact your tutor before tressignments done to discuss the
possibilityof an extension.

FINAL EXAMINATION AND GRADING

The final examination of CRS122 will be of threeuhs® duration
and have a value of 70% of the total course gralde examinationwill
consist of questions which reflect the type of -$editing, practice
exercises and tutor—-marked problems you have cornossa All areas of
the course will be assessed.

You are advised to revise the entire course aftedymg the last
unit before you sit for the examination. You wiihd it useful to
review your tutor-marked assignments and the conenehyour tutor
on them before the final examination.

COURSE MARKING SCHEME

This table shows how the actual course markingakdn down.

Assignment Marks

Assignment 1-4 Four assignments, best three médrtkee dour
count at 30% of course marks

Final Examination 70% of overall course marks

viii
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| 1100%o0f course marks
Table 1: Course Marking Scheme

COURSE OVERVIEW

This table brings together the units, the numbevexks you should take
to complete them, and the assignments that follmmnt

Title of work Week’s Assessment
Activity (end of unit)

Unit Course Guide 1

1. Preliminaries 1 Assignmentl

2. Bible and 2 Assignment2
Theology

3. Christology and 3 Assignment3
Theology

4. Hermeneutics and4 Assignment4
Theolog)

5. Ecumenism  and5 Assignment5
Theolog)

Module 2 6 Assignment6

Unit

1.

2. Protestant 7 Assignment7
Theology

3. Evangelical 8 Assignment8
Theology

4. Pentecostal 9 Assignment9
Theology

5. Religious Leaders| 10 Assignment10

Module 3 11 Assignment11

Unit Theology of

1. African

2. Liberation 12 Assignmentl12
Theology

3. Black Theology 13 Assignment13

4. Feminist Theolog | 14 Assignmentl

5 African Christian 15 Assignment15
Theology

16. Revision 16

17. Examination 17

Table 2: Course Overview
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HOW TO GET THE MOST FROM THIS COURSE

In distance learning the study units replace theausity lecturer. This
is one of the great advantages of distance learryimg can read and
work through specially designed study materialgar own pace, and at
a time and place that suit you best. Think of itreading the lecture
instead of listening to a lecturer. In the same Weat a lecturer might
set you some reading to do, the study units tellwben to read your set
books or other material. Just as a lecturer migive gyou an in-
class exercise, your study units provide exercieesyou to do at
appropriate points.

Each of the study units follows a common formate Tinst item is an
introduction to the subject matter of the unit daav a particular unit is
integrated with the other units and the course adhale. Next is a set
of learning objectives. These objectives let yoawmwhat you should be
able to do by the time you have completed the ulibu should use
these objectives to guide your study. When you Hanrghed the units
you must go back and check whether you have adhitnecobjectives. If
you make a habit of doing this you will significhnimprove your

chances of passing the course.

The main body of the unit guides you through thqunmeed reading
from other sources. This will usually be eithernfroeour set books or
froma

Reading Section
Remember that your tutor’s job is to help you. Whyen need help,
don’ thesitate to call and ask your tutor to prewvid

1. Read this Course Guide thoroughly.
2. Organize a study schedule. Refer to the ‘Cooksaview’ for
more details.

Note the time you are expected to spend on eachamti how the
assignments relate to the units. Whatever methmd chose to use,
you should decide on and write in your own datesworking on each
unit.

3. Once you have created your own study schedolesverything
you can to stick to it. The major reason that stisléail is that
they get behind with their course work. If you geto
difficulties with your schedule, please let youtrotuknow before
it is too late for help.

4. Turn to Unit 1 and read the introduction anel dlbjectives for the
unit.
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5. Assemble thstudymaterials.Informationabout what you need for
a unit is given in the ‘Overview’ at the beginnionfj each unit.
You will almost always need both the study unit yate
working on and one of your set books on your déskersame
time.

6. Work through the unit. The content of thetutself has been
arranged to provide a sequence for you to follow.y&u work
through the unit you will be instructed to readt®sers from your
set books or other articles. Use the unit to gyaie reading.

7. Review the objectives for each study unit tofcon that you
have achieved them. If you feel unsure about anythef
objectives, review the study material or consulirytitor.

8. When you are confident that you have achievatitzs objectives,
you can then start on the next unit. Proceed uniirbt through
the course and try to pace your study so that yeepkyourself
on schedule.

9. When you have submitted an assignment to yotor tfor
marking, do not wait for its return before starting the next
unit. Keep to your schedule. When the assignnemeturned,
pay particular attention to your tutor's commertisth on the
tutor-marked assignment form and also on what igtemron the
assignment. Consult your tutor as soon as possiybe have any
questions or problems.

10. After completing the last unit, review the I and prepare
yourself for the finalexamination.Check that you have achieved
the unit objectives (listed at the beginning ofleaait) and the
course objectives (listed in this Course Guide).

TUTORS AND TUTORIALS

There are 8 hours of tutorials provided in supmdrthis course. You
will be notified of the dates, times and locatioh these tutorials,
together with the name and phone number of yoor.tals soon as you
are allocated a tutorial group.

Your tutor will mark and comment on your assignmeekieep a close
watch on your progress and on any difficulties yaight encounter and
provide assistance to you during the course. Yaustnmmail your
tutor-marked assignments to your tutor well beftre due date (at
least two working days are required). They will imarked by your
tutor and returned to you as soon as possible.

Do not hesitate to contact your tutor by telephoeemail, or

discussion board if you need help. The following gimi be
circumstances in which you would find help necegsar

Xi
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Contact your tutor if: you do not understand ang pathe study units or
the assigned readings, you have difficulty with $sb#-tests or exercises,
you have a question or problem with an assignmenth your
tutor's comments on an assignment or with the gadof an
assignment.

You should do your best to attend the tutorialsisTé the only chance
to have face to face contact with your tutor anédsk questions which
are answered instantly. You can raise any problacowntered in the
course of your study. To gain the maximum beneafimf course
tutorials, prepare a question list before attenttiegn. You will learn a lot
from participating in discussions actively.

SUMMARY

CRS122 intends to introduce you to the basic isgué¢se formulation
of Theology. Upon completing this course, you vibé able to answer
guestions such as:

What are the sources of theology? Identify the el@siof theology
What is the role of hermeneutics in the formatidntteeology? What
is the role of ecumenism in the formation of thgy® What are the
important landmarks in Roman Catholic Theology? Whee the
weaknesses of Evangelical Theology?

What are theweaknesse®f African IndependeniChurches Theology?
What does the proliferation of theologies tell usowat traditional
theology? What are the unique features of Pentaicbiseology?

Of course, the questions you will be able to ansavemot limited to the
above list. Types of Theology are an exciting studye wish you
success with the course and hope that you willitibdth interesting and
useful

Xii
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MODULE 1

Unit 1 Preliminaries

Unit 2 Bible and Theology

Unit 3 Christology and Theology
Unit 4 Hermeneutics and Theology
Unit 5 Ecumenism and Theology

UNIT 1 PRELIMINARIES
CONTENTS

1.0 Introduction
2.0 Objectives
3.0 Main Content
3.1 Definition of Theology
3.2 History of Theology
3.3 Disciplines of Theology
3.4 Task of Theology
3.5 Presuppositions of Theology
3.6 The Limitation of Theology
4.0 Conclusion
5.0 Summary
6.0 Tutor-Mark Assignment
7.0 References/Further Reading

1.0 INTRODUCTION

The courseTypes of Theology introduces the students into the dominant
theological development of the last century, patéidy as they related
to the non-western settings in Africa, Latin Amariand Asia. In this
unit, we will explore the general definition of tlegy, analyse in-
passing the general historical background that sicnad the rise of
these brands of Christian theologies, account lier theological and
existential bases for their origin, appeals andtinaous support in the
developing nations, but most importantly, the gudi theology
presuppositions justifying these multiple theoladjiexpressions.

2.0 OBJECTIVES

By the end of this unit, you will be able to:
o define the different brands of Christian theologies
e critically evaluate the major theological beliefeenets and
presuppositions under-girdirlgese groups of Christian theologies.
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3.0 MAIN CONTENT
3.1  Definition of Theology

Theologyis ordinarily defined as “the human study of GoéHdwever,
this definition though simple is yet profound anweed introduces
serious theological complications. The complicatioherent in this
definition is the presence of two participants e definition, namely
human and God respectively. In this definition, lanms the subject,
which by implication is the active participant adbd is the object
hence, a passive category in theological discusdibrs understanding
of theology raises serious problem because it aged ahypothetical
situation whereby humankind with all their obvidwsitation in time and
space becomes the interpreters or investigators anprofound being
that is infinite in nature. The dominate human rahe theological
investigation is both intriguing and also probleimah this last sense,
since the whole enterprise began on a hypotheatstie finite human
being could indeed reflect on the infinite divitdowever, even beyond
this stated problem afpistemologyijs also the concern whether humans
could actually capture or interpret the divine mite being in the
category of creeds, beliefs and religious systemeasly seen in
contemporary religious professions.

Interestingly, the classical answer to such a thggoal question or
consideration in the Christian religious traditinin the affirmative.

The Christian religious tradition believes that thieine has become
revealed in the New Testament revelation and thas,tacit

justification for human reflection on the divinen this sense, human
particularly Christian could reflects on the divindespite the

recognition that none religious confession couldha long run capture
the entire divine essence as often depicted irestgred traditional

theological reflections.

Nonethelesswith all its manyproblems, the humatimensionreminiscent
in theology is both liberating and not always pesbatic as already
shown, since it provides a crude justification thffering ways of
understanding thedranscendentin view of the diverse theological
understanding of such a being within, even the s@ilan theological
traditions. If we recognize the human dimensiinherent in
theologising, it goes along to show that theoldgiddferences is
actually a healthy necessity in light of diversemaum understanding
and in this sense, Christian theological understgnadf God and His
activities in time and space. The thrust of thist lassertion revealed
also the limitation of every theology since evengdlogy (Christian
theology in particular) seeks in the long run tptaee the eternal claims
of the divine in the light of the present spirituatonomic, political
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context, and also in the background of class, geadd other human
determinants. In this understanding, every theollgyays develop not
in isolation or vacuum but rather reflect the crdty spiritual and
political trends of itscontemporarycontext. This goes to suggest that
every theology must be ready to accept its temgoeard human
dimension even when it claims to speak for thenitdi divine being
and at such every theology is limited and thus nhgstsubjected to
critical evaluation and review in order to engenddrealthy theological
discussion. It is assumed that such a fresh artatrireflection into
theologies will engender newer and more biblicaibnest theological
understanding in the long run.

SELF-ASSESSMENT EXERCISE

What are the problems inherent in the recognitiénttee human
dimension of theology?

3.2  History of Christian Theology

A survey of the history of theology could be diwiden a restricted
sense into four major periods. This division isormed basically by
the distinctive nature of theology in the followitignes. However, one
has to realize that history of theology in its latqeerspective began in
the Bible especially in the theological reflectiohthe biblical writer.
The biblical writers captured the transcendent ianaue form, which
according toconservative understandingould never beeduplicated;
nonethelessthere is an aspect of theology that could be traced
throughout the history of the Christian Church. Tokowing periods

are the four dominant stages in the developme@hoistian theology.

Patristic Period

In its narrow usage, Christian theology has itsegenin the writings
of theChurch Fathers, particularly in the works of the ri€ian

apologists of the2nOI and éd century respectively. The Church
apologists sought taeassert the claims of Jesus Christ hitherto in the
Jewish context to their own contemporary Greek exintForemost
among these apologists were Justin Martyr and Tiariu However,
even before this time, theological reflection oe tieed to reassert the
unique claims of Jesus Christ in the Greek corgers back to the New
Testament, specifically, in the Pauline writingsendthe preoccupation
to reassert the claims of Christ in the Greco-Romaorld was
dominant. This similar preoccupation is also clyiefleen in the
writings of the apostolic fathers, who admonish theirch using the
Bible, but drawing largely on their Greek linguistind philosophical
backgrounds to understand and interpret the bibtezelation. In this

3
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same sense, théh4century saw the rise of Christological thinking as
particularlyexpressed in the Nicean a@thalcedoniarCouncils and the
theological reflection of Athanasius and later Asigue.

Medieval Period

The understanding of theology in the medieval gkdould be summed
up in the term scholasticism. This descriptive tethough often

derogatory described the preoccupation of MedieMatology with

Avristotelian logic, traditionally inclined and sightjacket understanding
of theology. For the scholastics, they sought tomomize Christian
revelation and reason. The overriding hypothesis soholastic

theological works was the general commitment oséhandividuals to
the Christian faith and in the rationality of thébllwal revelation.

Foremost theologians of this period are Thomas wagji Anselm and
Peter Abelard.

Reformation Period

The monolithic theology of the medieval church walled into question
by the Protestant movement of the sixteen centlihe medieval
theology dominated by scholastic tendencies andRban Catholic
dogmatism led to the break of the Church at theeatwef reformation.
Beginning in Germany, the reformation proceeded uswitzerland,
Scotland, France, and England. The reformer’s tdwgolboth in the
radical and non-radical expressions of the refaomabordered on the
doctrine of “sola fide” and “sola scriptura” meagirf'salvation by
faith alone” and “the finality of Scripture in th&hurch’s faith and
practice.” On the other hand, the Roman Catholi@oltgy as later
expressed fully by the Council of Trent advocatgdas place to the
Bible and Tradition in the Churahinistry and sacraments. Foremost of
the protestant theologians of the period are LutGaivin, Zwingli, but
also include radical reformers such as Karlstaflstmas Muntzer and
the Anabaptist. It is very important to note thaerm though united
under the single course of reformation, the refonwere similarly
divided and different in their theology of God asfdChrist.

Enlightenment Period

Following the double impact of the Renaissancetaedreformation on
the western academia and the Western Church, arsceteveloped
whereby the Bible and the Church came under closgisy with the
result whereby the church and the Bible came usdapbus suspicion
and the preference for reason. Reason became dhéast test for
everything that has to do with religion. Conseglyemarious forms of
criticism and critical apparatus were applied t@ tBible and the

4
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Christian religion. On the whole, theology in thelightenment period
was dominated by pure reason hence theology becaone abstract,
rather than be in engagement with societal or emigtl situation of the
human society. In its radical expression Enlightent degenerated
towards anti-supernaturalism, whereby academicsaeence assumed
hatred and disbelief in divine Scriptural acted#i in the world. In
its moderate form, acceptance of supernatunalis|as deemed
possible, however, it was assumed, particularlyddist that the divine
had left the world to work on its own (like a waXchence the notion of
divine absconditus. Foremost among the theologians of this period
include W. F. Hegel, Emmanuel Kant and Friedrichl&macher.

Modern Period

The academic and theological challenges of thegBt@nment were
sustained in the modern context, but perhaps witlle imodification.

Many theologians became vocal challenging the danta of western
theology as seen in the stereotyped classical t@igheological
reflection and postulated the need to express thergence of the
modern context particularly in context of colonieat race, gender,
class and other social and political definitionstioé modern society.
These modern incentives with the one-sided natufe western

theology and its patriarchal and capitalist disposi brought about
great innovation in theological reflection of theodern period. Thus,
these theological developments resulted in thehbiof modern
theologies such as Black, Feminism, Liberation,aAsand African
Theologies to fill the theological and contextualdsseen in classical
western theology.

SELF-ASSESSMENT EXERCISE

Discuss the major preoccupation of theology in ki&orical epoch
sampled.

3.3 Disciplines of Theology

Theology, in its classical expression has been diyodivided into
many disciplines and subcategories. The followimg some of the
basic disciplines of Theology.

Biblical Theology

Johann Philip Gabler (1753-1826), the father ofliB#b Theology
defined Biblical Theology as “the historical study the OT and the
NT, their authors and the contexts within which ythgere written.”
The basic presupposition of Biblical Theology isttlt is an objective
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process of recovering of the theology of biblicathers without the
necessary interference of one’s religious tradition Thus, Biblical
Theology is assumed to be a central theology, whiglens to
different religion or theological traditions therfamn of biblical authors.
In this understanding it is assumed that CathaliProtestant, liberal or
conservative, Muslim or Jew could participate ie ttience of Bible
Theology.

Philosophical Theology

Philosophical Theology was dominant int|17century and beyond. It
sought to use philosophical categories to undetsialnlical revelation
and human forms without the necessaryriori commitment to the
Christian faith. Philosophical theology is remimast in the scholastic
theological tradition of the medieval period ance tEnlightenment

obsession of rationality in thetib7 - 18th century. Dominated by
western philosophical forms, philosophical thegltgcomes glued to
abstract theological forms, even though payingsépvice to existential
issues such as the existence of God, theodicyddraeof the will and
other related terms.

Historical Theology

Historical Theology concerns itself with histai development of
Christian doctrines. It seeks to reveal the pdalitieconomical, religious
and ecclesiastical factors that aided in the eimiutof Christian
doctrines. Historical Theology in this dimensionvealed the
humanness and contextual nature of every theologreation. Thus,
this theological discipline often challenged thendencies in most
theological traditions to make a theological rdflme of the past
sacrosanct for the present. Even though, one hasedognize that
timeless theological truths existed in theologyhsas God which will
always occupy the minds of theologians of each iggioa or time, yet
overshadowing the present with the creeds of th& pas tendencies
of merely paying lip service to the present whitgually living in
the past. In this sense, historical theology chgks the uncritical
imposition of theological tradition of the pastibie present.

Systematic Theology

Systematic Theology seeks a rational presentatiwh documentation
of doctrinal beliefs of the Church. Even though ®8ible itself never
revealed such a coherent rational pattern to ptegenbeliefs, yet
theologians in light of academic and modern chaksnhad sought to
represent Christian beliefs in systematic formsisTpractice could
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be traced back to the writings of the Church fahparticularly

Tertullian and Origen and such quest for systerattim of dogmatic
doctrines as inherently seen in the preoccupatidn nedieval

scholastics. Despite its service to the courselwis@an faith however,
the flaw of systematic theology is its tendencieproof-texting. Many
verses on the topics and themes in the Bible atecpllected without a
forthright exegesis of the texts.

Pastoral Theology

Pastoral Theology is mainly concerned with thetrateship that exists
between theology and the pastoral ministry. It $ug capture for the
pastoral ministry helpful developments in theologgd the Bible.
Under this understanding, Pastoral theology explomegredients of
pastoral ministry such as worship, liturdyomiletics, administration,
hermeneutics and ethics.

Exegetical Theology

Exegetical Theology is preoccupied with the texSafiptures. It seeks
to explicate the meaning of the text as understyothe contemporary
and original or intended audience of the text. Hegnexegesis and
systematic analysis of the text becomes the fiesy vmportant level
and also the primary level of theology where alestdevelopment or
disciplines of theology built on.

SELF-ASSESSMENT EXERCISE
Explain the various disciplines of Theology.
3.4  Task of Theology

The tasks of theology are many because of the ndsoiplines of
Theology as already highlighted in study unit 3&me had reduced
the task of theology to explication of divine wiir humanity; others
had stressed the commitment of theology to socra political
concerns. Still, others had sought to defend tlsk t theology to
missiological particulars. On the other handythers have
underscored the apologetic nature of the task ebltgy noting the
commitment of theology towards correcting thesnmepresentation and
other miscellaneous erroneous understanding ofCtiestian faith. In
the same vein, others have understood the tagkeoldgy in terms of
the edification and ministry of the Church in theran society.

It seemed that these many tasks of theology coeldeuced into two
categories, which has been and ought to be the tdslevery

7
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theology. These two categories that explicate dsk& bf theology are
namely the theological commitment ti@nscendencandsecondlyits
commitment to immanent or contextual realities.

Transcendent Commitment of Theology

Theology must seek a conscious commitment to thestendent. By
its name, it is rightly assumed that theology stidndve the divine being
at its core or focus, however unfortunately thisfiming task of

theology has often eluded many Christian theologidgese types of
Christian theologies have sound humanitarian otecdnal concerns but
faulty transcendent concerns and thus, inevitablychs Christian

theologies become shallow and inadequate to adtitessumanitarian
or contextual concerns of the human community. @nhgi the flaw of

many Christian theologies with a strong transcehadg®mmitment is

their inability to articulate a coherent commitmeatthe context of
human experience.

Immanent Commitment of Theology

Most theologies have been warped in philosophicategories around
transcendence that no room is left to address thmah situation in

which theological reflection is taken place. Traitl Theology as
revealed in Western Theology often is abstract,eirspnal, reflective
and unable to address the human socio-politicatialkagender and
other cogent and volatile components of the hunaaiety. With such

disposition in academic shibboleths and devoidcheféxistential factors
in the human context, thus the theological preoatop becomes a
reflection of mirage and not really the felt ne@dghe human society.
Unfortunately, it is such lack of praxis - senstinof classical theology
that cause the rise of multiple theologies to askltdie many human
concerns that have generally been ignored as thiealoagenda in

classical theological reflection. Theology must daa transcendent
focus and an immanent locus, without these twazbas kept in check,
theology becomes irrelevant and obsolete. It ie that neither of these
Christian theologies, which have no transcendemtiaranent context, is
adequate enough to deal with the human existenig@é of the modern
times and also, the post-modern crises of futanegi

SELF-ASSESSMENT EXERCISE

Explain the two basic tasks of Theology?
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3.5  Presupposition of Theology

Every theology, whether explicitly stated or notshaome basic
assumptions or hypothesis that guide its theolbgroathodology.
There are different presuppositions in theology thaatalogue of each
of them here becomes entirely a Herculean task. édewas we are
going to see in the presentation of some of theltlgges that these
presuppositions could be narrowed down into two mpary
presuppositions, namely the rejection of the noneatharacter of
western theology as universal theology and themaoee of multiple
theological expressions.

Rejection of Western Universal Theology

Most theologies particularly of the liberation dtdand those of racial,
gender and regional brands such as African Theolagan Theology,
Feminist Theology, Liberation Theology and Blackedlogy have
certain basic assumptions that western theologyghoften positioned
to assume universal status is understood to beetpede in the human
context of African, Latin America, and Asia. This because such
theology was fundamentally shaped by western questwhich often
are poles apart from those of the African continentDeveloping
Nations’ contexts.

Validity of Contextual - Local Theology

Rejecting Western assumed universal Theology, tiggts in non-

western context understood a just basis for otieslogical expressions
of the Christian faith because of the realizatibat twestern theology
has a blind spot towards issues of race, colowzatmationalism and
gender related upheavals. Thus, the local, relgyi@and contextual
differences of all human contexts warranted theessity of multiple

theologies.

SELF-ASSESSMENT EXERCISE
Discuss the two basic presuppositions of Theology?
3.6  The Limitations of Theology

Theology as a human endeavour to understand apietethe divine is
inherently saddled with diverse forms of limitatsorThese limitations
had been expressed in many ways and many formseveswihree
salient limitations of theology are forever certamd thus the necessity
to tolerate, appreciate and also be sympathetich®® weaknesses
revealed by many theologies in their quest to aaptine infinite
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transcendent being for their time, generation anddn context.
Limitation of Scope

No single theology has ever captured all dimensiohshe human
existential experiences; instead every theologyg isvery sense narrow,
limited and preoccupied with a particular time, @t and agenda. It
Is thus unhealthy and absurd to develop a theotbgy will truly cut
across all races, gender, class and other diffezatggories of the
human society. Even though, many a theology cldahissimpossibility,
yet a closer look at theskeologiesrevealed that often those claims are
bogus generalizations and not founded on realitys ltrue that most
theologies seek to be universal in their relevandde entire globe, but
it is also true that such desire is just wishfuhking since theology
itself from its simple definition encompasses udtgly the reflection
of the human in the various context about thenéi\being who no
single person or time could ever capture for epegple and time.

Limitation of Methodology

The revolt of the existential theology and phildsp@against traditional
theology and philosophy is in this sense justiftaBince no human
methodology or system could in every sense captimedull and stalk
dimension of the human existential experiencessThuthis particular
sense every theological methodology whether expdessor
unexpressed has a salient limitation and hencealedethat no one
single method otheologycould inevery sense translate the divine or
interpret the full scale of human socio-economigeziences.

Limitation of Agenda

It is now known that no single theological agendaetlier of

Traditional theology, or Feminism or Black theology any other

theology in that sense could be sufficient and sitend all cultural

boundaries, age group, gender distinction, raciategories and
economical and social status. Thus, every theolsgimited in its

choice and identification with a theological agemdeether this agenda is
expressed or unexpressed.

SELF-ASSESSMENT EXERCISE

State the three basic limitations of every theology

10
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4.0 CONCLUSION

In order to understand the major concerns of tHérént types of
theology, there is as a necessity the need to stauhel the general
introductory aspect to theology as a field. Thisdgne with the
intention that such understanding will aid the stidin a critical and
systematic appreciation of the many different Glais theologies of
contemporary times.

5.0 SUMMARY

The following are the major lessons you have leannthis unit:
Theology can be defined as the human study of Gbére are five
periods in the history of Theology, namely patdstimedieval,
reformation, enlightenment and modern periods.

There are six disciplines of theology, namely: icddl, philosophical,
historical, systematic, pastoral and exegeticaleoldgy must be
committed to the transcendent and immanent aspéittstask
Theology is limited in scope, methodology and agend

6.0 TUTOR-MARKED ASSIGNMENT

1 What is your own understanding of theology patédy, in
relationship to the human dimension of every thggho

2 State the two basic task of every theology?

3 Narrate briefly the history of Theology?

4 State the basic presupposition and limitatiomtagology?

7.0REFERENCE/FURTHER READING
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1.0 INTRODUCTION

“The Bible” as observed by John S. Mbiti “is a sya and unique book.”
It is strange according to Mbiti, because it is itten by one people,
the Jews,” and now has “become a universal boGkrisequentlythe
Bible as a universal book has to be understoodrardoreted by people
of other places who were not primarily the recipiehits message. At
such, the Bible is one of the fundamental and eémndources of
Christian theology. For many theologies, the Bibldely occupied a
lofty place in the theological reflection that afieds seen as the only
source of a Christian Theology. Thus, this unitkse® reflect on the
central role that the Bible occupies in theologidisicourse, but it also
sought to relate the unity and diversity of thel8iand its relevance in
contemporary multiplicity of Christian theologiagalflections.

2.0 OBJECTIVES

By the end of this unit, you will be able to:

o define the nature of the authority of the Bible
o discuss the unity and diversity of the Bible
o explain the role of the Bible’s diversity and untty the present

multiplicity of Christian Theologies.
3.0 MAIN CONTENT
3.1  The Authority of the Bible
The authority of the Bible has variously been dedfinn many ways.
As defined by Wayne Grudem, “The authority of Sieip” means “that

all the words, in scripture are God’s words in saclvay that to obey

12
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or disobey any word of God is to disbelieve or Hesp God.” (1994:
73). This suggests that the authority of the Bisldundamentally
based on certain claims of the Bible itself.

However, the authority of the Bible also stemshnfrits canonical and
ecclesiastical status particularly in the populeceptance of the Bible
as God's word. Thus, the authority of the Bible relationship to
theology could be discussed in three basic subhgadi

The Testimony of the Bible

The Bible becomes truly the basic source of witnassits own

authority since almost all the pages of its sacmends revealed the
divine as its ultimate source of revelation. Thdsane claims of the
Bible have been subjected to various academiccisnitis, however the
understanding still reigns in theological discussaven if often not out
rightly expressed that the Bible is fundamentallgacred document.
This understanding of the Bible’s authority hasaes implications for

theology because it is assumed rightly that ratsecvn Bible should be
seen as a sacred task particularly in the questirfderstanding the mind
of the divine for the contemporary society, whidtimately becomes
the preoccupation of theology. Significantly, howevthe authority of
the Bible makes it the ultimate standard of truthhereby all

theologies must be tried and tested. There seeims toparadox here
because while theology or the academic expresdianevaluates or
tests the divine claims of the Bible, on the othand, the Bible also
becomes the judge and litmus paper by which afildgees are tested.

The Canonical Status of the Bible

Apart from the testimony of the Bible as to its larity, various
councils and theological discussions in Churchodnysthave largely
accepted the authority of the Bible even thoughhwew dissidents.
The culminative testimony of the canonical and eselstical status of
the Bible makes it an authoritative for every tloggl This is not to
suppose that the academic attacks challengingutisoaty have not
taken place in history, but to underscore the ingmme of such
document despite the few occurrences of these atadstacks. Thus,
any theology that must be taken seriously mustaeckr recognize
the canonical authority of the Bible in order toneen Christian.

The Popular Status of the Bible
Even though not often emphasized the popularitythef Bible as a
divine document is largely assumed. Interview, usstmons and studies

of the Bible in the African context is primarily $&d on the accepted
understanding of its authority in the matter oftHaand practices. The

13
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reason for the popular appeal of the Bible, paldidy in the African
context is beyond the scope of this study; howéwverust be due to the
affinity between the biblical world and the worldw of the African
people.

SELF-ASSESSMENT EXERCISE

What are the three basic sources of the Bible’saity in relationship
to doing theology?

3.2  The Unity of the Bible

The unity of the Bible has basically shaped claddiceology whether
in exegesis, homiletics or Biblical Theology. Tmwnolithic unity of
the Bible is chiefly based on the implication o ttoeregone discussion,
particularly in the general acceptance of the @\anthority of the Bible
by both the ecclesiastical and popular understgndirthe Bible. Thus,
tensions between the Old Testament and New Testawere often
allegorized and harmonized in holistic understagdih singular divine
authorship. This understanding of the applicatibrihe “regula fidei”
(or rule of faith) to perceived tension or contcidin between the
Testaments went beyond the broad theologies of téstament to
individual texts, whereby texts were harmonized aratle to carry the
general tone of biblical literature. However, déspthe perceived
diversity, a common and central unifying framewaxkists and this
makes discussion in the unity of the Bible possiblrticularly in the
broad spectrum of the Old Testament and New Testame

Old Testament

The central unifying theme of the Old Testament ha&en hotly
debated. As such, various centres have been prdpdee
considerations. These centres ranges from pronsigegenant motif,
dominion, justice, God’s people, community motif soich complex
multiple canters such as Deliverance-freedom maobienant-promise
motif, and creation-new community motifs. In the eggnce of
diverse centres, it is needful to reassert thereenit salvation as the
major defining centre of the Old Testament as diyeanderscored in
traditional Christian Theology. This is not to seggthat such theme of
salvation is not problematic, but rather that ewgh its manyproblems
such centrencompassdse thesis of the other centres and also translates
such concerns to the end product of the salvatfidimeohuman race.

14
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New Testament

The New Testament centres too have also been delate many
theological proposals as the centre of New Testarsenoh as the
gospel, justification, reconciliation, faith, neweation, kingdom and
Salvation history. Other multiple centres such asristology-
ecclesiastology and community-mission motif havesoal been
forwarded. With all its many problems, it seemstloa face value that
Christology is the major centre of the New Testan&eripture, even
though suclChristologycould not be deprived of inter-relationship with
New Testament theme of salvation history.

SELF-ASSESSMENT EXERCISE
Explain the unity of the Bible?
3.3  The Diversity of the Bible

The Bible written by different people from diffetebackgrounds, at
different times on different subjects, naturally shan obvious
heterogeneous nature. This diversity of the Bildieutd be stressed
since it gives legitimacy to the different brandstlzeologythat now

characterizes contemporary Christendom. Hence,s itlegitimate to

underscore the diversity of the Bible writers idat®nship to doing
theology in the contemporary context. This divgrsf the Bible is

revealed in both the Old Testament and New Testaraspectively.

Old Testament

The Old Testament reveals diversity in the suljesttes as well as style
and context of Biblical writers. Thus, differentbbcal writers at
different times made different religious or ethicddmands on the
human society based on their background, contexhef audience
and other existential situations of the culturat aeligious milieu in
which they lived. Thus, Genesis was committed te tarration of
creation story and the founding of the Israeli o@tiExodus with the
theme of redemption and deliverance; Leviticus wfite cultic issues of
sacrifice and holiness; Numbers on the nationabedg in the
wilderness and Deuteronomy on the giving again dife t
commandments. The two books of Samuel, Kings, XJidged
Chronicles are preoccupied with history and thepRets with issues
of social justice, judgment, salvation and messiaxpectations. This
diverse nature of theology which was harmonized aedled by
canonical authority gives a clue to the necessity pturality in
theological reflection. However, this understandiohges suggest that
the harmony of these diverse theologies was emstisdy the Biblical

15



CRS122 TYPESOF THEOLOGY

authors and thus, imply thaibntemporarytheologies with pluralistic
agenda must also firficirmonyin the context of Scripture.

New Testament

The New Testament reveals also that diversity aarlgl seen in the
different understanding of the New Testament wsitdvlatthew was
preoccupied with the Jewish context and issues dnase from the
encounter of Christianity with the Jewish religioand -cultural
contexts. The gospel of Matthew sought to reflaetdlaims of Jesus as
Messiah within the Jewish milieu. On the other hate gospel of
Luke wrestled with the issues of the Gentile congad this theological
concern is also found in Pauline epistles. The egospf John
incorporated the contextual issues of the posttaposontext into his
interpretation of the apostolic and the Christatagitradition. (Mark’s
Gospel is the Original Gospel Tradition from whiah others copied
directly or indirectly).

SELF-ASSESSMENT EXERCISE
State the nature of the pluralistic tendenciebétheologies of the Bible?
3.4  Relevance of the Bible

The relevance of the Bible could easily be seenthm growing
popularity of the Bible in the continent of Africklowever, theology
has often been used as the vehicle of philosopsteand of the content
of biblical revelation. It is this understandingathoften weakens the
credibility of such theology. Thus, it should be@rasized that with all
the already highlightediversity and unity, the relevance of the Bible in
today’s world is not only necessary, but also imgiee particularly in
discussion of theology and the ministry of the Chuim both popular
and academic contexts.

Relevance of the Bible in Theology

The Bible becomes a normative tool for theologyd aaiso forms
the yardstick by which theologies are judged, usided, interpreted
and evaluated. However, even within the Bible (asaay shown) the
diversity of theology is well entrenched and thusdd provide a
legitimate basis for the acceptance of various ldges whose
theological agenda might in many ways seem foreigen compared to
the familiar traditional theology. The relevance emphasizingthe

diversityandunity of the Bible is that it has the tendencies oftidting

and invigorating a healthy theological discussammoss the various
spectrums of Christian theologies and thus in timeal f analysis
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contribute to a tolerant atmosphere in the univereological
discussions.

Relevance of the Bible in the Context of Church’s Mhistry

The Church’s context of the ministry has alwayseckbn the Bible for
instruction and guidance for ministry. Though thenf&an Catholics has
complemented such emphasis with Church traditiges,t is obvious
that the Bible forms a very important tool in bditle Protestant and the
Roman Catholic confessions. This value accordedh® Bible in
context of church’s daily ministry in the human igbg makes it
necessary for every theology to affirm a commitnerihe Bible.

SELF-ASSESSMENT EXERCISE

What relevant role does the Biblecupy in theology and church’s
ministry?

4.0 CONCLUSION

The relationship between the Bible and Theologsg igery interesting
one. This relationship becomes also significantaméradox because as
already seen, theology seeks to understand andaggdhe claims in the
Bible, but also the Bible on the other hand, shdoddused to test every
theology in order to see whether such theology hag serious
commitment to the Bible. It is this dialectic retetship that should
characterise theological discussion. However, 88 sgen, theologies in
the Bible were in every sense diverse as well afiedn Thus, this
understanding could help in developing a toleramoaphere that could
aid in a healthy global theological discussionislin this latter sense,
that Craig L. Blomberg advises that “the diversiby Scripture
demonstrates how no one sect or ecclesiasticatitnathas a monopoly
of the truth. One can become heretical by eith@rgoo broad-minded
or too narrow minded.” (2000:72).

5.0 SUMMARY

The following are the major lessons that you haaert in this unit: The
authority of the Bible is based on the biblicalicidor divine authorship
and also from its canonical and ecclesiasticalistathemonolithicunity
of the Bible is based also on disim to divine authorship The diversity
of the Bible is based on the nature of the Bibépeeially because of
its multi-authorship nature. The diversity of thélB should make us
become tolerant of other theological views.
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6.0 TUTOR - MARKED ASSIGNMENT

1. What are the basic sources of the authority haf Bible in
relationship to theology?

2. Explain the unity and diversity of the Biblasthors?

3. What is the relevance of the Bible in the AdncChurch and
theology?

7.0 REFERENCE/FURTHER READING
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1.0 INTRODUCTION

The teachings about Jesus, his nature, being, andtidns in the
Trinity are what we call “Christology.” In some pests, some
scholars treat Christology separately from Sotegpl The importance
of Christology for the Christian Church cannot meler estimated, since
apart from him the religion called “Christianitybald not have come
into being. Thus, Christianity is synonymous withriSt.

The way the New Testament painted the picture slslehas been
vigorously debated by scholars (see Albert Schweiifthe Search for
the Historical Jesus (1906). Some call him a Prophet, Messiah and a
Teacher among others. In whatever status he wag beeattracted
large followers mainly from the peasants and theelo classes of
people from the cities, towns, villages, and courside of Palestine
(now Israel). He was rejected and crucified by Jeevs, but later he
rose up from the dead. Now, his resurrection issigaificance of the
“Easter-event” in Christianity. His resurrectiorgcarding to Paul in 1
Cor. 15:1-19 is a historical fact and the cornerstof the Christian
faith. However, attempts to reduce this incidenatepiritual dimension
only have always raised some theological problems.

Some of the difficulties these have created arew lHauch of the New
Testament witness of Jesus came directly from him Bow much
belongs to later ecclesiastical reflection (see MB:16). Another
difficulty with the New Testament Christology comgg its content.
These include: The Gospels different tittles assigto Jesus such as
Saviour, Messiah and Son of Man among others. Taée Nestament
claims that Jesus is the heir to the throne of ®and that he also
became the High Priest, as well as the victim efdtoning sacrifice on
the cross in order to save humankind frigy@ir sin proved that Jesus was
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God in the human flesh. The post-apostéliyistology by the 34 and

3 centuries A.D. developed in response to the heyesievarious

kinds. At that time, there were some who held f&sus was a kind of
an angel, who seemed to be partly human and p&@xly (cf.1 John
4:2-3). Such heretical teaching is called “docetisrom the Greek
word “dokein” meaning “to seem.” Perhaps some orthodox Chrnistia
as well as the heretics held to this view.

2.0 OBJECTIVES

By the end of this unit, you will be able to:

o define Christology

o differentiate Christology from other Christian Theages
. explain different types of Christologies

o state the sources of Christology.

3.0 MAIN CONTENT
3.1  Definition of Christology

Strictly speaking, one will agree that “Christolégyan be defined as
“the doctrine (teaching) about Christ, his persad aature, being and
works.” The linguistic root of the terms comes frdime combination of
two Greek words Christos” (Christ) and togos’ (Word). Now, when
put together it gives us “Christology” which, immgle terms means the
study or discussion of Christ's words.” It will lzerewarding experience
or exercise to study types of Christology taughtheid by various
groups in Christian circles. So far, our definitioh Christology has
been to provide you with a peg on which to hangrysiudy of Christ.
It seems the following elements are very imporianbur definition of
Christology and should be re-stated or elaborapsmhwas follows:

Christology, when it comes to interpretation, skiodde logically,
clearly, and coherently stated in line with the cteag of the
Scriptures.Christology cannot be studied independérGod and the
function of Christ in the Trinity.Every theology ithe Christian
Church cannot be complete without relating to Golagyy. Similarly,
Christology must be studied in the light of itstbrecal development
and tradition in the Christian Church through teataries.

A true biblical Christology must understand andegtdhat Christology
involves Christian, individual, and societal expeaiges in the areas of:
economy, political and religious liberation. Forsthvas the purpose of
Christ’'s coming (Isa. 61:1-3).Christology must hephasised to relate
to each context, culture, worldview, philosophy asiiation of people
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to whom it is presented before it can be meaningful
SELF-ASSESSMENT EXERCISE

What is the definition of Christology? “State angadiss its etymology
and what a true BiblicaChristologymust include in order to warrant a
Biblically acceptable meaning.

3.2  The Various Christologies

Classical Christology

No doubt, the classic@lhristologyperiod started in theﬂ?t centuryA.D.

as a response to the teaching of Arius. He helddefended the view
that Jesus Christ washeavenlybeing, intermediatebetween God and
man, yet a creature. He argued that if Christ west a creature, he
would not have been able to suffer and die forBysthe Council of
Nicea in 325 A.D; Arius was condemned as a herblexertheless, his

views continued in various forms till at least tﬂttgl century A.D. In

the aftermath of the Council of Nicea, two main gul of thought
came into being centred at Alexandria and at Ahticespectively. In
terms of doctrine, Alexandria claims priority anatdch was regarded
as a reaction against Alexandria excesses.

The Alexandrian school emphasized the unity of &€hit emphasized
the divine nature of Christ. That is, that he was $on of God in human
flesh. But the difficulty encountered was, how theguld define the
nature of this relationship. There was a constamiptation to say that
the term refers only to the flesh of Jesus exclydis soul. The Council
of Constantinople condemned this understandindnefriature of Jesus

in 381 A.D in favour of thélexandrianSchool. By theg] centuryA.D,

it had become the article of faith in the Alexaadritradition, that the
incarnate Christ has only one nature and it hadedodivine. This,
however, brought the genuineness of his humanity guestion. This
teaching, which came to be later known as monofibysi was also

condemned in thetﬂ Ecumenical Council at Chalcedon in 451 A.D.
By 428 A.D. Theodore of Mopsuestia and Nestoriusawlding to the
Adoptionism, that is, the union of the two natudsChrist (Son of

God) the divine nature and (human embryo) the humature. At the '?
Ecumenical Council in 431 A.D. at Ephesus, Nestoviuas condemned.
By 449 A.D., Pope Leo held on to the Orthodox viéat Christ was a
single person, but that his human nature was addethe divine
incarnation. Although, some rejected Leo’s formutayemained the
chief foundation classical Christology to this ddy.was the main
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foundation of Chalcedon’s own definition.

The problem constantly faced by theologians of {msiod was the
witness of the Gospels to the miracles and othemaerdinary acts of
Jesus. Were these things done by the power ofuh®ih or the divine
nature? Some resolved this problem by adopting theory of
borrowing. That is, the humanity of Christ borrowdigine attributes
as at when required. Today, orthodGhristology holds to the divine
Christ whomanifestedimself in the capacity of two natures.

Modern Christology
Modern Western Christology

After the close of the patristic period and up he Reformation, there
was little or no formed development of Christologpgtinct from the

former ones. Even the reformers were contented wWithr ancient

heritage. For example, John Calvin strongly defendlee classical
creedal formulae as the faithful representatiorSofiptural teaching
(see Calvin Institute 1:13) [I. Xiii]. This teaclgrwas repeated by his
followers and remained typical of the mainly WestdProtestant
Orthodox teaching in Churches and Seminaries teepiteday.

However, due to the impact of the enlightenmenth@ West, by the

1gth century, debate about Christ’'s nature was revisited not as
vigorous as before. Scholars like Reimarus (16988)1uip to the First
World War, attempted to reconstruct the life of tihestorical Jesus”
(see also Schweitzer, The Search for the Historical Jesus).
Surprisingly, the enlightenment Christology weg that Jesus was
essentially a prophetic moralist, a religious refer, a philanthropist,
crucified because his thinking was ahead of higtirlowever, Albert
Schweitzer strongly criticized this image of Jesumghout returning
to the earlier orthodox position. He argued thasude was an
apocalyptic figure. Thus, this helps divide westemodern
Christology into two camps using very differgminciples of the
theological method. For example, some exponentsd htd a
“Christology from Above” which is directly based ¢me Chalcedonian
tradition. The Enlightenment thinkers hold to“@hristology from
below.” So the former is seen as a modern formnofeat docetism or
monophysitism, while the latter is often seen asritodern version of
the ancient Nestorians or even adoptionism. Extrerponents of the
latter view have wide spread following in recemhds by using the
word “myth” to describe the New Testament ChrisgigloNo wonder,
Rudolf Bultmann endeavours to demythologize the NEestament
gospel stories about Jesus in order to reach toetlehidden historical
Jesus. To him, the N.T. narratives are myths, dodld not be treated
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as historical facts. On the other hand, some seevtidence presented
in the gospel as historical and as such credibleofpof Jesus’
divinity. In this understanding are the works of mita Hengel and
W. Pannenberg, who have variously asserted theritigy of the
gospels, using it as their basis for Christ’s diyin

Modern Non-Western Christology

The modern non-Western Christology can hardly leedéime with the
modern Western Christology. This is because thedrand lenses in
which the former sees and interprets Christ areheosame with those of
the latter. For example, the former spiritualizesrgthing about Christ
including the purpose of his coming and his actst Be latter sees
Christ as a divine being in human form whose confimgarnation)

brings liberation from physical as well as spiriftusconomic, political

and religious oppression. Without these ingredietits Modern non-
western theologian does not see Christology asethdBiblical and

complete. Thus, for most non-western theologianAfiica and South

America, a proper biblical Christology must touble tculture, spiritual,

political and physical needs of the people to whibnis presented.

Primarily, the Modern non-western Christology isndiamentally

colored by the Latin American Liberation Theologyterms of praxis
and objectives.

SELF-ASSESSMENT EXERCISE

Name and discuss the various type€bfistology,noting the arguments
in favour and against each. In your own opiniohywlo you think the
Modernnon-western Christologg indeed relevant in thdrican context?

3.3  Sources of Christologies
The Bible

Whether in the Western or in the non-Western cdntére Bible has
often been taken as the major source of ChristolBgy as always the
case, the different understanding of the bibliealching on Christology
has often led to variou€hristological presentationg his diversity of

Christologyis not because of the ambiguity of the Bible, ather the
influences from the context of the interpreter sina lot of the
presentation of Christology is actually a refleotmf the milieu or the
context of the interpreter. The Western Christdtgiinterpret the
historical facts and narratives about Christ udingir frame, lenses,
context, culture, philosophy, worldview, economiand political

systems of the West, even though, their presentatiploredstronglya

biblical or Christian motif or framework. Similarlythe non-Western
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settings interpret the text of the Bible in thenmarhe and context.
Since the two are in different worlds naturallyith@hristology cannot
totally be the same at critical points.

Context

Christ lived and worked in a context, a historioalieu, a political era
and a cultural environment. The question is, how He relate to
and meet each one’s needs accordingly? In the Dgwel Nations,
the context in which Christology is being intergittand practised is
very important. As the saying goes, “empty stomduwha no ears.” So
in the Developing Nations, spiritualizationof Christologicalteaching is
secondary. The primary aspect is the physical. @biss not mean that
there are not spiritual oriented works in the Depé&lg Nations’
context; however the preoccupation of these worksl ra large
obsession with the contextual realties rather tparely spiritual
works of Western conservative traditions.

SELF-ASSESSMENT EXERCISE
Discuss the two basic sources of Christology?
4.0 CONCLUSION

Christological study or discussion is very impottaNo true biblical
Theology will be complete without touching on Christologyt is
important due to its relationship with the centgérsonality of
Christianity and the Christian faith. It is alsopgortant because the
history of the Christian Church has revealed a isterst fascination
with the study. Certainly, the future or post-modeontext would
continue to wrestle with the person and works stideChrist.

5.0 SUMMARY

The following are the major points that you havarie in this unit:
Christology is the study of discussion about Christ

The issue of Christology has been in serious coiotenn the
church from the very beginning. The Bible and thentext of the
Theologian have been the sources for the studyhaétology.

6.0 TUTOR-MARKED ASSIGNMENT

1. What do we mean by Christology?
2. What are the various types of Christology amivhdo they
differ from each other in terms of objectives andrses?

3. Summarise the history of Christology frmﬂdz;entury A.D.to
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present.
4, Why is it that Modern Third World Christologyammnot be
exactly like its counterpart in the Modern Westérarld?
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1.0 INTRODUCTION

The study investigates the development in herme®eirt relationship
to Theology. It is important to note the close tielaship between
theology and hermeneutics because as one may giifesent
theologies are product of differing hermeneuticaktimdology or
agenda. Thus, it is pertinent to observe the mighip between
theology and hermeneutics in order to account lher multiplicity of
contemporary brand of Christian theologies.

2.0 OBJECTIVES

By the end of this unit you will be able to:
¢ define hermeneutics
e explain the relationship between hermeneutics hedlogy
e analyse the nature of modern and traditional heemgcs
e discuss fundamental developments in hermeneutids aféects
theology.

3.0 MAIN CONTENT
3.1 Definition of Hermeneutics

Hermeneutics is often defined as the art, sciencetheories of
interpretation. However, in its restrictive Chrsti usage, it
encompasses the study of rules or principles fernterpretation of the
Biblical text. On the other hand, in the non-Chaist usage, it is
applied to the art of communication whether verloal written.
Another understanding of hermeneutics is aksdended to the
interpretationof the humarsocietyand the investigation into the social,
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economic and political networks or links presenthia human society.

Hermeneutics in this latter sense becomes a sgooalo tool towards

the interpretation of class distinction, gender igiesgtion and other

fundamental aspects of the human society. Thesumliscussion of

hermeneutics is in the former sense and not irater sense, thus we
will be preoccupiedwith relationship of hermeneutics of the Biblical
text and its corresponding relationship to theolagygeneral. There

are different approaches to hermeneutics in Chumshory. These

approaches include the allegorical, midrashic, lygical and other

forms of hermeneutical methods.

However in recent times there is a move toward®hezal-grammatical
hermeneutical methodology. The benefits of this meereutical
methodology are many, but nonetheless it has asteaunder serious
attack because of the obvious obsession of the adelbgy with
historical forms, particularly it tendencies towsrakctive preoccupation
with the Biblical text and passivity towards thestentialcontextof
the interpreter.

SELF-ASSESSMENT EXERCISE
Define Hermeneutics?
3.2 Traditional Hermeneutics

Traditional theology as a result of the influencé Western

scientific quest for objectivity has generally dissed hermeneutics in a
manner that assumes the enterprise is entirely ralewithout the

presupposition of the interpreter. This posture waditional

hermeneutics had been challenged by the emergehcdifferent

hermeneutical methodologies, which acknowledges tie=d of

presuppositionsand hypothesesin the process of hermeneutical
investigation.

General Principles

Traditional Hermeneuticshas three basic guiding principles. The first
guiding principle is the assumption that a conteraporeader could
actually observe the intended meaning within theli@al text. This
understanding is problematic since the human asitbbithe Bible are
not always present to explain the meaning of the tie the modern
reader. It also presupposes that separated by teconéure and
linguistic barriers the meaning of the text becomesecoverable
because of the significant changes in the way f&f iin the biblical
times and the contemporary modern society. Howeagainst such
understanding, the traditional hermeneutics haglgow discover the
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intended meaning of the text through historical aghmmatical
parameters. Secondly, this first point is also moéel to mean that
there is only one single meaning in any given taxd not multiple
meanings. This singlmeanings believed to be the original intention of
the biblical authors and thus, the necessity oforeng the grammatical
layers of the text to discover such meaning. Laslg understanding
from this foregone is drawn on thesumptiorthat the Biblical text itself
is static and not dynamic; hence the text is imminom the historical
and contemporary influences that preserved the. t@kie static
understanding of the text makes hermeneutics a meuoenan
endeavour insulated from the myriad human antedsdtrat aided
in the shaping, transmission and translation otexée

Problems

The assumptions of traditional hermeneutics, despst appeals could
not be substantiated by reason or the Biblical demnits, since the
Bible revealed little or no guide in the form ofstadrical and
grammatical preoccupation with the revealed taxéfead the apostles
used hermeneutical methodology that seemed difféfrem the ones
used by contemporary traditionalist interpretersnil@rly, traditional
interpreters are often embarrassed by their premifigns and thus
these presuppositions are usually disguised as xigierce in their
hermeneutic endeavours. However, a look at its oustlogy and
content reveals the existence of such presuppositim this
understanding, the disclosure of such presuppostm that it could
engender dialogue with the Biblical text, is healthfor Biblical
theology rather than suppressing them and assurtieg non-
existence.

SELF-ASSESSMENT EXERCISE

State the basic guidingprinciples and problems of traditional
Hermeneutics?

3.3 Modern Hermeneutics

Modern hermeneutics developed as a revolt agaimatitibnal
hermeneutics and theology with its narrow theolalg@genda and it
refusal to place class, gender and race at theecemttheology and
hermeneutical investigation. This new modern heenéos
emphasized the context of the interpreter rathan tthe text of the
Bible in isolation. Its commitment to the contexitloe interpreter makes
modern hermeneutics revolutionary. This radical ywa doing
theology and hermeneutics rejectegr@supposition less hermeneutical
enquiry and groundedermeneuticand hence theology in contextual
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presupposition of the interpreter. This section lys®s the guiding
principles and problems of these new modern heruotase

Guiding Principles

The guiding principles of modehermeneuticarebasicallythree. First,
it argues that hermeneutics must proceed from dmeemporary context
and not the text of the Scripture. In this methody| hermeneutics as
well as the subsequent theology from such refladsocontext-initiated
and thus context in this procedure becomes theeafit theological
reflection and not the mere afterthought of herrmaénal or theological
investigations. Secondly, it de-neutralized herméinal inquiry and
redefined Biblical interpretation around some wellefined
presupposition of theological agenda. Lastly, ipressedfreely the
hitherto mute voices, of individual at the fringé the human society
such as women, outcast, and the Blacks. It did amdy reject the
dominance of traditional Theology and hermeneutlost transformed
theology and hermeneutic by asserting neglectedahuoategory as
central issues in theology and hermeneutics, tlauevér redefining
theology and hermeneutics.

Problems

The problems of new modern ways of doing hermeneastthat often
they become engrossed in the details of the ireeeps context at the
expense of a thorough exegetical and syntacticaintment to the
Biblical text. Thus, they revealed an impeccablenpretation of the
human society by the use of basic theories of baumalysis, but
however show little or no devotion to Biblical skesl or exegetical
theology. This one-sided nature of modern hermeceutises serious
problems for theology since it undermined the mis&d source of
theology, namely the Bible. Consequently, loyatiythhe context of the
interpreter at the expense of a serious engagewigmtthe text of the
Bible rendered it less credible a methodology ofritneutics.

SELF-ASSESSMENT EXERCISE

State the basic guiding principles and problem oflenn Hermeneutics?
3.4  Hermeneutics and Plurality of Theologies

The root of diverse Christian theologies could lasilg traced to the
diversity of hermeneutical traditions, methods aespppositions of
theology, thus as long as hermeneutical methodedogior

presuppositions are different, interpretation amahclusionsto the
Bible anddoctrineof the Scripture will always be different.
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Consequently, this accounts for multiplicity of olegies. This
relationship between theology and hermeneutic tedeathe
fundamental role hermeneutics played in the detatiin of the
content and nature of Theology. Since the undedsignof the text
necessitates diversity of reading and rereading, phausibility of
diverse theological traditions will indeed remaiithwus. However, even
with such diverse tendencies that plurality of tbgees engender,
ultimately the course is a healthy one for the lkibgical discourse in
the long run, since it often revealed the richnasd beauty of the
Christian faith. Accordingly, this section presepstification for the
plurality of theologies and the hermeneutical mddiogy.

Hermeneutical Justification for the Plurality of Theologies

The hermeneutical justification for the pluralitytheologies lies in the
human dimension of hermeneutics as well as theolibgy not that the
text is ambiguous or problematic as such, but tat ability to

comprehend, understand, interpret and reconsthgctBiblical text is

limited and by all indication human that we canfdty grasp the full

import of a particular text even when such text clear. Most

importantly, we unconsciously bring to the text mawingly, our

backgrounds, presuppositions and all other humaegoaes into the
text and thus, the diversity of our experiencespelaand colour our
guestions, and most often even the answer, we tsgp&om the text of
Scriptures.

Theological Justification for the Plurality of Hermeneutical
Methodologies

There is also a way that preconceived theologiapesithemethodology

of hermeneutical investigation and the outcome wafhshermeneutical
enquiry so that even when the meaning of meaningiesoto us

naturally yet the process of understanding suctceigvad natural flow

of meaning might be due to preconceived theologied choice of
methodology that remote control the expected meafriom the text.

The interface between the interpreter and the texttmally argued

against the tendencies to assume our interpretasotine best or the
only meaning that could be found in the text.

SELF-ASSESSMENT EXERCISE

State the hermeneutical and theological justifaredi for the plurality
of theologies and hermeneutical methodologies?
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4.0 CONCLUSION

Hermeneutics as already seen in this lecture haldsery important
place in the contemporary diversity of theology.isTtstudy unit
accounts for the nature as well as the contentheblogy, thus
ultimately determining the distinctive charactacstof each theology.
The contention of this investigation is that bydsing the forces that
shaped hermeneutics, we are invariably a foot afmay the forces
shaping theology itself because ultimately theolagya child of
hermeneutics.

5.0 SUMMARY

The following are the major points that you havari¢ in this unit:
Hermeneutics is the art, science or theories oferpmetation
Hermeneutics have taken various shapes in churstori such as:
allegory, midrashic and typological The emergencd mew
hermeneutical methodologies have challenged theigosf traditional
hermeneutics The plurality of hermeneutics judifihe plurality of
theology.

6.0 TUTOR - MARKED ASSIGNMENT

1. Define hermeneutics?

2. Give the general guiding principles and prolslesh traditional
and modern hermeneutics?

3. Discuss thetheological and hermeneutical justifications for
plurality of theologies and hermeneutical methodwe?
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1.0 INTRODUCTION

In the Z(Sh century, theological discussion concerning the gtasthe
unity of the Church featured frequently. The Edirgtu Missionary
Conference of 1910 has often been associated \w#hetumenical
movement. After a preliminary meeting in Geneval®R0, the first
World Conference on matters of Faith and Order agld at Lausanne
in 1927. While Edinburgh was a missionary gatheribgusanne was
formally an inter-Church assembly with some 90 C€has represented.
The Roman Catholic and Russian Orthodox Church randt of the
Evangelical Churches were absent. The next milestovas the
second Faith and Order conference held at EdinbL@§7 with 123
Churches represented. That conference gave birth ealorsed the
proposal for a World Council of Churches, and waalized in 1948.
Since then, the Faith and Order Commission, then magiency of the
WCC has reported to it at Evanston, lllinois USA%4), New Delhi
(1961), Uppsale (1968), Nairobi (1975), and Vanewuy1983).
Membership of representative Churches has clockdd Some of the
matters concernindgaptism, Holy Communion, and Ministry gained
consensus in Lima and Geneva (1982). Other mattehsch the
movement is concerned about includes: Salvationy&h God’s Reign,
and Unity.The WCC'’s original statement declared th&s “a fellowship
of Churches which accept our Lord Jesus Christ ad &d Saviour.”
Because of the much criticism andlInerability of this declaration, it
was amended in New Delhi to read: A fellowship diu@&hes which
confess the Lord Jesus Christ as Lord and Saviooording to the
Scriptures, and therefore seek to fulfil togethesit common calling to
the glory of the one God, Father, Son and Holy iSp.F. Wright,
pp.219-220).
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The main purpose and goals of the Ecumenical Monémere:

(@ To heal the historical division of the Churshethus
stimulating renewal in Faith and worship.

(b)  Struggling by social and political means towse freedom, justice,
and peace;

(c) To extend the mission of the gospel to allesphk of society.

From this overview of the ecumenical movement, tinst presents
some developments and perspectives in relationtshgcumenism and
diversity of Christian theologies.

2.0 OBJECTIVES

By the end of this unit, you will be able to:
e define ecumenism
¢ identify and discuss the trends in Ecumenical Togpl
e explainecumenisnand itsrelationshigo NewTestamenTheology
e discuss various scholastic positions on Ecumenigiiéeology.

3.0 MAINCONTENT
3.1 Definition of Ecumenism

The word “Ecumenism” can be said to come from thee& word
oikoumene which literally means “the whole inhabited world3o by
extension, ecumenical movement is “a movementestad express the
wholeness of the Christian faith as held by diveZéeirches in pursuit
of a common worldwide mission” (J.R. Nelson Keithn; (Ed.).
Abingdon Dictionary of Living Religions, 1981, 234).

SELF-ASSESSMENT EXERCISE
Define and Give the etymology of the teEtumenism?
3.2  Trends in Ecumenical Theology

One of the problems in the ecumenical movemenhas ih Lausanne
and Edinburgh, the conclusions reached there faitedtake into
consideration biblical or theological criteria, its feasibility when the
declarations were made. Evangelicals have, thexefariticized
repeatedly the ecumenical theology on several glauRor example,
the imprecise language used; abuse of biblicalgemad concepts; quest
for consensus rather than truth; taking Churchaadsipoint of view
rather than the Bible as its basis and pervasigenéainiversalistic
assumptions.
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Today, because of the continued evangelical ppaticin in large
numbers, the WCC is now paying attention to coreger® biblical and
theological beliefs. Consultations in ecumenicakolbgical debate
have increased, especially on issues such as theerad Salvation and
the Mission of the Church. A major question thases in ecumenical
theology is whether salvation could be found ineotheligions apart
from Christianity.

SELF-ASSESSMENT EXERCISE
Discuss the basic trends in contemporary ecumenism?
3.3  Ecumenism and New Testament Theology

Despite the strides recorded by the ecumenical mewg however, the
theological issues are still the major obstacleg pgrevent ecumenical
movement from achieving its goal of global Christifnity. For
example, whenever one considers the various typeseservations
expressed regarding the movement, theology seerosdapy a major
share of the ecumenical discussions or consultatieeums.
Conservative and liberal tension often charactdrizhese forums
because of the understanding particularly of thenév that there is
less emphasis on certain aspects of belief, bibliteaching and
doctrine. For example, the supreme authority ofBil#e as the basis
and source of Christian faith and practice is oissumed to be watered
down by ecumenical emphasis on unity. This becam@rablem
particularly because not all the participants afsthforums believed in
the Biblical miracles, atoning death, and bodilgueection of Jesus.
Similarly, not all Churches or participants agrebdt salvation is by
faith and grace as taught in the New Testamentdnaall Churches or
participants believe in bodily second coming of i€thas taught in the
New Testament? Thus, from these diverse theolbgrealitions
naturally the confessional statement or creedsrbedass than Biblical
in the New Testament sense.It seems that on maifetiseology, the
ecumenists spend more time on issues of Churck ahthe expense of
other New Testament teachings. Catchy phrases asiclithere shall
be one flock, one Shepherd” (John10:16), “that they all be one”
(John 17:21), “that they may become perfectly e that the world
may know that you sent me” (John 17:23), “calledb&osaints together
with all those who in every place call on the nasheur Lord Jesus
Christ” (1 Cor.1:2), “being in full accord and ohe mind” (Phil. 2:2),
“until we all attain to the unity of the faith amd the knowledge of the
Son of God” (Eph. 4:12-13), “those members arecaé body” (I
Cor.10:17; 12:12-26) are often flaunted by ecuntsnisVhile the
validity of these references revealed the divineirdefor unity, these
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references however, are often emphasized by thenesust at the
expense of Biblical teaching on the work and mrgisif the Holy
Spirit in the believers’ life. Also, the purity afhe Church and its
separation from the world are given less attentidowever, in the
midst of the many diversities that characterize@ tontemporary
modern Christian theologies a truly ecumenical moset could be
found in the spiritual unity of the church ratheam a physical unity
based on creeds and confessions that the repriegesitar participants
of ecumenical forums shared but which has littl@e@support from the
Bible or Christian traditions.

SELF-ASSESSMENT EXERCISE
Discuss the understandingBdumenismin New Testament Theology?
4.0 CONCLUSION

The main purpose of the Church’s merger with heawmphasis on
oneness is weak. However, the good aspect of edoahenovement is
that although all Churches have suffered the blbdivasions for a long
time due to differences in doctrinal and other tbgwmal matters, it is
good that these Churches have now been propelted dialogue.
Perhaps one day some proper understanding wilkehehed whereby
each side can reshape its theology in line withipBmes and also
tolerate each other’s; diverse theological tradgio

5.0 SUMMARY

The following are the major lessons you have leamtthis unit:
Ecumenicamovement is anovemenstarted to express the onenebthe
Christian faithlt started with the Edinburgh Missionary Conferende
1910 The first World Conference on matters of orded faith was
held in Lausanne in1927 Ecumenism puts too much hesip on
“oneness” as taught in the N T over other mattethe Scriptures.

6.0 TUTOR - MARKED ASSIGNMENT

1 Define Ecumenism.

2 What are some of the theological trends in Modszumenism?

3 What do Churches/Denominations stand to n gain
establishing interfaith?
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1.0 INTRODUCTION

The Roman Catholic Church is one of the largesbd@mations in the
world, with the members cutting across all racesogr and different
social status that characterize the human sodieyso cuts across the
different continents of the world with members fdun both the urban
and rural settings, among the educated and therdte and among
various groups of tribe or ethnic affiliations imetworld. Many factors
account for the exponential spread of the Romarhdliat Church;
however two factors are basically responsible fas tparticularly in
non- Western contexts. The first reason is the avibrmissionary
outfit of the Roman Catholic Church as classicalkpressed in the
Jesuit Roman Catholic Missionary outlet of the esxtth century and
other Roman Catholic Religious Orders and Societidse second
factor is the metaphysical outlook of the RomanhGkt Church, with
strong emphasis in the mediating roles of the Sathe Blessed Virgin
Mary and angelic personalities. In Africa and othen-western contexts,
this Roman Catholic theological emphasis soundef@nailiar chord
with the already established mediating role of #meestors, gods and
goddesses of the African pantheon. As such, mostakis saw in the
Roman Catholic Church a continuity of these preristian religious
forms in the new definition and borders of Chrisiig.
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This unit investigates the origin and theology loé Roman Catholic
Church and subsequently, evaluates the theologinghthe problems
andprospectof Roman Catholic Theology.

2.0 OBJECTIVES

By end of this unit, you will be able to:
e describe the origin and theology of Roman CathGheirch
e evaluate the Theology of Roman Catholic Churchjngothe
problems and prospects inherent in Roman Cathblenlbgy.

3.0 MAIN CONTENT
3.1  Origin of Roman Catholic Theology

The origin of Roman Catholic Theology goes deefChurch history,

beginning in the history of the patristic fathers the erudition of
Augustine and Thomas Aquinas. However, the origin Rbman

Catholic Theology is so complex and complicated ttepturing the
origin of the official Roman Catholic teachings ahé other myriads of
Roman Catholic theologies as expressed by her nsaiypols of

theology is a daunting task that could not be swsthin the present
investigation. However, some salient defining hist points in Roman
Catholic Theology would be reviewed.

Roman Catholic Reformation

The Roman Catholic Reformation also known as CaoufReformation
IS a very important historical point in the develmmt of Roman
Catholic Theology. The Roman Catholic reformationght to reassert
and developed the distinctive masks of Roman Caihol in the light
of the Protestant onslaught at the Protestant Refoon of the sixteenth
century. The Reformation of the Roman Catholic €hwas on a large
scale that goes throughout Europe.Closely relatedotr present
discussion of Roman Catholic Theology is the sigaift Council in
the history of Roman Catholic Theology, the CouwéilTrent that was
held between 1545 and 1563. The Council has beeasgrided as
“Impressive Ideals” of the Roman Catholic Theologjhe Council
stood in opposition to the major doctrinal emphasdighe Protestant
movement and clearly defined the beliefs of the Ro@atholic Church.
The Council resolved to uphold the systematic inginof Roman
Catholic Priesthood to guard against the repetibbrProtestant rift.
Similarly, the Council rejected the heart of Prtdaes Reformation by
its rejection of the doctrine of justification bgith and asserted that
good works are a necessity and prerequisite fmagah. This Council
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also affirmed the validity of the Seven SacrameriBaptism,

Confirmation, Holy Eucharist, Penance, Anointing tbé Sick, Holy

Order and Holy Matrimony,) and made them a necesit true

sanctification. The Council made the Vulgate (L&ible), the standard
Bible for the Roman Catholic Church and Thomas Agsithe Model
Theologian for the Roman Catholic Theology. Lasthe Council of
Trent declared those outside of the Roman Cathoharch anathema,
that is, accursed. The influence of the Councili@nt is wide reaching
and imposing that most of its resolutions had reewdiintact for
centuries in Roman Catholic Theology.

The Second Vatican Council

The Second Vatican Council was also a very impontaovement for

the redefinition of Roman Catholic Theology in lighf the challenges
of the modern context. The Second Vatican Cowuk tplace between
1962 and 1965 at the peak of salient political atiteological

revolution that took place in most parts of the ipparticularly the

Developing Nations contexts. The Second Vatican nCibu
repositioned Roman Catholic Theology to address emod
contemporary challenges such as inter-faith ralgjidialogue and to
soften the tune of most of the theological emphasdke Council of

Trent. This resolution at the Second Vatican Cdumas opened doors
to ecumenical dialogue and has significantly aidedhe founding of

LiberationTheology in South America.

SELF-ASSESSMENT EXERCISE
What are the two important historic points in Ror@atholic Theology?
3.2 Theology

Roman Catholic Theologies are many and thus, tbblgm of relating
all of them in the limited scope of this study; hew&r some of her
salient theologies are hereby briefly highlighted.

Theology of Scripture

The Roman Catholic Church as many Protestants Veslien the
inspiration and authority of the Scriptures. Howeoman Catholics
also believe that the authority of Scripture shdosgdcomplimented by
Church Tradition in the form of ecclesiastical ngis and past heritage
of the Church. They also uphold the apocryphal boak equally
authoritative in matters of faith, morals and pi@es of the same. The
important place that Tradition holds for the Ron@atholic Church
stems from the understanding that most of the mhestrand practices of
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the Roman Catholic faith come from these differaméys of Church
Tradition. This Church’s Tradition is responsibte the Priesthood, the
Holy Mass, Transubstantiation, Penance, Veneratidvary, the use of
images in worship, Holy water, Rosary beads, Papary other
Roman Catholic characteristics.

Theology of Salvation

In classical Roman Catholic theology, salvationc@anplemented by
good works. This understanding of salvation hasess&tated Roman
Catholic doctrines such as Penance and Indulgembe. nature of
salvation in Roman Catholic definition makes thetirenwork of

redemption dependent on the works of individual dhds poses a
serious problem to the doctrine of grace as théeBtants would hold. It
is this Doctrine of Salvation and Scripture thatused the rift between
the Roman Catholic Theology and the Protestarit.fait

Theology of Mary

Roman Catholic Theology has given an unequal hgrmewerence and
worship to Mary that it seems in some cases thatyMes been
admitted into the Godhead, as the Protestants eall@gough,many

Roman Catholics repulse the idea that they are vmirgy Mary and

assert that they are merely giving “reverence” aagdworship, yet the
appellationin Hail Mary such as “Mother of God” often lead this

conclusion. The mediatory role of Mary in Roman l@dit Theology

has also been termed Mariolatry, by Protestanterdhan the Roman
Catholic correct terminology of Mariology . Despiteese definitions,
many have seen this development in Roman Cathudicldgy as a
development towards gender-inclusive worship aitt.fa

Theology of the Pope’s infallibility

The theology of the Pope’s infallibility that canas a result of the
Vatican Council of 1870 is one of the controvergaints of Roman
Catholic Theology. It asserts that the Pope is llibfa in his
pronouncement and decision pertaining to ecclas@stmatters
promulgated from his Seat, or Official Throne ap&orhis Council
claimsinfallibility for the Pope when the Pope is speaking “ex cathedra
and that the pronouncement of the Pope is bindmghe whole Church
in cases of Faith and Morals. This understandinthefPope does not
mean that the Pope is infallible as a man. Thisoldgy of the
Pope’s infallibility does not also apply to the R&ppersonal habits. It
does not assume that the Pope is a sinless orcpentn, nor does it
presume that the Pope is inspired as the Apostidbat his writings
were canonical as those of the Apostles. Contrarthis, however it
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means “that in his official capacity as teacher tbé Church he has
the guidance of the Holy Spirit so that he can rpret and state
clearly and positively doctrines which allegedlyveabeen part of
the heritage of the Church from the beginning.”

SELF-ASSESSMENT EXERCISE
What are some of the salient Theologies of the Ro@atholic Church?
3.3  Evaluation

Roman Catholic Theology is definitely undergoingai& major changes
particularly with the emergence of the Charismatamvement within its
walls and the great contribution of Liberation Tlgy in Latin
America to the cause of global Christianity. Howeveost of its
doctrinal and theological emphases have remainsitdlly unchanged.
Despite the Second Vatican Council's move to spahanges in
Roman Catholic Theology, the majority of Roman ©ath theology
is still orthodox and conservative in posture. Tareas however seem
to be vying for reforms in Roman Catholicity.

Commitment to the Bible

Many astonishing and wonderful Biblical materiats/é been produced
by Roman Catholic Theologians. However there i 8te growing
need to align these biblical works with biblicathased presuppositions
rather than merely to critically defined philosogshi

Commitment to the Context

Roman Catholicism has been known for involvemersaaial work and
the politics around the globe, however in Africdie tliberation

presupposition that accounts for the mass revoklingg the social
and political status quo have not been fully grdsp®ften, injustices
and corruption go without criticism from the ecdessical bureaucrats. It
is the moves to address the political and socitdings of particularly

the West African region that should dominate Rom@atholic

theological discussion in Africa.

SELF ASSESSMENT EXERCISE

What are the two commitments that the Roman Cathbkology in
Africa should make?
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4.0 CONCLUSION

Roman CatholicTheologyhas all the necessary components to start as
well as sustain global theological discussion. $hely has shown that
Roman Catholic theology has undergone certain feignit changes,
but still retaining its pre-modern theological dmpes. Thus the task
of Roman Catholic theology particularly in West i8#&, is to show
more commitment to the Scriptures and the contéxtVest Africa in
terms of critical engagement with the social anlitipal contexts.

5.0 SUMMARY

The following are the major points you have leamtthis unit: The
Council of Trent (1545-1563) sealed the Roman Qathbeology
The Council of Trent rejected the heart of Prot@sReformation. The
Second Vatican Council (1962-1965) is an attemptetdew Roman
Catholic Theology The Second Vatican Council operied doors
(spalancate le porte) to ecumenical dialogue Ron@atholic
Theology has to show more commitment to scripturé eontext of
West Africa in terms of critical engagement withe tisocio- political
context

6.0 TUTOR - MARKED ASSIGNMENT

1. Highlight the historic points in the developrmesf Roman
Catholic theology.

2. Discuss four basic theologies of the Roman @atiChurch.

3. Evaluate Roman Catholic commitment to Scriptand socio-
political context of West Africa.
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1.0 INTRODUCTION

In recent times, the two terms “Protestant” andftiRmed” are used
interchangeably in reference to the branch of thar€h that came out
of the Roman Catholic Church during the sixteentlentary

Reformation. Hence, in this unit we will also usetl terms

interchangeably. Today all Christia@hurches/denominationthat are

not in the Roman Catholic orbit of Church authoriye called

“Protestants” or “Reformed.” They are called “Psitnts” because
when Martin Luther left the Roman Catholic Churttwas interpreted
as a “Protest.” Consequently, all who went with hisere called

“Protestants.” “Reformed” on the other hand, itswaecause the
purpose of Luther's protest was to reform the Chufcom the

alleged deviation from apostolic teaching and samfiethe Roman

Catholic handling of the scriptures. Thus, therchieangeable use of the
terms is justified.

2.0 OBJECTIVES

By the end of this unit, you will be able to:
e explain the origin of Protestant or Reformed Thgglo
e describe the nature and an evaluation of ProtestaReformed
Theology.

3.0 MAIN CONTENT

3.1  The Origin of Reformed Theology

Protestantism is that form of Western Christianiyhich does not
accept the authority of the Pope of Roman CatlssticiAlthough some

hold that the name “Protestant” comes from a statenmmade by a
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party of Christians at the Diet of Speyer in Gerynétb29), it is well

documented that its roots went beyond that date. é&s@ample, in

Bohemia John Huss became restless and was concebwed Papal
Authority, the neglect of the Scriptures, and thecfdine of Grace.
The actual root of the Reformed Theology howevan be traced to
Martin Luther, John Calvin, and Ulrich Zwingli amdany other reformers
in the Netherlands, Scotland and England. Fromsixteenth century
roots the movement had successfully gone throughetiightenment
period and the industrial revolution. The industrevolution added
fuel to the movement. For example, the printingspravention aided
the revolution because the printed page with itswgro and

dissemination of information sent information alleo the continent of
Europe. By the time the puritans, the pilgrims\eadi in America, they
brought along with them the spirit of Protestantisrhich spread from
this place to other parts of the American colorsied other part of the
world.

SELF-ASSESSMENT EXERCISE
Briefly describe the historical origin of the Refwed Theology.

3.2 The Content of Reformed Theology

The Theology of the reformed churches is based hen Scriptures.
Everytheologyis judged by the method of its hermeneutics. Thus i
the Reformed formulation of theology, there areumber of aspects
that are considered as guidelines or proceduresXample:

1 There is emphasis on literal interpretatiorhef Bible.

2 There is emphasis on the teaching of the NTs Thibecause
although the OT is prior in time, the NT is prior method. It is
the capstone of God'’s revelation (Heb.1:2).

3 Exegesis is taken very seriously because iti@ po making
any theological statement. Even the historic Ptatgsposition
emphasizes the anchoring of theology in biblicalegesis.
Philosophyhas a place itheological formulationbut it is not itself
the source of or the data. Rather, its functicemisillary.

4 Whatever is not a matter of revelation cannotmaee a matter of
creed or faith.
5 Protestants hold dearly the literal historicald agrammatical

interpretation of the Scriptures.
SELF-ASSESSMENT EXERCISE

Describe some basic contents of Reformed Theology.
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3.3  An Evaluation of Reformed Theology

The Reformed Church theology at the very beginmiiag packed with
reactions. This is because when Luther broke aWwayhated anything
Catholic. He abolished images, pictures of saimi$ prophets in the
Reformed churches. While Protestants’ theologicarmtilation

procedures are great, some segments in Protegtaats massacring
the theology, especially the Pentecostal arms. Tisis because
sometimes they take the scriptures too literallg amthout proper

exegesis. Their lack of proper theological trainisgcontributing to

such weak exegesis and theology. However, thisl@mobs not only

peculiar to the Pentecost but also could be seghemarrow exegesis
and spiritually obsessed hermeneutics and theolofyreformed

theology with its backward looking tendencies taldeith contemporary
questions.

SELF-ASSESSMENT EXERCISE
Critically evaluate the Reformed Theology and Thegas.

3.4  Comparison of the Protestant and the Roman Chablics
Scripture and Teaching

The early Protestants complained that Catholics ¢lastated Church
Tradition at the expense of the Bible. Thus thatprg and distribution
of the Scriptures became a passion for the Proisstaduring the
reformation. They abolished the papal authority addlized the
Scriptures. During the Reformation, Protestantshitased elaborate
doctrines to support their claims of Scripture raacy and infallibility.

Social Institutions

Protestants or Reformers took over many of the atoforms of
Western Catholicism and unanimously rejected orthg tPapacy.
However, many churches in the Protestant Orbith siscAnglican, and
some Lutherans, including many of the independéntahes even in
recent times, kept the office of the Bishop andsEppal patterns. The
Protestants hold to the priesthood of all belieward, therefore, they
teach that the laity is on the same status withctergy. In spite of this,
the Protestant clergies are the only one empowergueside over the
preaching and administering of the Holy Communion.

Rituals and Worship Activities

The Roman Catholics venerate the services of thédy WMtass as
Sacrifice. But the Protestants lay more emphasitherpreached Word.
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There have been many changes in some ways in @asholand
Reformed churches in recent times. With more andembiblical
scholars from all continents coming to the scenetheblogy and
condition of the world - systems changing very ,fastremains to be
seen how Catholics and Protestants will relate.t Thawhether they
will be closer or they will further part ways.

4.0 CONCLUSION

Since the reformation, due to proliferation of lestant or Reformed
denominations, the unity of their theology tendsh® a matter of
concern now. On another front, contemporary issafesnodern and
post-modern contexts have consistently challengadhlermeneutical
and theological presuppositions and have ofteneftbrbier to more
biblically honest and realistic prescriptions tce titls of the human
society.

5.0 SUMMARY

The following are the major points you have leamtthis unit: The
invention of the printing press aided the ReforomtiProtestant
Theology upheld the central authority of the Scnips Protestant
Theology upheld literal interpretation of the Stuigs. Protestant
Theology upheld literal, historical and grammaticeéérpretation Some
Protestant churches still retain the form of Ron@atholic Church
government.

6.0 TUTOR-MARKED ASSIGNMENT

1 Explain the terms “Protestantism” and “Reformexiid noting
the relationships of each of the terms.
2 What are some of the major areas that parted Rbman

Catholics and the Protestants?
3 Discuss briefly the major emphases of Reformeeblogy.
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1.0 INTRODUCTION

The term, “evangelical” should not be understoodairconfessional,
that is, in a denominational and exclusive senEgafigelical” refers
primarily and decisively to the Bible, which in serway is respected
by all confessions. It has to be stated that Hotatalled “Protestant”
theology is evangelical. On the other hand, Evaogeltheology is
found across the Roman Catholic, Eastern Orthoduk Rentecostal
traditions.

2.0 OBJECTIVES

o By the end of this unit, you will be able to:
J trace the history or origin of Evangelicalism
o discuss how the term has been used over the years.

3.0 MAIN CONTENT
3.1  Definition of “Evangelical

The term “evangelical’ derives from the Greek wdiduangeliofi
meaning “gospel.” In the reformation era, the teé'emangelical” was
used to refer to the adherents of the Augsburg €sndn in contrast
to Roman Catholic or Reformed Churches. Histoycath second
meaning of the term has evolved. Due to the chamatt unity of the
doctrine exposed and defended by the early Protsstéhe word
“evangelical has tended in a narrower sense to tdemdl who
remain fully committed to Protestant Orthodoxy.
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SELF-ASSESSMENT EXERCISE
Define and Give the etymology of the wdfdangelical
3.2  The Origin of Evangelical Theology

The origin of “evangelical” can hardly be separatemin its meaning.
As mentioned above already, it started in the Reédion era as a
reaction against some of the Roman Catholic fortrariaof theology

and beliefs. But as a movement its roots are tramedhe 1§h

th
century. In the 18 century the term came to be applied to those
who favoured a Protestant Church of England (asliéans). In 1846
opponents of the Anglo- Catholic movement in Endldormed a
cooperative venture, the Evangelical Alliance. sTdlliance affirmed a
nine-point statement of faith that included theplration of the Bible,
Atonement, the Trinity, the Fall and Depravity ofam By 1867 an
American Evangelical Alliance was formed. By th840s a new
evangelical movement, which is of interest to thégment, began to
form as American Fundamentalism. Carl F. Henry, aptBt minister
and Educator, signalled the beginning of this nemnagelicalism in his
publication the Uneasy Conscience of Modern Fundamentaliam
1947. E.J. Carnell (1919-1967) was the early thggalo of this new
type of conservative faith. At this time the cowsgive Churches grew
very fast. As a result of the strength of this eelical movement,
extra- congregational institutions came into bethgis, the founding of
notable of evangelical institution such as Gordamr@all, Fuller and
Trinity. Subsequently, these institutions had cdu#iee influence of
evangelicalism to spread globally.

SELF-ASSESSMENT EXERCISE
Describe briefly the historical origin &vangelical Theology
3.3  Evangelical Theology

A denomination, a religion and an institution ateays measured by
what they teach and hold dearly. Similarly, thergicals have what
distinguishes them from others in terms of theologyd belief.
Generally speaking, evangelical theology's basibst&ance is drawn
from the heritage of Orthodox Christian formatiofhus it stands in
the great Christian theological tradition. For ep#n evangelical
theology goes back to the creeds of the first gesgwof the Christian
era in which the early Church sought to correldte teaching of
Scripture and to defend Evangelical theologglso has strong links with
the early medievalChurch, the distinctive of Protestant Reformation,
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and it is deeply indebted to the series of evangklawakenings

starting from the middle of the TﬂScentury. Since then it has broken
away from its preoccupation with the theology of riStan life to

serious exegetical work. Unfortunately, in the lagh century as the
pressure from liberal theology mounted, evange$oal kind of
weakened. That brought about the defensivalamentalismFrom the

20th century, there has beenvitalizationin the part of Evangelical
theology. Now, we have to open our eyes and earseto and hear

what the 23! century will say. When we talk of evangelicalssfiiwe

need to see them as fundamentalists. However,itsteaind foremost
emphasis of evangelicals when it comethemlogyis their belief the in
Bible, the 66 Books only, is the only inspired wardGod. Within this

Bible there are cardinal teachings that, accordmd=vangelicals, if
tempered with, will devaluate the validity of theriptures. These
cardinal teachings are:

1 The Bible— The Bible is the only book that is the Word ofdGt
is the revelation of God to mankind.

2 Revelation - God revealed Himself to man through special
revelation, which include the Word, the Son, ethe the
general revelation, which is all the visible angisible things,
God created in the world.

3 Inerrancy of the Scripture — This teaches that the Bible is
without error. This excludes typographical erratating errors
and omissions among others.

4 Inspiration - The Scriptures are inspired by God. That is,
God breathed into the writers and they wrote urilercontrol
of the Holy Spirit. Thus evangelicals hold that therms:

“infallibility”, “trustworthiness”,  “plenary  Inspiation”,
“inerrancy as to teaching”, or “inerrant in allatfirms”, are all
adequate.

The Virgin birth is held dearly by evangelicals.

Jesus the son of God and His bodily return celn@dheologically
compromised.

7 Faith and practice - faith is the event anddnystvithout which no
one can become a Christian. Faith helps the leli@v his
formulation of theology. Faith gives hope. Hopeha now and in
the future.

o O1

SELF-ASSESSMENT EXERCISE

Briefly outline the content dEvangelical Theology
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3.4  An Evaluation of Evangelical Theology

It is a little difficult to evaluate evangelicaldblogy fully in a work like
this one. However, we need to realize that evaogjsliare still trying,
as a movement, to fashion a theology that willl gifloclaim their
distinctiveness. For within the evangelical realmm@vement, there are
Pentecostals who place premium on some doctrinesbiblical
teachings than others. For example, healings, fesaand prosperity
among others are very much at the forefront. Torgpeaking from the
60s to the 1990s was emphasized in Pentecosté&<ipeit it is dying
out now. Most evangelicals did not subscribe togten speaking and
second baptism of the Holy Spirit. All these tremdseal the diversity
inherent in the evangelical movement.

At the moment the evangelical theology can be tdrimélical (since
its source of the Old Testament/New Testament)sgmdtual theology.
It takes into consideration God’s purpose for madkiThis brings us to
the issue of contextualisation, which is the taslsystematic theology.
However, evangelical theology has not been ableartoculate its
theology in the arena of political and cultural iee¢ of the human
society.

SELF-ASSESSMENT EXERCISE
Critically evaluateEvangelical Theology
40 CONCLUSION

Thus far this unit has introduced Evangelical Thgyg) and its objective.
It defined what “evangelical” means and discussid theology. It
concluded by evaluating its theology. Evangelitealogy is still the
product of the Reformation, Great awakenings, @sdsource is the
Holy Scriptures. We are still keeping our finger®ssed to see what

evangelical movement will offer the Christian Churmn the 23t
century.

5.0 SUMMARY

The following are the major points you have leannthis unit:The term
evangelical tends to refer to all who remain corteditto Protestant

OrthodoxyIn the 1éh century, the term was applied to those who
favoured Protestant Church of England There are various eshad
evangelicals but there are seven points of bdieféare generally held.
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6.0 TUTOR-MARKED ASSIGNMENT

1 Explain the origins of evangelical and its tlogpl.

2 Who were the precursors of Evangelical movement?

3 In what ways has this movement and its theoledgted to or
affected the African Christians?

4 Suggest a way forward for evangelical movementl dats

theology.
7.0 REFERENCES/FURTHER READING

Barth, Karl. (1963). Evangelical Theology: An Introduction,
Grand Rapids, Michigan: Eerdmann,.

Carnell, E.J. (1968)['he Case for Biblical Christianity

Davis, John Jefferson (1984Foundation’s Evangelical Theology,
(Michigan: Baker BookHouse,

Kanzer, Kenneth (Ed.) .(1978). Evangelical Roots,New York:
Thomas Nelson.

Kelsey, David H. (1975)The Uses of Scripture in Recent Theology,
(Philadelphia: Fortress Press.

Millar, G., “Evangelicals”, (1981). InAbindon Dictionary of Living
ReligionsKeith Crim (Ed.). (Northville, Tennesee: Abingdon,
243-244.

Ramm, B.L. (1985)After FundamentalismThe Future ofEvangelical
Theology.

Rennie, I.S., “Evangelical Theology,” InThe New Dictionary of

Theology Ferguson, Sinclair B., and D.F. Wright. (Eds.).
Leicester, England: Inter- Varsity Press, 1988%-230.

53



CRS122 TYPES OF THEOLOGY

UNIT 4 PENTECOSTAL THEOLOGY
CONTENTS

1.0 Introduction
2.0 Objectives
3.0 Main Content
3.1 The Origin of Pentecostal Theology
3.2 The Pentecostal Theologies
3.3  An Evaluation of Pentecostal Theology
4.0 Conclusion
5.0 Summary
6.0  Tutor-Marked Assignment
7.0 References/Further Reading

1.0 INTRODUCTION

Pentecostalism is the fastest growing movement rasgmt day
Christendom. The Pentecostal Theology has alsoetarhing influence
than often acknowledged. The influence of Pentatiest is clearly seen
in the semi-modified liturgy, sermon and theologiemphases of even
the mainline conservative missionary churches imicAf Asia and
Latin America. The phenomenon of Pentecostalism@s sparked
theological discussion though it has over the ydagsn ignored in
academic theological reflection until recent time$his study
investigates briefly the origintheology and presence of Pentecostal
movements in the non-Western context. It also etakithe contribution
and weaknesses of contemporary Pentecostal movement

2.0 OBJECTIVES
By the end of this unit, you will be able to:

Narrate

origin of Pentecostal Theology

explain the nature of Pentecostal Theology

discuss the basic Content of Pentecostal theology

evaluate the contributions of contemporary Pentatos
movement.

3.0 MAIN CONTENT
3.1  The Origin of Pentecostal Theology

The origin of Pentecostal Theology has often beeated! to
Pentecostal events of the last century; howevee, Rentecostal
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phenomenonn a loose sense goes back to the Old Testamertd wor
especially in the active role played by the SmfitGod in the lives and
ministry of the Old Testament saints, prophets @hgpirit-led leaders.
This section highlights the ancient and modern saoft Pentecostal
phenomenon and its consequent theology.

Ancient Roots

Pentecostalism is not merely a twentieth or twemsg- century

revival or phenomenon but has its roots deep daw@hurch history.

Apart from the charismatic leaders of the Israefiteiety who were
imbued with the power of the Holy Spirit, there weindications in

Israel’s prophetic genre that people of the exwied post exilic

period anticipated an increase in the activity loé Spirit of God in

their day, hence the prophecy of Joel that in #s¢ tays the Spirit of
God will cut across age, gender and class distincof the human
society (2:28-32). This scriptural passage wasrpnéted by the early
Church as a reality in the coming of the Holy Spimithe book of Acts
(2:16-21). The Pentecostal phenomenon was clealgbrated in the
life, message and ministry of the Early Church tiesged to by many
scriptural passages devoted to explaining the,diftsts or works of

the Holy Spirit in the lives of the Church and inhdividual members
respectively. This emphasis on the Pentecostalgrhenon is clearly
seen in Pauline epistles and the gospel narratiiies. history of the
Church is creamed with references to this Pentacpsienomenon. In
the writings of the Church Fathers particularly tdudartyr, Tertullian

and Origen, there are references to this eventn Bte reformers
attested to the reality of this phenomenon in tkdey, though some of
them because of the medieval superstitious practomdemned such
Pentecostal dispositionSimilarly, suchPentecostal phenomersaich as

healing, prophecy, speaking in tongue have alsm besebrated by
dissident movements or sects in Church history iqdarly the

Montanist, Waldensians, Lollords and the Moravians.

Modern Roots

The modern origin of Pentecostalism is dated %Jﬂmuary 1901 at
the beginning of twentieth century, when Miss Agn®zman, a
student at the Bethel Bible College, Topeka, Kangas believed to
have spoken in tongues at the laying of hands efRhncipal of the
school Charles Fox Parham (1873-1929). The singeNant coupled
with the Azusa Street revival spearheaded by thesfghc Faith

Mission in Los Angeles launched Pentecostalism ltwba) attention.
Ever since then, Pentecostalism has spread by leaps bounds
across the globe. This staggering growth, while &éd&king place in the
West, has primarily taken place in the Developingtibhs Contexts.
The appeal of Pentecostalism is largely due to d#fienity that
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Pentecostal theological emphases has with the Twimdd context,
particularly Africa. Thus, the message of divinewdy, financial
prosperity, success and deliverance from witches$ waizards always
rings a familiar chord with the expectation frone thvorldviews of most
Africans.

SELF-ASSESSMENT EXERCISE
What are the ancient and modern rootBemtecostalis
3.2 The Pentecostal Theologies

Pentecostal Theology has many different distinctieatures and
emphases; however, three basic theologies have sifii@vn the unique
contribution of Pentecostalism to theology. Thebeologies are as
follows:

Theology of Salvation

The Pentecostals believe in holistic salvation efl\veing both for the
Spirit and the Body. They extend the theologicahdm of salvation to
encompass wealth and financial prosperity. This etstdnding of

salvation is also stretched to include divine prte against the forces
of evil whether they are demons or witches. Theyp dlelieve salvation
should include the *“now” in concrete physical ternasid not

postponement of divine promises to the future. Theleve that a life

of abundance, faith and positive thinking shouldrelsterize the life of a
believer.

Christology

The Pentecostal Christology is a “realistic Chisgy” that deals
pragmatically with problems of the now. The Chisty of

Pentecostalism is quite different from the Chrsgyl of those found
in conservative theology. Most conservative Chliggy often depicted
Christ in philosophical and abstract clothing, lié Christology of
most Pentecostals is clearly constructed to dethl gvucial issues in the
concrete lives of their members.

Pneumatology

The recovery of the Third person of the Godheadhe Theological
discussion is generally a bye-product of the remiscy of the Holy
Spirit by the Pentecostals. They single-handedlgwekened an
interest in the Holy Spirit, His work and charisioagifts, which
many conservatives believed had ceased. They eglvdré “Binitarian”
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disposition of classical Theology in its emphases G&od the Father
and the Son and the often neglect of the Holy Sgtriis in this latter
sense, that Pentecostalism has made a great ctionibto global
Christianity, even with the recognition of its matgws.

SELF-ASSESSMENT EXERCISE
What are the three basic theologies of Pentecsstali
3.3  An Evaluation of Pentecostal Theology

Despite the contribution of Pentecostalism Rmeumatology and
even Christology, yet some salient problems of &mstalism and its
theology are rooted on two fronts.

Pentecostal Hermeneutics

Interestingly, most of the excesses of Pentecdb&blogy could be
traced to faculty hermeneutics particularly as esped in shallow
exegesis and the habit of proof- texting. This pecac often
degenerates to heretical and syncretistic tendgenaileereby context of
scriptures are ignored, progressive revelation wsed and thus,
Pentecostals reach out with all zest to claim miilam texts, whether
in prophetic books or within Psalms.

Pentecostal Pastoral Ministry

Pentecostgbastoraministryis filled with apparentontradictiondbecause
most often, it is the pastor that is frequentlysekxl and the members
are usually left feeling unrealistic longings féinancial prosperity or
the expected healing. Their Theology of salvatiofluences their
pastoral ministry to the extent that the leaders prefigured as super
human and thus the members’ cream around themddémigods.
This usually cripples the spiritual maturity of ttnembers.

4.0 CONCLUSION

The Theology of Pentecostalism can no longer bergghas has often
been done in classical Christian reflection. Thss because the
Pentecostal movement has influenced the languagéudas and
lifestyle of most Christians in Africa, Asia, and@®h America at the
grassroots. It is in this understanding we mustrlogk its fanaticism,

challengdts presuppositions and correct its many flaws.
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5.0 SUMMARY

The following are the major points you have leamt this unit:
Pentecostalism has its roots in the Old Testanwodern revival of

Pentecostalism can be dated & January 1904nd the Asuza Street
revival. Pentecostal hermeneutics often involveobof-texting and
shallow exegesis.

6.0 TUTOR-MARKED ASSIGNMENT

1. Explain the contributions of Pentecostalism the area of
Pneumatology.

2. What are the ancient and modern roots of Pestalcsm?

3. Give a fair evaluation of Pentecostalism inryoeighbourhood.

7.0 REFERENCE/FURTHER READING

Keener, Craig S. (1996)Three Crucial Questions about Holy Spirit
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Michael, Green (1985). Believe in the Holy Spirittondon: Hodder&
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Michael, Matthew (2006)An Introduction to Third World Theologies
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Millard, Erisckson. (1988)The Christian TheologyMichigan: Baker
Books.
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UNIT 5 THEOLOGY OF AFRICAN INDEPENDENT
CHURCHES

CONTENTS

1.0 Introduction

2.0  Objectives

3.0 Main Content
3.1 The Origin of African Independent Churches
3.2 The Theology of African Independent Churches
3.3 An Evaluation of African Independent Churches

4.0 Conclusion

5.0 Summary

6.0 Tutor-Marked Assignment

7.0 References/Further Reading

1.0 INTRODUCTION

The African Independent Church also known as tA&ican

Initiative Church or the African Prophetic Churchis one of the
significant theological developments in the Africaatigious terrain of
the last two centuries. The emergence of the phenomof the African
Independent Church arose out of the complicatiosingr from the
missionary encounter between the Western Missioraarg African

Worldview and Spiritual longings. This unit invegdtes the origin and
theology of the movement and also reveals theiicb#®eologies,
noting their contribution to universal Christianity

2.0 OBJECTIVES

By the end of this unit, you will be able to:
e explain the origin of African Independent Churchese
e evaluate the basic theologies of the African Indejeern
Churches appreciate theontribution of African Independent
Churches to African and global Christianity.

3.0 MAIN CONTENT
3.1 The Origin of African Independent Churches

The origin of African Independent Churches couldatiibuted to the
starkreality of modernisation on the African society, particlyan the

collapse of pre-Christian religious structure ahdst the necessity of
recreating new religious structures on Christianreligious lines at
the beginning of modernisation in Africa. Howeveuch sociological
explanation of the cause of African Independentr€indoes not do
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justice to the ancient roots or occurrence of thenemenon of African
Independent Churches in the religious consciousnéshie African
society. This section surveys the ancient origid amodern roots of
African Independent Churches.

Ancient Roots

The historic root of AfricarindependentChurches hagenerallybeen

traced to the Congo region in theﬂ17century. In a Roman Catholic
Missionary context of the Congo area, a Congoleseogal family
by name Kimpa Vita advocated some theological amdplgetic
disposition that is now closely associated with igen Independent
Churches. After her Baptism, Kimpa Vita began tonifest some
prophetic gifts and she was anti-white missionarjhér messages. She
related in her vision that Jesus and the apostre Wwlack, which was
contrary to representation of Christ by the whitssionaries. She also
saw Jesus as a liberator from poverty and oppmesaiad she looked
to the future, when a black millennium will dawn earth with its
capital in Africa. The implication of Kimpa Vitasly for theology is
that it revealed an early dissatisfaction and tegjerof the hermeneutics
and theology of western missionaries and a consgieoccupation to
define hermeneutics and theology using an Africantextual agenda.
It is in this sense, that Kimpa Vita became thstfpage and genesis in
the study of African Independent Churches.

Modern Roots

The dawn of African Independent Churches has beasced to the
message and missionary activities of William Wadgrls in the early
twenty century in the region of West Africa, pauterly in the Liberia
and Ivory Coast. Harris was a revolutionary figureho had been
credited as responsible for the religious changesthie spiritual
landscape in Ivory Coast. He retained in his thgpland messages a
preoccupation to define the Christian reality usitige African
worldview. In his evangelism, Harris preached s@awva divine
protection against witchcraft, healing and miracleestructions of
charms and idols and substituted the Christian @odhe African
gods in traditional African religious songs. He wagported as having
baptized 120 thousand converts, per year and substy turned over
these converts to established denominations faipdeship. He helped
to spark the phenomenon of African Independent CGies in West
Africa. However, similar trends were also takingqd in other parts of
Africa, namely: South Africa and East Africa. Th@dern and ancient
expressions of the phenomenon of African Independ&nurches
stemmed from the radical rejection of the hermdnsuand theology
of the Western Missionaries and their siblings, theainline
denominationgsincompatiblewith the Africanworldview and contextual
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realities.
SELF-ASSESSMENT EXERCISE

What are the twoBasic historical Rootdn the history of African
independent Churches?

3.2 The Theology of African Independent Churches

The theology of African Independent Churches hasynand diverse
theological emphases. However, three salient tiggedodominate the
hermeneutics, homiletics and Pastoral ministry &ficAn Independent
Churches. These theologies could be easily segheirCherubim and
Seraphim Churches, Christ Apostolic Churches ahdragxpressions of
African Independent Churches scattered over Nigand Africa in

general. The major three theologies of these demations are:

Christology

Instead of creedal Christology that had dominated missionary
founded churches particularly in its abstract spalized and
philosophical interpretation of the person of Chasd the Christ event,
the Christology of the African Independent Churclseby all purposes
functional rather than creedal. In this understagdChrist is depicted
as the cosmic victor and Lord of the African cosmgyl and thus, all
forces of evil and good are duly under his soveraigntrol and rule.
Consequently, every person under his care is a$sofe divine
protection against these feared forces of cultid ametaphysical
personalities, as well as, their human agent ssichithes, wizards and
the native herbalist. This deduction lays emphasis Christ's
supernatural victory over the forces of evil dominan the song,
liturgy, preaching and ministerial outlook of Afaic Independent
Churches. In a very subtle way, the Africarddpendent Churches
have emphasised the irrelevance of western ©logt and sought
to redefine Christology in terms of the African \iwiew and context.
Consequently, Christ in this depiction is madedaldwith the spiritual
and cultural fears of the African people. The dision between the
non-miraculous and non-active and non-sensitivetamesChristology
is drawn. Though maintaining some close continuiith the western
Christology yet in the African Independent church&hristology
maintains a closer relationship with African woilely in the
interpretation of the Bible and the interpretatioh human cultural
assumptions.
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Soteriology (Theology of Salvation)

The understanding of salvation within the context tbe African
Independent Churches is in holistic terms. The cafni Independent
Churches conceive of salvation as encompassinguspirbodily and
other dimensions of the human personality. Thus,réddemption of the
entire human personality is assumed in the undedstg of salvation
by the African Independent Churches. These emphasesa direct
reaction against the narrowly defined understandihgalvation in the
mainline churches and western theology. Similathe emphasis in
holistic salvation came along with it a strong &&mn conception, since
for most Africans; salvation is basically interitel with the concept of
blessedness, whereby the understanding salvationemesk
synonymous with blessing in terms of wealth, cleiidr possessions
and health. Thus, the preoccupation in traditioAfiican society to
seek the gods in order to initiate, promote or gobsuch desirable state
of being is Christianized. The African gods aresvant only as they
help to actualize the blessedness of the Afrm@anmunitywithout such
role within the African society; the African godssk their place. There
is no such thing as worshiping of the gods for dhenity sake in the
African pre-Christian context as the general tuhevestern traditional
Christianity often suggests. African gods are wipesth for utilitarian
reasons and thus, the African Independent Churaederstood
salvation in these terms, hence, seeking to agtudhose African
collective salvation definitions in Christian terms

Angelology

An elaborate theology of angels dominates the waeld of the
African Independent Church. These emphases on iangeldiation or
ministry have certain Biblical justification, but oWwever it is
completely the bye- product of the African pre-Gtian worldview of
people in African Independent Church. In pre-CrarstAfrica, belief in
the mediatory role of angelic or spiritual entitiage clearly envisaged,
where through these intermediaries the Africans axpected to
relate with the highest God. This role is also elpgperformed by the
ancestors who mediate between the physical wortll tae spiritual
world. In a new context devoid of these traditioreigious expressions,
the African Independent Churches place emphaseghenangelic
personalities with closer relationship to the Adncmediating role of the
spirits. These angelic personalities are often kedothrough repetition
and incantation in words and rhymes similar to ¢hésund in the pre-
Christian traditional religious environment.  Theotection and
provisions from angels such as Michael, Gabrieieland Raphael are
often invoked. It is this angelic emphasis that enttte phenomenon of
African independent Church an interesting Africéi@pomenon.
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SELF-ASSESSMENT EXERCISE

State and explain the three basic theologies ofAfniean Independent
churches.

3.2  An Evaluation of the African Independent Churtes

The appreciation of the theologies of African Indegent Church
must be done particularly in their hermeneutiagalyrgical, homiletical

and pastoral quest to consciously break away with tinrealistic
spiritual or theological emphases of the mainlinerches. Interestingly,
they produce unilaterally a theological emphas# itk a rich blend of
their deep commitment to the African primeval werév and Biblical

affirmation. However, caution in two areas in refae to the
theology of AfricarindependenChurch must be exercised.

Syncretistic Tendencies

It is obvious that African Independent Church maimed a
commitment to the African worldview. However, thewmance with
the African worldview and the African pre-Christiagligious heritage
has often generated some serious concerns parljcula the
adulteration of the Christian forms and the intrithn into the
Christian forms of questionable religious unrealistorms such
prescription of candles, sacrifice and unhealthyplesses on the
mediatory role of the angels. These syncretistiodéacies have
generally made the African Independent Churches@ Bistead of
playing a defining role in mainstream African Chasity.

Subjective Spiritual Experiences

Often, in the services, liturgy, ministrations, phecies and
interpretation of the Bible subjective experiencke tbe leaders of
founders of the African Independent Church are ems@ed and
defined as normative for the course or nature @& worship or

ministrations. The text of the Bible is thus at theercy of the

imagination of the shepherd, who often employedoit defend his
presumptuous and interests. “Bible abuse”, if the@nything like that,
frequently characterizes the sermons, interpretagiod pastoral works
of the leaders. They punctuate every phrase inrrasewith chain of
references to visions or angelic visitation, whiahe assumed as
normative to guiding the church’s course of action.

SELF-ASSESSMENT EXERCISE

What are your personal evaluations of an Africatkependent Church
in you neighbourhood?
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4.0 CONCLUSION

The study underscores the importance of Africarepreshdent churches
in Africa. It reveals the quest of Africamndependent Churcheo
harmonizethe Christian biblical revelation with African pf&aristian
traditional forms. The distinctive shape taken bye ttheologies of
African Independent Churches is quite interesting,also reveals some
concerns, particularly in the quest to align theteat of such theology to
the Bible.

5.0 SUMMARY

The following are the major points you have leamtthis unitThe
ancient root of African Independent Churches cantreeed back to

Kimpa Vita of Congo in the b century The modern root of African
IndependentChurches can be traced back to the activities ofiami

Wade Hatrris in the early g(‘)century in Liberia and Cote d’lvoire The
theology of African Independent Churches has thdistinctive

emphases: Christology, Soteriology and Angelologyfrican

Independent Churches theology is however subjectsyiacretistic

tendencies.

6.0 TUTOR - MARKED ASSIGNMENT

1 Who are the African Independent churches?

2. What are the ancient and modern roots of easrement?

3. Discuss the theologies of African Independ&mirches.

4 Evaluate any African Independent Churches inuryo
neighbourhood.
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MODULE 3 TYPES OF THEOLOGY I

Unitl  Contextual Theology
Unit2  Liberation Theology

Unit3  Black Theology

Unit4  Feminist Theology

Unit5  African Christian Theology

UNIT1 LIBERATION THEOLOGY
CONTENTS

1.0 Introduction

2.0  Objectives

3.0 Main Content
3.1 Sources and Development of Liberatioaclbgy
3.2 Theological Methodology of Liberationéldiogy
3.3 Some Exegetical Direction of Liberatidreology
3.4 Assessment of Liberation Theology

4.0 Conclusion

5.0 Summary

6.0 Tutor-Marked Assignment

7.0 References/Further Reading

1.0 INTRODUCTION

Liberation theology is @ontemporarysignificant movement. It was born
in Latin America in the 1960s and wéeargely Roman Catholic in
orientation. It is different from previous systemalheologicalexpression
of faith in that it seeks to interpret the Christidaith from the
perspective of the poor and oppressed (OptionHerRoor!).In each
era, there is a theological struggle. For example, the post-
enlightenment skepticism, there was the defendirtgesupernatural in
the natural world. There were questions, “wherthésGod of truth in a
world of science and technology?” For Liberatioadlogy, the struggle
is with the issues of faith and post-colonial degitibn. It is searching for
hope in a world of poverty. The question Liberatidmeology is asking
is, “Where is the God of righteousness in a woflthjustice?”Gustavo
Gutierrez is often considered the Father of Liberafheology. In his
word, he states *“the starting point of Liberatiorhe®logy is
commitment to the poor, the ‘non-person.” Thus, ibdea of this
theology comes for the victim”. Similarly, Leonardad Clodovis Boff,
the two Brazilian priests speak of Liberation Tlggl as a kind of
chemical creation: Faith + Oppression = Liberafidreology. Since the
1970s, the Latin American Liberation Theologys hexerted a lot of
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influence in the LATFRICASIAN regions (Latin Amea, Africa,

and Asia). It influenced Black Theology in peopleelJames Cone in
the USA, whose concern focuses on racist oppressibnalso

influenced the Black South Africans during the @apgartheid years. A
branch of this theology showed its head in the twan- Northern

Ireland. In fact, Liberation Theology's influenceshgone far beyond
the Church into government circles. Can we deny tha quest for
Debt-Relief from the Paris club by the under-pagid countries is far
from Liberation Theology? Struggle for independenoe most

developing nations’ colonies in the 1960s - 197@s wfluenced by
this theology.

Liberation Theology's origins cannot be separateanfthe economic

and political structures of the industrialized oat of the West

towards Latin America, Africa and Asia. Hence, inrgaction, the

Latin American theologians, particularly the Catbgiriests, began to
formulate a theology by interpreting the Bible riat the American

and European lenses and frames, but in responsaca@odding to the

situation and context in which their theology idngedone. Thus,

the call for ‘Contextualisation’ and ‘Inculurai@annot be separated from
Liberation Theology.

2.0 OBJECTIVES

By the end of this unit, you will be able to:
e describe how the student understands Liberationoldhy, its
origins, sources, methods and direction
o differentiate between Liberation Theology from attieeologies
e explain what the conventional theology can leaomfiLiberation
Theology.

3.0 MAIN CONTENT
3.1  Sources and Development of Liberation Theology

According to Conn, the most basic source of LibermafTheology is
the experience of poverty, distribution and repmssin a region
dominated by Christianity for centuries. For thedration Theologians,
human suffering in every form; whether economiditigal, religious
and social is against God’s will. Thus, it congggia moral imperative
for the Christian conscience to fight against thelée Gutierrez
asserted that “we are on the side of the poorbacause they are good
but because they are poor.”

Sources of Liberation Theology roots can still macéd to Europe
political theology and to Jirgen Moltmann in hish€blogy of Hope.”
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Moltmann sees the political character of eschatglaand hope on
having a liberation function in history. Some sahs| especially
Europeans, charge liberation theologians for lackamcreteness, that
is, their reflection on theology is full of theawsl obstructions and is
ideologically neutral. Upon all these, we can shwttthe deepest
theological roots of Liberation Theology remaintire growing interest
of the Roman Catholic Church which emphasizes disowith the
world and other religious faiths, and which seesiadocare of the
Church towards the poor, widows, orphans, oppressted, as a task
that must be done. In the midst of this Roman Qmthank with
Liberation Theology, there has been a word of caufiiom the Papacy.
Some series of theological skirmishes with the &éati Curia have
ensued. The Vatican sees some excesses in LiberHtieology. Thus
in 1984 and in 1986 some instructions were issugdhle Vatican
which recognizes several forms of Liberation Thggladentified itself
with the poor and oppressed, but rejects some tspdcLiberation
Theology. Perhaps a major cause of the Vatican evonowith
Liberation Theology is its use of Marxist ideologygd categories in its
formulations. Liberation Theology adopts Marxismaas instrument of
social analysis - focusing on economic system as Hhhttleground
between the rich and the poor. The precursors bération Theology
in Latin America were the University lecturers ath@ middle classes.
Later, the writers were the systematic intellectualho see their role as
interpreters who speak with and for the poor anciafly deprived. It
seems Liberation Theology has shifted to a mordipestance.

SELF-ASSESSMENT EXERCISE
Discuss the sources and development of Liberatiwolbgy.
3.2  Theological Method of Liberation Theology

The key in Liberation Theology's theological formatibn is the
liberation of the oppressed. It starts from belttws committed to the
poor of the society. According to Sobrino, “the paoe the authentic
theological source for understanding Christian htrand practices”
(1988: 389).The context of Liberation Theology I tconcrete social
situation. Before theology spent time on philoscphimatters, now
theology is to respond to social, political, ecomgrand all that it takes
to be a real human being in the social sense. Ththadology of
Liberation Theology is its reflection on praxis. edlogy must be
practical, done and not just spending time learaimg reflecting.

SELF-ASSESSMENT EXERCISE

Explain Liberation theological methodology.
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3.3  Some Exegetical Direction of Liberation Theolgy

In its theological approach, Liberation Theologyedobiblical study
from the perspective of the oppressed. The earliéveration
Theology exegetical efforts were in the Old Testatmparticularly in
the book of Exodus. It was a model for the plightle poor. Some
Liberation Theologians have now spread their neftstheological
models to include the Exile. The New Testamentceph of the
Kingdom of God has also received much attentiokewise, materials
are appearing now on the work of Christ and hisntifieation with
the poor and oppressed. What all this seems toobdimy at is that
Liberation Theology has become more serious abdatrpgning its
hermeneutical tools. Classical themes are receidtigntion from
Liberation Theologians today. Such themes includgristology and
Ecclesiology.

SELF-ASSESSMENT EXERCISE
Discuss some Exegetical Directions of Liberatioedlbgy.
3.4  Assessments of Liberation Theology’s Theology

In this section, we will like to briefly consideorme aspects that help
assess the theology of this movement. One canyeasil an Anglo-
Saxon, criticize Liberation Theology only if he she sees everything
in his own lenses and not in addition to those bé tLiberation
theologians and their contexts. There are some tiquesthat are
always raised against Liberation Theology. For eplam

1. How much attention does Liberation Theology paysalvation
per se? How come that it lays more emphasis on physicah t
spiritual salvation?

2. Liberation Theology has left us with a barewief sin. Sin is
from the Deuvil.

Human beings are sinful by nature. Perfection hmmeearth is not
obtainable. It is only at death when the soul ssearfrom this sinful
body that one can be holy. But Liberation Theologgpears to be
saying that elimination of poverty, oppressionjsag sexism, classism,
and capitalism, the human sinful condition will biered in a radical
way. This, we know that it is not possible. Jesags ghat the poor will
always be around.

Having made these few observations, we may at tm@estime
appreciate Liberation Theology because: (1) It rsffether theologians
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an opportunity for self-evaluation. (2) It offers wmew challenges to
return to the factory of theology. (3) A true ahdrioughtheologymust
put into consideration the culture, customs, socalditions, political
conditions, economic context and society within athit is practised.
This raises the question of contextualization. I(bwhat sense should
our theology address commitment to the poor? Howecdhat our
theological formulation has brought comfort to theth and middle class
without muchconsideratiorof those at the lower echelon of society?

4.0 CONCLUSION

Liberation Theology, in spite of its weaknessessaine points, has
greatly enricheadtontemporaryChristian discussion. It fills in some gaps
left out by the main line theology. It forces othieologies to rethink
their theological formulation. It is a theology lbbth rich and poor. For
example, it soothes the hearts of the poor andesgpd by giving them
hope, but it pricks the conscience of the rich, diedclass, and the
oppressors.

5.0 SUMMARY

The following are the major lessons you have leamtthis unit:

Liberation Theology in the Latin Americas in thecD3

Liberation Theology is Roman Catholic in orientatio

Gustavo Gutierrez is regarded as the Father ofraflmn Theology
Liberation Theology is a theological formulationnomitted to the poor
(Option for the poor)

Liberation Theology is a challenge to address the&ospolitical and
economic reality of the society in theology.

6.0 TUTOR - MARKED ASSESSMENT

1. Write a brief introduction to Liberation Theglg noting its
origins, objectives, and sources.

2. Explain some of the strengths and weaknessekib&fration
Theology.
3. Briefly describe methodological and exegetiapproaches of

Liberation Theology.
7.0 REFERENCES/FURTHER READING
Conn, H.M. “Liberation Theology,” InNew Dictionary of Theology.

Ferguson, S. B., & David, F. Wright, J. |. Packé@Ed.). (1988).
Leicester, England: Inter- Varsity Press,: 3871
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1.0 INTRODUCTION

The Black race has often been dehumanised throtightstory.
However, it was the problem of slavery, racism, anther
psychological and cultural stereotypes against Bf@cks in North
America that gave birth to the theology that is nkmown as Black
Theology. Hence, “Black Theology” could be saidkie purely a bye-
product of the response of Black North American i§ttans against
the social and political segregations they suffeiiad the North
American society. By an extended meaning, Blackoldgy is “the
religiouscounterparof the more secular teraBlack Power.” It calls for
the need for black people to define the scope aednimg of their
existence, especially in a white racist societyhdligh Black Theology
and Black Power are allies, each has its own foaus the
operational arena. For example, while black powsru$ses on the
political, social and economic condition or sitoatiof the black people,
Black Theology puts its emphasis on the identity lfcks in
theological context. In this way, its adherentsehdeen able to show
that Black Power is not only consistent with thes@al of Jesus Christ,
but that it is the Gospel of Jesus Christ.

Although Black Theology had since gained a lot dherents from the
African continent, they are more pronounced in Bewrt Africa than in
the rest of Africa. The reason for this is not fatehed. That is, it was
influenced there by the South African Boers’ poéti and economic
policies during the apartheid years.

69



CRS122 TYPESOF THEOLOGY

2.0 OBJECTIVES

By the end of this unit, you will be able to:
e discuss the origin of Black Theology
e discuss the nature of Black Theology
e evaluate the contribution of Black Theology
e analyse the weaknesses of Black Theology.

3.0 MAIN CONTENT
3.1  Nature of Black Theology

The intentions and concerns of black theology aweted in the
experience of oppression by the blacks in the UBAus the Afro-
Americans and, perhaps those from Southern Afgea,their history as
inseparable from Black Theology. So, Black Theoldggrefore, is that
attempt to articulate that significance within tigtack Christian
Community and beyond it. It emerges from a blackdmeg of the
Scripture, from a black hearing of Jesus and akblawerstanding of
Jesus as the Liberator of black people. Thus Jesgeen and interpreted
as the Black Messiah. This brings us to the notioat there is such
a thing as black spirituality, which is experienceid black
worshiping community. However a note of cautionaisthis juncture
necessary, because the designation “Black Theol@gyiot because it
is produced by black people, but because it de=trip particular
worldview particularly in the symbol of black asrepresentation of
dehumanization, abuse, oppression and other retatistential forms.
Since the black race imderstoodo be thepar excellence representation
of these negativism, thus the usage of the term.

SELF-ASSESSMENT EXERCISE
Discuss the nature of Black Theology.
3.2  Black Theology in the U.S.A

In the U.S.A., Black Theology has gained roots had been exported
in different forms and faces to Africa, Asia, angere South America.
This, of course, is done all under the canopy oibékation” and
“Freedom.” Although the racist and segregated prestare still found
in somepredominantlywhite churches in United States, today, it is rsot a
strong as it used to be. Yet, the practices hdt¢heir imprints on the
African Americans. As a result, some of them resdlvo rather
embracing Islam than Christianity. They see equalif social
interaction and acceptance in Islam than in Clamsty in their
perception. In the North American context, Blackedlogy has greatly
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thrived and had attracted criticisms. However, dld@ocates of black
theology such as James Cone have responded todhesisms. For
Cone, the fact thahajority of Blacks did not reject the Gospel of Jesus
Christ preached to them by the white Western ind&ahe differences
between the blacks and the whites perception oGibspel. In defense
of this statement, Gayraud Wilmore contemporary daiodemost
historian of Rlack Religion declares that: “Blacksave used
Christianity not as it was delivered to them by regagting white
Churches, but as its truth was authenticated tmtimethe experience
of suffering, to reinforce an ingrained religiowsmperament and to
produce an indigenous religion oriented to freedom human welfare”
(1988:104).

Thus to term the Gospel “Black” and to call JesBRtk” is simply to

express the sense of freedom of black people whoodered in the
Black Jesus’ Gospel the liberation which was dertesm by White

Christianity. So, since salvation too is black, thleite folks cannot be
saved without first of all becoming or acceptinge trsymbol

represented in black by the image of Black. In fastearly as 1894,
Henry McNeal Turner (1834-1915), a bishop in theidsin Methodist

Episcopal Church in the United States, in viewha white practices of
racism in the churches, declared, “God is a Negro”.

SELF-ASSESSMENT EXERCISE
Briefly explain the nature of Black Theology in Wed States.
3.3 Black Theology in South Africa

The connections, linkages and affinities of Bladke®logy from the
West to that of Southern Africa are obvious. Foraragle, the
political, social and the economic conditions oadi people under the
apartheid system in South Africa make the appes} ueavoidable.
Nevertheless, South African Black Theology hasdtiaad did develop
its own insight. This really has helped to setsida in some important
respects. For instance, the South African Blackoldwy has rejected
the violent method and has taken the Martin Lutiieg, Jnr., path of
non-violence. Allan Boesak, a leading exponent @it African Black
Theology asserts that following Martin Luther Kingnr., Black
Theology in South Africa takes “Christian love” as its bann&his
Christianagape stand at the very centre of God’s liberating actidor
His people. Similarly, Manas Buthelezi rejects ftipgest for Black
Theology if it is only based on black awakening rationalism or
consolidation of Black Power. He argued that iStls the intent, then
Black Theology is only an emotionally charged pcéit concept.
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SELF-ASSESSMENT EXERCISE
Briefly explain the nature of Black Theology in Sloéfrica.
3.4  Evaluation of Black Theology

Every theology, whatever and no matter its oriemtathas its own
merits and demerits particularly as it relatesh® theological peg on
which it hangs its presupposition or the presugmrs themselves.
For example, the African American Black TheologyeseJesus,
salvation and God as being black. Anything shorthatt is white. No
wonder, Allan Boesak equates “blackness” with “haness.” That is,
to be black is to be human. So, white are not hurNate, however as
already pointed above, that in this sort of reasgnblackness does not
designate skin colour. Rather, it is a discoverystate of mind, a
conversion and an affirmation of being. Howevererewvithin this
understanding the racial conception of Black Thgpls unmistakably
evident and points to the narrow theological agesfdalack theology
on race. Similarly, Black theology as held in Soafiica has often
divorced itself from the cultural and traditionafri&an issues that had
generally been the obsession of African Theology aeems lost in the
political struggle of the Southern African contefven though, such
undertaking is necessary, however such politicantation should also
not lose sight of traditional African religious oultural settings, which
actually has made us African in the first place.

SELF-ASSESSMENT EXERCISE
Critically evaluate Black Theology.
40 CONCLUSION

No theology can totally stand-alone without someaarof connection
with other theologies. Although Black Theology hattempted to be
unique, such attempts have not been successfuingt@mnce, to have a
Black Jesus, a Black salvation, and a Black Goelisal to saying that
there will be a Black heaven. However, even with seeming flaws
Black Theology hassensitively engaged the racial problem of the
contemporary society, placing the neglected blade rat the centre of
theological discussion.

5.0 SUMMARY
The following are the major things you have leanrthis unit:

o Black Theology has its origin in the experiencetbé afro-
Americans in North America.
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o Black Theology is a response to the socio-politsegregation the
Blacks have suffered in North America Black Thegiappeals
to the Black Theology in South Africa because afikir socio-
political and economic conditions.

6.0 TUTOR - MARKED ASSIGNMENT

1. Trace the origins of Black Theology in the W\Sand South

Africa.

2. How do you evaluate Black Theology in the lighit other
theologies?

3. Explain the relation between Black Theology aAffican
Theology.

7.0 REFERENCES/FURTHER READING
Bediako, K., “BlackTheology”.In: New Dictionary of Theology..

Ferguson, Sinclair B. & D. F. Wright, J. | Pack€éEds.). (1988).
Leicester, England: Inter-Varsity Press, 103 — 105.

Boesak, Allan (1977)Farewell to Innocence: A Socio-Ethical Sudy
on Black Theology and Black Power, New York.

Cone, James H., Black (1973eology and Black Power, (New York,
1969)God of the Oppressed. New York.

Michael, Matthew. (2006). An Introduction to Third World
Theologies.Unpublished work. Copyright.
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1.0 INTRODUCTION

Traditional Theology has often been one-sided.ak been dominated
by the male gender and thus most often, its ingastn, interpretation
and theological formulations were based on the rstaleding of the
male gender without the apt recognition of the fiemgender in the
defining issues of theology. The silence of thedEngender and their
ostracisation in the domain of theology normally kes classical
theology a half of the total reflection of the digi will for both
genders. It is this under-representation of thEmale gender in
theology and the ecclesiastical restrictions gdaon her ministry in
the Church that necessitated the quest to redéig@ogy and religion
in the mutual recognition of the equality of thenders. This unit
investigates the origin, theology and the evaluatiof Feminist
Theology, noting the problems and contributions tbe feminist
movement to the global Church.

2.0 OBJECTIVES

By the end of this unit, you will be able to:
e discuss the Origin of Feminism
e discuss the basic contents of Feminist Theology
e evaluate the contribution of Feminist Theology.

3.0 MAIN CONTENT

3.1  The Origin of Feminist Theology

The origin of feminism antedates the modern ferhimsvement and has
its source in ancient times in the untold storiewomen who sought to

transcend the patriarchal restriction of the hursaniety and assert
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their divine calling in the face of many genderatetl obstacles on their
path. This unit traces the ancient and modern robteeminism and
underscores the thesis that Feminism has its roenhdo the struggle
of women in the context of male-suspici@ndrocentricismand the
misogynistic tendencies of the human society.

The Ancient Roots

The root of feminism, though often not acknowledgeés beyond the
present feminist movement of the modern world te world of the

Bible and to the stories of women who broke throtigh glass limit
placed on them by the patriarchal nature of the drnusociety. These
often-nameless women redefined their gender roke male dominated
society and by so doing, actualized their God-gipempose in the
context of the human community. In this perspectare Biblical

women such as Deborah, Esther, Huldah, Bathshebmaiy, Mary,

Priscilla, and Eunice, who contributed to the gtownd development
of the human society by their participation in theine plan in their
own times. These women and other nameless Bildltalacters went
beyond gender restriction of the context and waery tvolved in the

political and religious reformation of their days.

Similarly women could be found in the pages of Chuhistory, who
are often ignored in the narration of mainstreanurC history. Their
lives and contribution to the cause of God and mityais lost in
the shadow of their husbands. An interesting omisf the deeds
of the wives and mothers of most figures in Churgaistory is
painfully obvious. Despite the salient contribusonf the women to
church history they are merely given a footnote aota place or part
in the main text of church history. For exampleg ttontribution of
Monica the mother of St. Augustine of Hippo is eswed, ignored or
given few lines; yet she played a great part inghaping of the life of
Augustine his son. Thenconsciousilencing of the voice of women in
the pages of Church history could be extendeddaltéeds of the wives
of the Reformers. The deeds of Katherine Von Bdina, wife of
Luther is not often mentioned and yet she struggheth Luther
throughout the persecution that took place at theteBtant
Reformation. Similarly, are the deeds of Anna Raitihthe wife of
Zwingli, who is often given two or three lines testribe her role in the
life of Zwingli. On the whole, it is this omissiarf the deeds and place
of women in history, theology and religion that essitated the
modern feminism in all its ferventness.

The Modern Roots

The modern feminism had its root in the alreadyd®t to tendencies
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of traditional theology or history to neglect thentribution of the
female gender and the acceptance of an attitudesdeans to suggest
the inferiority of the female gender. However ire tmodern context
Feminism is closely associated with women liberatiof the 1960's
who sought through legislation the equality of gensdand assertion of
the humanity andignity of womanhoodlt is thissecular backgrounthat
influenced the founding of the Theology of Feminidased on their
attitude towards the Bible, modern Feminism hasnbéwided into
three groups or models. The first model known a&sRébst-Christian
model rejected the Bible as a whole because of its aueldi
patriarchal and androcentric sentiments. Thusydkdecalexpressiorof
this post-Christianmodeladvocatecda return to the religion of witchcratft,
nature, mysticism and other religious beliefs thatderscore the
femininity of God. However, others within this dgisation merely saw
the Bible as promoting oppressive patriarchal matof the human
society and thus no longer binding on them.

The second model known as théberation model had the basic
assumptionsf the Post-Christian model in their understandihgudeo-
Christian heritage, however instead of rejectinghlyhthe Bible or the
Judeo-Christian tradition as did the first moddieyt use the Bible to
reveal the positive role of Biblical women. Theymayed feminist
hermeneutic principle in order to show the questtbé Biblical
authors for a fair and just society that is fredédsexist oppression.
The last model known as tlte/angelical Model saw the Bible as none
oppressive in its gendédescriptionsand roles. Thus, women are taught to
submit in Church anthmily and also taught to assume their submissive
role, which they understood, are not in any wayudedmnizing to
women.

SELF-ASSESSMENT EXERCISE

Explain the ancient and modern roots of Feminism.

3.2  Feminist Theologies

The theology of feminism is wide and complex in d¢entent as well
as scope. It also has various racial religious ematextual colourings
that make it impossible to pin down into simpleyekst of theologies.
However, there are three basic theological emphhsgefiave generally
characterized all brands of feminisheologies. These theological

emphases are as follows:

The Recognition and Rejection of Patriarchal Structires

Feminist Theology has located the patriarchal matir most human
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structures in religion, politics, and sociarms of the society. It
has repudiated these androcentric structures foutlde society as the
legacy of the past, which has no place now in tleem context.
Thus, by its recognition and repudiation ohet patriarchal
structures in the human society, feminism has @shér a new global
gender sensibility towards the recognition of tbke rof women in the
society and also asserting its agenda of equahtythe realm of
religion, politics, education and the scientificndo

The Recreation of a Positive Image of Womanhood

In a grand theological agenda, feminism in all essfon seeks to
redeem the battered, dehumanized and often abusedjei of
womanhood as associated to media advertisementog@phy,
prostitution and the general tendencies towards Wwas been described
as the “commodification” of the woman. Thus, to erstore a positive
image for the female gender various reconstructionshe Biblical
context and traditions to assert a healthy and sbhmage of
womanhood has been carried out. To reclaim k)babis feminist
idealism feminist hermeneutics and other liberstlomethodologies
have been employed to bring about a lofty femigisbal vision.

The Quest for Gender Equality

The quest for gender equality has always been theession of

Feminism whether expressed or not. This egalitaslgactive has been
in the forefront of feminist theological agenda arhs often

characterized or coloured feminist attitudes towarthe Church

leadership, pastoral ministry and contemporaryesssuch as Female
Ordination. While the general attitudes of the Chutowards the

agitation of equality in role-play have often beiggored, feminists are
still determined to actualize such egalitarian dreaThe continuous
instances in the exemplary female leadership in pgbigical sphere

would someday be translated in the ecclesiastigaére especially as
more and more men see the exceptional leaderslajiigs of most

women in the political realm.

SELF-ASSESSMENT EXERCISE

Explain the three basic theological emphases thladracterize
Feminist Theologies.

3.3  An Evaluation of Feminist Theology

Feminism as a movement has greatly contribute te ¢tiobal
Christianity in its repudiation of patriarchal sttures, its quest to
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recreate a positive image for womanhood and itstoweseek equality

in the context of limited economic, social, pickl and religious
opportunities that haveharacterizedthe human society. However, the
following considerationsare some of the problems that feminism raises
for global Christianity.

Feminism Tends Towards Division Rather Than Unity

Feminism in its quest to assert a feminist ageradaditen degenerated
towards division rather than the unity of the sexd&ile the feminist
stand for womanhood is not wrong, it's too oftemphasizeon the
independencef the female sex has serioushealthy implicationgor the
unity of human sexes.

Rejection of Authoritative Guide

Often, feminists generally reject the Bible as adguand replace its
authoritative place with their own presuppositi@anguing that the Bible
iIs patriarchal and androcentric in its message aatlire. By such
rejection of a defining reference of authority, feism often loses its
Christian mooring and thus has no authoritativeisboéay which its
teachingscould be evaluated.

Feminist Christology

Most feminists Christology has no serious dialoguth the Biblical
text, rather they are sentiments and even ridiaulau its basic
presuppositions and inferences. It is right forifésts to ask whether a
male Christ could save a woman, but to reconfig@reistology on
female gender or the reflection of God in female deowhile
innovative, yet has the inevitable tendencies stadiing the Biblical
meaning of God and Christ. It is this basic assionpbf feminism that
raises serious problems for Christianity.

4.0 CONCLUSION

Beyond the highlighted problems of feminism, thenif@st theological
agenda must be respected particularly in their tqteesassert a new
global gender-sensitivity. Similarly, its quest ti the world of all
oppressive patriarchal structures are in order @ndecreate a new
positive image of womanhood is a theological agetigd should
characterize evertheologicalreflectionparticularlyin themajorityworld
where the image of womanhood has been bastardzedaused.
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5.0 SUMMARY

The following are the major points you have leamt this unit:

Feminist Theology has its roots in the ancientib#blaccountsModern

Feminist Theology movement is rooted ithe women’s
liberation movement of the 1960s. There are thredats of Feminist
Theology, namely: Post- Christian model, Liberatioodel and the
Evangelical model. Feminist Theology is characestiby: rejection of
patriarchal structures, recreation of a positivages of womanhood
and the quest for gender equality.

6.0 TUTOR - MARKED ASSIGNMENT

1. Explain the ancient and modern roots of femmis

2. Discuss the three basic theological emphasksrohism.

3 Give a proper evaluation of feminist Theologyting its
contribution and problems.
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1.0 INTRODUCTION

African Christian Theology is the product of thegiltal complications
arising from the encounter between Africans andwestern missionary
activities. It is a theology that seeks to rejdwt western theological
claims particularly the understanding that westleology is normative
for each human context. The rejection of westerpemalism at
independence, suddenly revealed the rationalitguwidh step since at
independence, the political structure was handexst twy the Africans.
On a similar basis, it was assumed that the Wast,Ghurch, and the
hence, theology should be relinquished to Africakkawever, even
before independence such quest to understand thsti@m gospel using
African flavour was already in process particulaaly expressed in the
work of Edward W. Blyden and James Holy Johnsong wehemently
argued for an African expression of the Christiamsgel. This unit
investigates the origin, context and evaluation Adfican Christian
Theology.

2.0 OBJECTIVES

By the end of this unit, you will be able to:
o define African Theology

o narrate the origin, nature and content of Afric&hristian
Theology

o evaluate the quest in the development of Africanrisiin
Theology.

3.0 MAIN CONTENT

3.1 Definition
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African Christian theology is confronted with theoblem of definition.
How could one define an African Christian theoldgt is supposed
to feature the theological, cultural and socialitmall characteristics of
over ten thousand million ethnic groups and suledtagroups in
Africa? This becomes a serious problem particuldéadgcause Africans
though united in some cultural emphases and thwmiroas black skins
are no doubt different and heterogeneous in theacific, local and
contextual settings. Complicating such problem @firdtion also, is the
ambiguity of the term theology itself, which ordiy did not have a
Christian monopolistic usage. Thus, African Gtian Theology
might connote African traditional religion and tnoecessarily a
Christian theology. It is out of these problemsdaffinition that the
usage with the added qualification, Christian isassary.

However beyond this squabble over definition, Adric Christian

Theology has developed a pattern on which its defm could be

given. From the different reflections as attestgdnany themes on the
dominant usage of the Christian gospel to undedsthe contextual
realities of the African context in distinctive aygition to the Western
theology and its pro- western theological alliesye ocould define

African Christian theology as the quest by Afric&hristians to

understand, interpret and reconstruct theology das@on the

existential, cultural, political and spiritual cgteies of the African

context. Even though different measures of sucb@s® been so far
recorded, nonetheless the realization of the trieammg of this

definition is still pending. This understanding gupposes that such
actualization of this definition becomes necessdrgcause the
definition points to the two necessities that mostinvolved in any

theological reflection. These two necessities &eussed below.

Commitment to the Biblical Framework

Every theology that must be called Christian mestksconsistently to
align its basic agenda to the sanctions and judgifem the Christian
Biblical revelation. It is this commitment that Adan Christian
theology in definition must seek to actualize. Tglouthe trend in
African Christian theology so far had revealed thegesmmitment,
however, much needed to be done particularly iowafig the Biblical
revelation to colour our contextual theological uirggs. It is true that
contextual realities must be in active dialoguehwatvery theology, but
theology lost its bearing and moorings if allowedniove away from
its source. John Mbiti, Kwesi Dickson, Byang KatadaKweme
Bediako have championed the commitment to the &bliramework.
The African theologies despite their diverse uniderding of the
Christ event yet have placed a high premium onntlagor part the
Bible must play in the development of African Chas theology.
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Commitment to the Socio-Political Context

The Bible with all its significance to Christian danhumanity
however becomes a relic of the past or merely igioels object if the
thrust of its claims could not be substantiated given human context.
Thus, even when African Christian theology strivetd reflecting the
framework of the Biblical revelation in its discaes, it must also seek
to be conversant with the dynamism involved in twer-changing
context of the African society. Thus, in accordanal our definition of
African Christian theology the need to reconstihenlogy in the basis
of the existential, political, economic and religso patterns of the
African context is just meritable. The demise oémvtheology is sure
if it fails to make the context of its reflectiohet principal partner of
theological dialogue. The missionary Christianitften neglects such
contextual necessity for relevant hermeneuticalmiletical and
pastoral ministry that is compatible in the differdaces of African
socio-religiouslife. It is these two commitments that actually idef
African theology and the quest to develop it.

SELF-ASSESSMENT EXERCISE

Give a working definition of African Christian Thiegy. Discuss the
two theological commitments of these definitions.

3.2 The Origin of African Christian Theology

The origin of African Christian Theology, as alrgaibted, goes back
in history to the turbulent relationship betweere tiencounter of
Western missionaries with the peculiarities of fkfeican context such
as the uniqueness of the African cultures and owstcand most
importantly, the differences in the African worldw incomparisorto
those of the West. Primarily, the quest to developAfrican Christian
Theology was also due to the misrepresentationraisdinderstanding
of earlier anthropological and missionaries’ misiptetation of
African culture arising from this context of missg Following this
precedence, two roots of African Christian theologke briefly
examined, namely its ancient and modern roots otispeéy.

The Ancient Roots

The ancient roots of African Christian theology édeen traced to two

figures at the beginning of Africahristianityof the 1§h century. These
two individuals could be called, “The ancestorsAdfican Christian
Theology” because of their separate, but compleangmfuest to see the
realization of an African Christianity. These indivals are namely
Edward W. Blyden of Ghana and James Holy Johnsdmbefia. These
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individuals realized the necessity of Christiartidyhave the trademark
of Africa cultural context. They sought to incorpt® the African

unique identity into the Christianity brought tor&k by the Western
missionaries. Blyden’'s and Johnson’s foresight todewstand that
Christianity must readjust in form to the contextakements found in
African society made them inevitably a precursotha contemporary
qguest for an African Christian Theology.

However, the quest to domesticate and indigenizestidnity goes

beyond the 1@ century works of Blyden and Johnson to the ancient
legacy of the Coptic and Ethiopic Church. Beginnvith the Ethiopic
Christianity, the theological redefinition of Chremity in light of
Ethiopic cultural and political realities is a vargportant development
that should begin any discussion on tle@temporaryguest for African
Christian theology. This is because the Ethiopiait€h has one of the
oldest forms of Christianity in world today, witimn @xistence of more
than 1,600 years. Among the progress recordederfdarth century
in Africa was the formation of the Church in they&binian Kingdom
by the missionary activity of Frumentius. Throudpiistzealous individual,
the kingdom of Axum was also Christianized with tbenversion of
the monarch and the populace. The Ethiopic Chumgblved itself in
great theological reflection such as the transtatib the Scriptures into
Ge’ez, the native indigenous language of the Axusoppe. This
development in reference to the contemporary qé@stan African
theology is significant because the translated eopf scripture in the
language of the indigenous afford the people of s&byan the rare
opportunity of a total assimilation and incultucatiof the Bible to the
lives, symbols and the general context of this &sni people. It is also
significant because it marked a decisive turn @Alrican church’s quest
to be indigenous. Interestingly, in a world domathatby Latin and
Greek, the Abyssinian Church decided to tread i thre path of
making the Scriptures accessible to the peopleadsof following the
convention of the time. Also, the Ethiopic Churchecame
distinctively opposed to Western Christianity by hadng to a
monopolistic Christological understanding at thed eof the fifth
century Christological debate. It is this indigeaouquest to
contextualize Christianity that led to theologicalritings in the
Ethiopic kingdom, which culminated in the two clas$ Abyssinian
literatures, the “Kebra Negast” and the “Glory bé Kings.”

Similarly, the Church in Egypt or the Coptic Chunelas significant in
the history of African and global Christianity pediarly in the founding
of the catechetical school of Alexandria, which dree the first
Christian Seminary and subsequently contributedth& theological
education of Clement and Origen. It seemed faindte that all these
two great African theological traditions in thewio different ways seek
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to define Christianitywithin the perception of tiAdrican context and
thus in a sense and in part a collective effortaials the development of
the contemporary African Christian theology.

The Modern Roots

The modern roots of the present quest for an AifriCaristian theology
could be traced to the African colonization, indegEnce and the events
of the post- colonial context. The Independencethie 1960s led to
change in the African Church leadership from theatsate white to
indigenous African Church leaders. In this contedt the post-
colonization, many indictments of the Western QGlaisty were
popular, particularly in its identification with mization and its
misinterpretation and misrepresentation of the o&fni cultures and
pre-Christian religions as fetish, barbaric, pagad animistic. The
African Christian theology at this period began #&oldress these
negativisms by emphasizing the virtue of the Afmiceeligions and
cultures. This redefinition and reinterpretationtbé African religions
and cultures dominate the African quest for an esfini Christian
theology. Thus, African theological works on a p@si note sought to
critigue the Western misrepresentation and alson@eledged the
uniqueness of African cultures and religious bsligf comparison to
those in the Western context. It is in this underding that Placide
Temple “Bantu Philosophy”, Bolaji Idowu” Olodumar&od in Yoruba
Belief” and Kwesi Dickson and Paul Ellingworth extil compilation
of “Biblical Revelation and African Belief were vten. Similarly, in
this understanding are the works of John Mbiti” fidén Religion &
Philosophy” and his other major theological works written such as
“the Concepts of God in Africa.” These works hac @@mmon thesis;
they seek to redefine African culture and to pregdncan cultures and
religious beliefs, particularly in the light of comon misrepresentation by
the early missionaries. Thus, cultural and ethrigiceis concerns
dominated African Christian Theology until in retemes.

SELF-ASSESSMENT EXERCISE

Describe the origin of African Christian theology its ancient and
modern roots.

3.3  The Content of African Christian Theology

The content of African Christian Theology has beérdiverse nature
as the many diversities of the African continehsdems different parts
of the African continent have different theologicpfeoccupations,
however, a harmony of these diverse theologicalindeins is

observable. Since the scope of the present studiynieed a certain
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salient content of Africatheologyis hereby presented.
African Culture and pre-Christian Religious Emphases

One common factor dominant in most of African Cinis Theology
Is the African culture and religious beliefs. Thaigious and cultural
elements in African Christian Theology came assllteof the already
highlighted reasons, particularly in the misrepnéggon of African
pre-Christian religions and culture. Classicalregles of this dominant
nature of cultural and pre-Christian religious ferm African Christian
works could be easily seen in John Mbiti and Boldgowu
theological works. It is significant to note thaich emphasis on African
culture and pre-Christian religious beliefs are mutly peculiar to
these cited individuals, but also characterized ynarks in the
African theological discussions.

Biblical and Systematic Theological Emphasis

Another salient content of African Christian thepfois the quest to
de-westernise the Bible and systematic theologys tBiblical and
systematic works that reflect African worldview ach generally
become popular. Dominant Biblical and systematiorks are
primarily in the areas of Salvation, Christologyer@er,Ecologyand
Ecumenism. Howevein recent times the African Christian theology has
been dominated by Christological emphases, paatiguln the quest
to redefine Christology in the category of Africamcestor, Elder
brother and other respected cultural designatidnsAfoican people.
Such is the Christological redefinition by Kwane diz&o and Charles
Nyamiti, who reconfigured Christology using the asior as the basic
paradigm.

Political Theology Emphases

With the exception of the dominant role of politias South
African Christian theological discussion, therenis serious political
theological engagement in African Christian Theglags done in the
Latin American context. The oversight of Africanetihogy in its
inability to discuss and address political issuesy mpartly be
responsible for the chaotic state of the Africaritipal leadership.
However, this concern for a politically sensitivefridan Christian
theology has been emphasized by Desmond Tutu dnmdSoPobee.

SELF-ASSESSMENT EXERCISE

State and explain the three dominant contents afc@d Christian
Theology.
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3.4  An Evaluation of African Christian Theology

The quest for an African Christian Theology has Bnsely
contributed to the richness of African Christtgini Firstly, it has
helped to address the misrepresentation of @dridraditional
religions and cultures. Also the quest for an icg&n  Christian
theology has contributed in some nobtanves, particularly
in Christology and Soteriology, which has greatlyarked global
Theologicaldiscussiorespeciallyas it relates to the Western Christology.
However, three areas that pose a serious problemmeirquest for an
African Christian Theology are as follows:

Theological Content

Even though, steps are taken to harmonize therdiftdocal theologies
in the African heterogeneous context, yet the dmerof the social,

political and cultural situations made definitioof the scope, nature
and content of African Christian theology impossiblhis becomes a
serious problem in the light of African Christianuenenism and the
quest to know and understand African Christian Tdwpo

Theological Methodology

Though African Christian Theology seeks to breakaywrom the

hermeneutics, homiletics and Theology of the Wastyitably such

break becomes unrealistic because of the dominsexeuof western
hermeneutical or theological methodologies in Adnctheological

discussion, which recommends western methodolaggethe standard
vehicle for theological enquiry. This understandsadpotages the effort
of producing an independent African Christian Tloggl and eternally
makes African Theology the child of Western Theatab

methodologies.

The African Context

The political context of African Christian Theologyas generally
been ignored. Even though such contexts are erggfossme issues
that are closely related to theology, yet attenimarrowly given to
such political issues like election, democracy,dygovernance, abuse of
power, human rights, and other political maladids tlwe African
context. Even though the South African context lksasplemented
these deficiencies in Africa theologies in the Wasd East Africa, yet
the post-apartheid government similarly raises lthggoal issues for the
South African theological discussion.
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SELF-ASSESSMENT EXERCISE
Evaluate the African Christian theology in thresibareas.
4.0 CONCLUSION

The direction of African Christian Theology is defely uncertain
because of the many theological works seeking tartcthe course
for African theology, however, the credibility oich direction will
hinge on the centrality of the Bible and the Africaontext to such
defining theological work. Indeed, these relatiapstwill become the
premises on which every theology apdrticularly African Christian
theologyderives itsignificanceas well as its relevance.

5.0 SUMMARY

The study unit discussed the definition, originedlbgy and an
evaluation of African Christian theology. It inviggtted the nature of
the origin and the contents of African theology lakso evaluated
African theology in terms of content, methodologpda context
respectively.

6.0 TUTOR-MARKED ASSIGNMENT

1. Define African Christian theology and the twhbhealogical
commitments inherent in this definition.

2. Describe the ancient and modern roots of Afric@hristian
theology.

3. Describe the three basic content of moderncAfri Christian
theology.

4. Evaluate African Christian theology in referento content,

methodology and context.
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